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Cultural Exploration and Critical Reflection:
Teaching of Language and Culture
in Higher Education in Singapore

Wai Meng Chan

(e-mail: chanwm@nus.edu.sg)

Centre for Language Studies
National University of Singapore

Abstract

Current theory views culture as sociocultural practice emergent from the
communicative activities undertaken by members of a community and the
negotiation of shared meanings through dialogue among them. Street (1993)
thus argues that culture is a verb, as it is an active process of meaning-
making. Clearly, for the conduct of such communicative activities, language
is a necessary and indispensible sociocultural resource. Consequently, as
culture arises from social interactions, Hall (2002) claims that “‘any study of
language is by necessity a study of culture” (p. 19).

To be truly communicative in a foreign language. learners must develop
an understanding of its sociocultural practices and acquire its sociolinguistic
code to be able to express, communicate and negotiate meanings in the target
language community. But this cannot be accomplished through the mere
transmission of a fixed body of sociocultural and sociolinguistic knowledge.
Of greater significance and benefit is the development of learners’ ability to
gain a critical understanding of the mentality, beliefs, values, behaviours and
practices of the target language -community. and to gain a different
perspective to one’s native culture through comparison with the target
language culture. The development of this ability, or intercultural competence
(Byram, 1997), is essential because: 1) Culture as a set of practices that
emerge from sociocultural interactions is by no means a uniform and static
product shared entirely by all members of the community. Intercultural
competence will enable learners to gain deeper and more discerning access to
the target language culture that is constantly evolving and will invariably
differ in degrees among individual members of the community: 2) the critical
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appraisal and reflection inherent in this process will also lead learners to a
more acute awareness and better appreciation of their own native cultures and
the consolidation of their individual identities.

At the Centre for Language Studies of the National University of
Singapore, the cultivation of greater cultural awareness and intercultural
communicative competence is therefore one of four key curricular objectives
anchored in its “Framework Syllabus.” This paper will describe and discuss
selected examples of curricular and co-curricular means to promote cultural
exploration and critical reflection in pursuit of this objective.

1 Introduction

The commonly held view among language teachers and, in fact, also many
language learners is that language and culture are closely intertwined and that
through the study of a foreign language. one would gain access to and better
comprehend a foreign culture. In laying down the standards for the content of
foreign language education in the United States, the American Council on the
Teaching of Foreign Languages (ACTFL) has identified culture as a major
concern of foreign language learning. ACTFL’s “National Standards for
Foreign Language Education” make explicit reference to the learning of
culture(s) under three of the five areas of accomplishment commonly referred
to as the “Five Cs™ (ACTFL, n.d.). Under the heading of Cultures, it is stated
that students are expected to achieve an understanding of the relationship
between 1) the practices and perspectives of the culture studied and 2) the
products and perspectives of the culture studied (Standards 2.1 and 2.2).
while Standard 3.2 under Connections proposes that students “acquire
information and recognize the distinctive the viewpoints that are only
available through the foreign language and its cultures.” Moreover, under
Comparisons, ACTFL expresses the expectation that comparisons between
the cultures studied and the students” own cultures should lead them to a
better understanding of the concept of culture (Standard 4.2). The other major
document of foreign language standards, the Common European Framework
of Reference for Languages (CEFR), designed to support the language
policies of the Council of Europe (COE). describes the benefit of foreign
language education in similar terms to ACTFL: “As a social agent, each
individual forms relationships with a widening cluster of overlapping social
groups, which together define identity. In an intercultural approach, it is a
central objective of language education to promote the favourable
development of the learner’s whole personality and sense of identity in

response to the enriching experience of otherness in language and culture.”
(COE.nd..p. 1)
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Apart from the sociopolitical perspective, many academics — including
anthropologists. sociologists, applied linguists and language educationists —
have come to similar conclusions about the interrelationship between
language and culture. In this vein, Hall (2002) asserts that “any study of
language is by necessity a study of culture” (p. 19). In relation to foreign
language learning, Sercu (2005) declares foreign language education to be
intercucltural by definition. In her view, “[b]ringing a foreign language to the
classroom means connecting learners to a world that is culturally different
from their own” (p. 1). Kramsch (1993) highlights the potential of the foreign
language classroom for promoting cross-cultural interaction and thus for
developing greater cultural awareness and cross-cultural understanding. This
necessitates the re-examination and re-evaluation of one’s own culture,
creating an intercultural effect positive to the development of learners” own
cultural and personal identities (see also Byram, 1989, 1997, 2008).

The subsequent sections of this paper will draw on research from recent
decades to provide a sociocultural perspective to the relationship between
language and culture, and to discuss the significance of such a perspective
and the cultivation of intercultural competence in foreign language education.
It will then cite selected examples from the curricular practice and co-
curricular activities of the Centre for Language Studies (CLS) at the National
University of Singapore (NUS) to suggest how foreign language teachers can
encourage and enable the development of a keener cultural awareness and
greater intercultural competence through cultural exploration and critical
reflection.

2 The interrelationship between language and culture: A sociocultural
perspective

The National Center for Cultural Competence (NCCC) at Georgetown
University defines culture as “an integrated pattern of human behavior that
includes thoughts, communications, languages, practices, beliefs, values,
customs, courtesies, rituals, manners of interacting and roles. relationships
and expected behaviors of a racial, ethnic, religious or social group; and the
ability to transmit the above to succeeding generations” (NCCC, 2000, p. 1)
This definition identifies language not just as a component of culture; it also
implies the significant role it plays in other areas, especially in
communications and interactions. In providing a functional definition of
culture from the perspective of the foreign language teacher, Byram (1989,
1997) calls it “the beliefs and knowledge which members of a social group
share by virtue of their membership,” but concedes in the same breath that
this definition fails to do real justice to the dynamic nature of culture. Nor
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does it dispel the notion that culture or the shared beliefs. knowledge and
meanings of a social group by no means constitute a fixed and monolithic
body of unchanging knowledge (about the dynamic. complex and
multilayered nature of culture, see e.g. Bhabha, 1994; Duranti, 1997,
Piasecka, 2011). Arguing pointedly against such a static notion of culture and
taking a process-oriented view, Street (1993) secks to refocus our attention
from what culture is to what culture does:

For what culture does is precisely the work of defining words. ideas. things
and groups [...] The study of culture is not about finding and then accepting
its definitions but of discovering how and what definitions are made. under
what circumstances and for what reasons. These definitions are used. change
and sometimes fall into disuse. Indeed. the very term “culture’ itself. like these
other ideas and definitions. changes its meaning and serve different often
competing purposes at different times. Culture is an active process of meaning
making and contest over definition. including its own definition. This. then. is
what I mean by arguing that Culture is a verb. (p. 25)

Culture thus emerges from the process of (re-)articulating and (re-
)negotiating meanings among members of a social group or community. The
joint negotiation of such shared meanings takes place through dialogue and
discourse, and is enabled through social interactions and the communicative
activities which constitute such interactions (see Hall, 2002). It follows that
language, as the main medium of such interactions, is a necessary and
indispensible tool for meaning-making within a community. As culture is
now increasingly regarded by researchers as sociocultural practice, language
is at the same time also being widely acknowledged as the main sociocultural
resource for this practice and the making and re-making of culture (Hall,
2002).

Research in first language development has produced empirical data
which point towards the significance of language and language acquisition
for the process of socialisation (e.g. Eisenberg. 1986: Ochs & Schieffelin,
1982; Peters & Bogg, 1986: Phillips, 1983; Schieffelin & Ochs, 1986). The
process of socialisation which accompanies a person’s first language
acquisition. or language socialisation, is effected not just through the
sociocultural information transmitted by and encoded in linguistic forms, but
also by means of the language use. Ochs (1988, 1996) further believes that
language socialisation is a lifelong process, thereby providing a link to the
acquisition of subsequent languages. including foreign languages. Halliday
(1975, 1978) has also produced research evidence that suggest a natural,
innate link between language learning and culture learning (see also Halliday.
Mclintosh. & Strevens. 1964). Like Ochs, he sees language learning as an
agent of socialisation: “Language is the channel through which the patterns
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of living are transmitted to him, through which he learns to act as a member
of a “society’ [...]” (Halliday, 1978, p. 9) He further asserts that, as a child’s
language acquisition takes place within a particular social context. this
context and its culture will influence how it learns and uses the language in
interacting with members of this context, primarily his/her parents and other
adults. As Halliday (1975) puts it, “the social context is therefore not so
much an external condition of the learning of meanings as a generator of the
meanings that are learnt™ (p. 140).

3 Commmunicative competence, intercultural competence and critical
cultural awareness

We have seen that therc exists an intrinsic and inevitable link between
language and culture and that. as Halliday (1975) sees it. social context
functions as the generator of meanings in interaction. To participate in
communicative activities and to express and negotiate meanings successfully
in a particular context, one will obviously require knowledge of this context
and the way language is used to interact in this context. In Saville-Troike’s
(1989) view, such knowledge includes “culturally defined aspects of a
communicative event, such as role relationships and norms of interpretations,
of holistic scripts for the negotiation of meanings. as well as observable
aspects of the settings™ (p. 258)". Hymes (1964, 1971, 1972) argues that the
mere knowledge of linguistic structures and the ability to produce
grammatical utterances do not suffice to enable communication, for one will
need the social knowledge necessary to be able to interpret the grammatical
utterances made as well as to select appropriate linguistic structures to realize
the intended communicative functions within a particular context. Hymes
(1964, 1971, 1972) thus proposes the concept of communicative competence,
as opposed to linguistic competence, to describe the knowledge and skills
required for interaction and the appropriate use of language in a social
context.

In applying this concept to second and foreign language learning. Canale
and Swain (1980) and Canale (1982) propose a model of communicative
competence  comprising  four components, namely  grammatical,
sociolinguistic, strategic and discourse competence. In particular, the
component of sociolinguistic competence, which describes one’s ability to
use features of a language appropriately and meaningfully in a particular
context, reflects the sociocultural view of language learning and use. A more

' See Holme (2003) for the discussion of an example of how the cultural preconceptions of
interlocutors can hinder communication and generate misunderstandings.
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differentiated model formulated by van Ek (1986) specifies six sub-
competencies under the overarching concept of communicative competence:
linguistic, sociolinguistic, discourse. strategic, sociocultural and social
competence. While the notion of sociolinguistic competence is similar to that
in Canale and Swain’s model and describes learners’ ability to select
linguistic options appropriate to the communicative situation and the context,
sociocultural competence refers to their familiarity with the sociocultural
background of the target language community which provides a frame of
reference for interactions in this language. Implicit in van Ek’s model is the
notion that language learners need to be socialised into the culture of the
target language and its practices, beliefs, behaviours and values to attain
communicative competence.

Byram (1997) does not dispute the need for learners to have an
understanding of the foreign language culture, for this is undoubtedly useful
for communicative exchanges with native speakers of the foreign language
and for them in managing the interactional and cultural relationships between
themselves and their native speaker interlocutors. Yet he warns against the
uncritical and complete acceptance of the practices, beliefs and values of the
foreign culture as well as the acquisition and use of native speaker standards
as norms for one’s foreign language learning and use. Besides the danger that
this sets the bar unrealistically high for the vast majority of learners, he finds
this questionable because: 1) it creates an asymmetrical power situation in
which “the authority and evaluation of a learner’s use is vested in the native
speaker” (Byram, 1997, p. 11); 2) it will potentially require learners to
abandon their own social identity and language to be socialised into another
culture and to adopt a new identity and language. Kramsch (1998) expresses
similar reservations and urges foreign language educationists to re-consider
the common practice of making the monolingual native speaker norm the
attainment target for learners. Further, she warns that “non-native teachers
and students alike are intimidated by the native-speaker norm” (Kramsch,
1993, p. 9). And instead of assimilating learners into the culture of the target
language, she believes in and advocates “the creation, in and through the
classroom. of a social. linguistic reality that is born from the L1 speech
environment of the learners and the social environment of the L2 native
speakers, but is a third culture in its own right” (Kramsch, 1993, p. 9).

Both Byram and Kramsch argue for an intercultural approach to foreign
language education. Byram (1997) introduces the concept of the intercultural
speaker as someone with the ability to engage effectively in communication
with interlocutors from the target language culture as well as to establish and
maintain interactional relationships with them. An intercultural speaker will
also be in the position to critically appraise both his/her native as well as the
target language culture, see differences and similarities, and thus relate both
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cultures to each other (see also Biechele & Padros, 2003). Besides the benefit
that societies and nations may gain from intercultural interactions and the
more harmonious relationships that result from these interactions, there is the
added advantage for the intercultural speaker who, by understanding the
foreign interlocutors and their cultures. also achieves a more critical
understanding of his/her personal identity and native culture. This will
usually lead to revisions in his/her identity and perceptions about his/her
native culture, but it could also result in a stronger appreciation for some of
its features as wel?. The emergent, revised understanding of one’s own
cultural heritage and identity, which will be divergent from one's native
culture in varying degrees, leads to the creation of the third culture as
espoused by Kramsch (1993).

Accordingly, Byram (1997, 2008) adds the new element of intercultural
competence to the models proposed by Canale and Swain (1980) and van Ek
(1986), and calls the resultant ability of the foreign language learner to
engage in intercultural interactions intercultural communicative competence.
He identifies five key factors that contribute towards intercultural
competence (see Fig. 1).

SKILLS

interpret and relate
(savoir comprendre)

KNOWLEDGE EDUCATION ATTITUDES
of self and other; political education relativising self
of interaction: critical cultural valuing other
individual and societal awareness (savoir étre)
(savoirs) (savoir s’engager)
SKILLS
discover and/or
interact

(savoir apprendrelfaire)

Fig. 1. Factors in intercultural communication (source: Byram, 2008. p. 230)

2 The intercultural effect of encounters with the foreign culture has in fact been mooted
earlier by Hall in the 1970s, who argues: “The reason man does not experience his true self is
that until he experiences another self as valid, he has little basis for validating his own self. A
way to experience another group is to understand and accept the way their minds work. [...]
it is of the essence of cultural understanding. A by-product of such acceptance is a glimpse of
the strengths and weaknesses of one’s own system.” (1976, p. 187)
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Byram (1997) defines these components as follows:

e Savoir étre refers to the attitudes of curiosity and openness that one
must display in interacting with interlocutors of the target language and
other cultures. One must also be prepared to “suspend disbelief about
other cultures and belief about one’s own™ (p. 50).

e Savoirs essentially denote knowledge in two areas necessary for
intercultural communication, namely knowledge of: 1) the cultural
products and practices as well as of relevant sociocultural groups in
one’s own and the interlocutors’ countries; and 2) processes of societal
and individual interaction in general.

e Savoir comprendre involves one’s skills in interpreting documents
and/or events from another culture. and identifying and relating the
information and data from these artefacts to one’s own culture.

e Savoir apprendre/faire refers to: 1) the skills of discovery one will need
to “‘acquire new knowledge of a culture and cultural practices” (p. 52);
and 2) the skills to apply such knowledge as well as other necessary
attitudes and skills to manage one’s interactions with interlocutors of
other cultures, and to mediate between interlocutors from one’s own
and other cultures.

e Savoir s'engager assumes a pivotal position in Byram’s model of
intercultural competence and describes the critical cultural awareness
one will require to engage in the critical appraisal of one’s own and
other cultures, including their practices, products, beliefs and values.

While some amount of knowledge is necessary, Byram’s

conceptualisation of intercultural competence places the emphasis very much
on skills and processes for discovering and interpreting the foreign culture,
relating it to the native culture, and critically reflecting on the native culture
through comparison and contrast. A major argument in support of the
development of such skills and processes lies in the nature of culture itself.
As established carlier in this paper, culture as a set of practices that emerge
from sociocultural interactions is by no means a uniform and static product
shared entirely by all members of the community. The acquisition of methods
and strategies (such as those proposed by Byram. 1997, 2008, and Kramsch.
1993), rather than the transmission of a pre-determined canon of facts and
figures, will enable learners to independently gain a deeper and more
discerning understanding of the foreign culture that is constantly evolving
and will invariably differ in degrees among individual members of that
culture. Second. as Byram (1997) points out, the skills of intercultural
competence can also be applied in “encounters with cultural practices which
have not been presented to them™ (p. 20), including situations where learners
interact with other non-native speakers of the target language. A third reason



is that the critical cultural awareness that learners develop will also help them
achieve a more acute awareness and a better appreciation of their own
cultures, and consolidate their individual identities.

4 Culture in foreign language education in Singapore

4.1 Foreign language learning in secondary education: An intercultural
approach

As Singapore’s language-in-education policy requires all students to
receive instruction in two languages — English, the main medium of
instruction, and one’s own mother tongue — from Primary 1 onwards, foreign
languages or other local languages taught as third languages are not offered
until Secondary 1 to avoid overtaxing them by having to learn too many
languages simultaneously. Even at the secondary level. the study of some of
the foreign languages is restricted only to an elite group of students, namely
the top ten percent of each cohort of students, as assessed through the
Ministry of Education’s (MOE) national primary school leaving examination.
French, German and Japanese were first introduced in 1978-1979° and till
today, only the top ten percent of each primary school cohort are cligible to
study these languages. In 2008, Indonesian and Arabic were added to the
slate of foreign languages taught at a centralised school, the Ministry of
Education Language Centre. Due to the lower degree of popularity these
languages enjoy among students and parents, the top ten percent eligibility
rule has not been extended to them.

The establishment of the foreign language programmes was primarily
motivated by the wish to widen Singapore’s international contacts and to
seek an influx of investment and technology from the more developed
economies of France, Germany and Japan. The following quote from the first
syllabus for German as foreign language at the secondary level, which makes
explicit reference to the need for increased contact with non English-speaking
countries, states the expectation that students are expected to find their
competence in the foreign language useful in the following situations:

[...] as employees in foreign firms, banks and industries: in the tourist trade:
in the airline industry: in manning diplomatic and economic missions abroad:;
in dealing with foreign diplomats; in travelling for business and leisure; in
pursing training programmes for further education conducted in foreign
languages either abroad or in Singapore: and when dealing with technical or

3 For a more detailed account of Singapore’s bilingual language-in-education policy and
foreign language programmes, see Chan (2012) and Chan and Chi (2008).
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scientific information available only in German. (“German Language Syllabus™
[GLS]. 1987.p. 1)

A secondary — and interculturally formulated — goal was the hope that
foreign language lcarning would help pupils gain a new and critical
perspective to their own culture and become more aware of their own
identities through the encounter with a foreign culture®:

Different cultural ideas, values and habits should rather be related to one’s
own ideas and experiences thus leading to an evaluation of one's own
traditions and concepts. [...] The confrontation with foreign cultures will thus
contribute to the development of the pupil’s personality. his value system. his
degree of tolerance and social responsibility (GLS, 1987, p. 3)

In a press release announcing the new Indonesian and Arabic programmes
in 2008, MOE similarly points to the value of these new programmes in
helping Singaporeans link up with and seek opportunities in other countries
in Southeast Asia and the Middle East. Besides preparing young
Singaporeans for a globalised future, the learning of these languages will also
“strengthen Singapore’s identity as an open, diverse and cohesive society™
(MOE, 2007, para 1). It would appear that, in introducing these two new
foreign languages, MOE is embracing the same original objectives of
increasing international linkages and seeking to consolidate one’s own
identity through its interactions with the foreign cultures (Chan, 2012).

4.2 Foreign language learning at the Centre for Language Studies:
Cultural awareness and the intercultural perspective

Foreign languages have been taught at the NUS since 1981 with the
founding of the Japanese Studies Programme. Other area studies degree
programmes, namely European Studies. Southeast Asian Studies and South
Asian Studies, were to follow between 1991 and 1999. With the
establishment of CLS in 2001, all foreign language programmes were
transferred to the centre with the intention of maximising its pedagogical and
research resources in foreign language education and creating a more distinct
profile for its foreign language programmes (see Chan, 2012; Chan & Chi,
2008). Nine languages, namely Chinese (Mandarin), French, German.
Indonesian, Japanese, Malay, Tamil, Thai and Vietnamese, were offered
initially in 2001. Three languages were added subsequently — Korean and
Hindi in 2008, and Arabic in 2009.

* See also Funk (1987).
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One of the CLS’ main target learner groups are students of the various
area studies programmes, who are expected to acquire knowledge of the
politics, economies, societies, history, geography and literature of their
respective countries or regions of study. Such knowledge can potentially
contribute towards a deeper understanding of foreign cultural practices and
products — or saviors in Byram’s model of intercultural competence. At the
same time, in the course of their study, they are also expected to acquire
scientific methods for the collection, interpretation and analysis of relevant
data on these countries and regions, which are comparable to two other
components in Byram’s model, savior comprendre and savior apprendre.
Proficiency in a relevant foreign language is a requirement of the area studies
programmes (with the exception of South Asian Studies Programme), as the
language is perceived as an important resource for the study of the respective
countries and regions. These students as well as another of CLS’ main target
groups, namely those who are learning a foreign language in preparation for
academic exchange, are expected to spend considerable periods of time in
foreign countries and will thus need to have positive attitudes towards the
foreign culture (savoir étre) for a successful exchange stint overseas. For
these students, intercultural communication represents more than just an
opportunity; it is in fact an impending necessity. In line with the needs of
these students, CLS aims to help students develop greater cultural awareness
as well as the ability to compare and contrast aspects of the foreign culture
with those of one’s own culture (savoir s ‘engager). Similar to MOE’s foreign
language programmes, it hopes to make these and other students in its
language modules more aware of their own identities and native cultures
through the process of critical reflection.

Cultural awareness is thus one of four general objectives identified in the
CLS’ “Framework Syllabus™ (Teaching Development Committee [TDC],
2006), with the other three being communicative competence, independent
learning and social competence. The following passage describes this goal
and its justification:

Learning a language requires the learning of a complex set of behaviours
determined by the culture and conventions of the target language community.
Students need to get a sense of how native speakers view themselves, such as
how they live, how they think, what they value and what they do. Our
objective is to develop such cultural awareness. This is essential for
interaction with the international community, as it promotes a deeper
understanding of different ways of life, values, thoughts. expectations. fears
and problems. Such cultural awareness also leads to greater and more
differentiated reflection of one’s own culture and values. (TDC, 2006. p. 16)
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Consistent with this objective, culture-based learning is identified as one
of the methodological principles for foreign language teaching in CLS. The
description of this principle again makes explicit reference to an intercultural
approach that is based on exploration and reflection:

The language modules of the CLS promote the exploration of the culture of
the target language. This helps to develop sociolinguistic competence and
equips students with the necessary skills and knowledge to communicate
appropriately in a wide range of situations. An intercultural principle is
applied. allowing students to reflect on and develop a greater awareness of
their own culture. Ultimately, in discovering the foreign culture, they learn to
be sensitive to and respectful of the differences between their own and other
cultures. (TDC. 2006. p. 18)

5 Cultivating cultural awareness and intercultural competence: Selected
examples from the Centre for Language Studies

A major objective of CLS’ foreign language programmes is, as evident
from the previous section, the cultivation of cultural awareness and
intercultural competence with the ultimate aim of not just developing a
higher level of sensitivity towards other cultures, but also raising awareness
of one’s own culture and identity. In accordance with the ‘“‘Framework
Syllabus,” CLS’ language modules are designed to provide a cultural focus
alongside the development of learners’ general communicative competence.
Language instructors apply both curricular and co-curricular means for
learners to explore the respective target language cultures, and to analyse and
relate them to their native cultures. Such activities could take the form of a
classroom lesson unit on a selected aspect of the foreign country with
appropriate tasks to guide learners to deeper insights into this aspect as well
as to compare it with the situation in their native countries. Learners could
also be asked to consider the implications of any differences and/or
similarities for the relations between the populations of these countries. In
addition, co-curricular activities such as in-country immersions, field trips,
cultural festivals and academic encounters with foreign university students
also provide opportunities for cultural discovery and reflection. In this
section, I will describe and discuss four examples of curricular and co-
curricular activities from four different language programmes to foster
learners’ intercultural competence.
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5.1 Example 1 — Language immersion programme in Indonesia

In-country immersion allows learners to gain firsthand experience of the
target language culture and therefore offers them ample opportunities to
explore and discover for themselves aspects of its sociocultural practice.
With the right form and balance of language and cultural activities, they will
be put in the position not just to observe these practices, but also to partake in
them and to interact with members of the host community. The example
presented here describes the language immersion programme organised by
the Indonesian Language Programme (officially called the Bahasa Indonesia
Programme or BIP in short), which has been previously researched and
reported in a paper by Istanto (2011). Other language programmes in CLS
with in-country immersions are Chinese., French, German, Japanese, Korean,
Thai and Vietnamese.

21 students participated in the co-curricular immersion programme
between 2004 and 2006, which was of four to six week duration and was
conducted in Yogyakarta in cooperation with a local university. Of these 21
students. 11 were Southeast Asian Studies majors. while 10 were from other
departments and faculties. All had studied Indonesian at CLS for at least two
semesters. Ten of them responded to a questionnaire distributed by Istanto
(2011) to collected qualitative data on their experiences and perceptions
related to the immersion, the Indonesian people and its culture.

The goals of the immersion were described by Istanto as: 1) to increase
students” motivation in learning the language: 2) to strengthen their
communication skills; 3) to allow them to experience the target language
culture; and 4) to facilitate their understanding and appreciation of the target
language culture. The programme comprised three major components: 1) an
intensive language course with 100 hours of instruction; 2) a cultural
programme consisting of field trips and excursions as well as culture classes
with a total of 42 instructional hours for the learning of traditional Indonesian
and Javanese arts (such as playing the gamelan, performing wayang with
shadow puppets and making batik etc.). cooking and handicraft (such as
making decorations with janur or young coconut leaves): and 3) home stay
with local Javanese who took the students in as foster members of their
families. Besides ‘learning’ the cultural practices of Indonesia formally
through the culture classes, the students “were forced to communicate using
the target language, appreciate the local dishes., observe the non-verbal
behaviour of the target community, blend into the culture, and witness the
community’s life style” (Istanto, 2011. p. 178). Missing from the explicit
goals of the immersion is however the intercultural aspect of awareness-
raising and self-reflection on one’s own culture.
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In their responses to the questionnaire, the students generally
demonstrated a mature and differentiated understanding of the concept of
culture, as the following statement from one of them shows (all student
quotes cited here are extracted from Istanto, 2011):

Culture is a specific way of life that a particular ethnic or sub-ethnic group
adopts and it is developed over time with influences from cultures of other
ethnic or sub-ethnic groups that the former has contact with. It is made up of
numerous components with the important ones being language, values, beliefs.
mannerism, taboos, traditions, habits. customs, and learned behavioral
patterns. (Da Fang)

(Istanto, 2011, p. 181)

They had also noticed the intrinsic link between language and culture, and
how an understanding of the latter would support one’s language learning.
Donny, for instance, expressed his belief that ““an understanding of culture
helps in advanced learning of a new language,” as “it can provide a better
appreciation of intonation, unique phrases with no English equivalent, etc.”
(Istanto, 2011, p. 181). And Da Fang seemed convinced that “language and
culture are inseparable and must be studied together,” for the features of a
language will reflect how the members of the target language culture think
and behave (Istanto, 2011, p. 182). Therefore, it is not surprising that the
respondents were generally highly receptive towards their sojourn into the
Indonesian and Javanese cultures and showed positive attitudes towards their
discoveries of a new social environment. its people and unaccustomed
aspects of their culture:

I remember feeling surprised at how Indonesians actually regard ethnicity as a
very important aspect of identity. e.g.: Javanese. Balinese. I also got the first-
hand experience of the famous Javanese politeness and subtlety I have often
heard about. It explains many facets of Bahasa Indonesia too as the language
reflects a constant awareness of having to display respect and deference to
others (even when you don't feel like it!). (Boen)

(Istanto, 2011, p. 183)

Istanto discusses other examples of similar “surprising” discoveries such as
the student who “felt uneasy and confused because the lady host never
maintained eye contact whenever she talked to her” (2011, p. 188), only to
learn later that it is considered unrefined in Javanese culture to look directly
into the eyes of an elder or respected person during a conversation, very
much unlike the westernised Singapore culture where eye contact is
considered important. She also mentions the example of several other
students who were surprised by restaurants and food vendors who hung a
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textile screen to obscure the view of people eating at their establishments
during Ramadhan or the Muslim fasting month out of consideration for
fasting Muslims. While Singapore has a large Muslim minority of about 15%,
the same practice is not prevalent. Though this was initially highly unfamiliar
to the students, they soon gained an appreciation of the tolerance Indonesians
show towards the religious beliefs of others. Evident from these examples is
the fact that the immersion had contributed to the students’ savoirs (i.e. their
knowledge of the Indonesian culture and interactional behaviours) and savoir
étres (e.g. the greater openness they demonstrated towards new and
unaccustomed practices such as the lack of eye contact in interactions with
Indonesians). It had also allowed them to both apply and refine their skills of
interpretation, discovery and interaction (savoir comprendre and savoir
apprendre/faire).

The Indonesian immersion programme had obviously sharpened the
students’ sensitivity towards the practices of a different culture. And although
it was not explicitly intended to promote the critical reflection and self-
appraisal of one’s own culture and identity, the many intercultural moments,
including both observations of and interactions with the local people. had
encouraged some of the students to draw comparisons between both cultures
and to see their own country with different eyes. One student, Ongky, wrote,
as he reflected on a visit to a children’s welfare home: “Children welfare
home — | have [sic] better appreciate the life that I have back in Singapore.
What were the problems faced by the local children” (Istanto, 2011, p. 184)
Another student, Clarice, in describing what she had gained from the
immersion, highlighted that she was able to make comparisons with life in
Singapore and to get to “know the difference between the two places”™
(Istanto, 2011, p. 185). These are perhaps signs that a more critical cultural
awareness, or savoir s'engager. was beginning to emerge for these two
students.

5.2 Example 2 — Visit by native speaker students to intermediate Japanese
language class

The annual Indonesian immersion programme enables students to interact
with native speakers in the target language country and to observe and
participate in their sociocultural practices. The second example presented
here involves an opportunity for interactions between foreign language
learners and native speakers in the learners’ classroom. It describes a visit by
students from a local Japanese high school to an intermediate Japanese
language class in CLS. While the visit is a regular semesterly event on the
calendar of the Japanese Language Programme, it is essentially co-curricular
in nature in that. although it supports the learning of students in their fourth
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or fifth semester of study, it is not mandatory or included in their course
assessment. In this section, the paper will refer to the event as it was
conducted in February 2012 (Semester 2 of the academic year 2011/2012).

66 Japanese 4 students from CLS and 18 Japanese high school students
participated in the group meetings in February 2012. The group meetings
were intended to give students the opportunity to 1) apply new linguistic
structures they had learned in authentic discourse with Japanese native
speakers, 2) learn more about Japan and the Japanese culture, and 3) develop
their intercultural competence. To prepare for the group discussions, students
from both institutions were asked by the respective coordinating teachers to
select and prepare one of the pre-determined discussion topics. The topics
were selected to complement the syllabus of the Japanese 4 course and also
to give both groups of students insights into social conditions and practices in
their respective countries. The overarching theme for the group discussion in
that semester was education and examples of the topics available for students’
selection were: students’ learning attitudes; school facilities; school uniform;
school ceremonies and festivals; school trips; monster parents; English
language education; moral/social education; and higher education. On the day
of the visit, students were grouped according to their topic preferences, with
at least one Japanese high school student in each group of 3-5. CLS students
were each given a task sheet with a description of the project and pre-/while-
/post-meeting tasks and activities. In addition, they also had to writc a
summary of their group discussions in the target language, highlighting in
particular similarities and differences between their own and the Japanese
culture as well as what they would like to change in their own culture in the
light of the discussion results. Finally, they were also asked to reflect in the
target language on the entire activity and their thoughts on the topics of
discussion. The activity thus had an explicit intercultural focus and was
intended to foster the learners’ intercultural competence — ranging from
savoirs through the exchange of information about the Singapore and
Japanese educational system and practices, savoir étres, savoir comprendre
and savoir apprendre/faire through the discussions and comparisons of
education-related aspects in both countries to savoir s ‘engager through the
reflection on the discussion topics as well as possible changes to their own
culture.

Though formal evaluation data were not collected for this project by the
instructor, she expressed the belief, after reading the students’ reports, that
the encounter with the Japanese students and the group discussions had not
only improved their communication skills, but also learned to take a more
critical perspective to the educational practices in their own and the foreign
culture (Satomi Chiba, personal communication, February 28, 2013). The
instructor’s positive asscssment seems to be supported by the reports
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submitted by some learners. For example, Cindy’, writing about the topic of
monster parents, observed that monster parents who put teachers under
pressure and make them responsible for their children’s academic
achievements apparently exist in both countries, but unlike in Japan, parents
in Singapore also apply much pressure on their children and force them to
take additional lessons out of school. In reflecting on the changes she would
like to see in her own culture, she expressed a critical view of the situation in
Singapore(’:

I believe that results are not an indication of one’s life. Everyone has his or
her own strengths and interests, and even if they do not do well academically,
there may be other areas in which they will excel [...] Teachers should also
not be expected to be the only ones to nurture children, as parents themselves
are the most important factors. (Cindy)

Another student, Jason, discussed and compared university life in
Singapore and Japan with his partner, Kenji, and came to the following
conclusion:

[...] university student life in Japan is however less demanding that that of
other countries, including Singapore. Most Japanese university students also
tend to work part-time while they study and many start looking for
employment before they graduate [...]. In spite of the different emphasis
placed on work and study by students of both countries, ultimately. I learnt
that we are not that different in that we work part-time to fund our university
education and other individual expenses, and we work hard to secure our
desired jobs. (Jason)

It would appear that Jason had taken a significant step towards greater
cultural awareness and sensitivity. His remarks on the benefits of foreign
language learning for Kenji and himself seem to suggest that he is able to
transfer the intercultural competence he had developed, such as his positive
attitudes towards the Japanese culture, to other cultures as well. He surmised
that the cross-cultural encounters made possible through the learning of a
foreign language had led them not just to a better appreciation of one’s own
culture but of foreign cultures in general:

Kenji. in turn, shared with me that learning English had made him realise and
appreciate his own culture and that of the Anglo-Saxon world. In particular,

* All CLS and Japanese students cited here are identified by pseudonyms randomly assigned

by the author.
® The students’ statements here were translated from Japanese to English by the students

themselves at the request of their course instructor for the purpose of this paper.
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he believes that studying in Singapore has broadened his horizons as he has
been able to make new friends of diverse cultures and backgrounds, while
remaining rooted in his own culture. [...] I have also broadened my
knowledge and deepened my understanding of the Japanese culture through
my interactions with the Japanese and they made me appreciate the beauty of
diversity of cultures in the world. (Jason)

5.3 Example 3 — Thai cultural festivals and language projects

The first two examples show how learners can acquire and develop the
knowledge, attitudes and skills necessary for effective intercultural
communication and for the development of cultural awareness through
interactions with native speakers in their own or the target language country.
The third example refers to a regular course project conducted in advanced
Thai language classes (in the fifth or sixth semester) which requires students
to research the Thai and other cultures by reading cultural documents
available in the library, the Internet or other sources, rather than through
direct interactions. The project was designed to fulfil the following
objectives: 1) To allow students to apply their acquired linguistic knowledge
and to integrate all four language skills in a creative manner; 2) to
deconstruct popular beliefs about two major Thai festivals, Songkran and Loy
Krathong; and 3) to help students discover the links between different
cultures and possible cross-cultural influences between the Thai and other
cultures.

In Semester 2 of the academic year 2012/2013 (August to November
2012), students in Thai 5 were asked to conduct comparative research on the
Thai Loy Krathong festival, which is celebrated yearly on the night of the full
moon in the 12™ month of the Thai lunar calendar (usually in October or
November). and other festivals which are observed in Singapore in the same
period of the year. The students had to give a presentation on their findings
and submit a piece of creative writing related to this topic. Both the oral
presentation and the written product were assessed and accounted for 20% of
the overall course assessment.

Discussion sessions were held in class between the six students enrolled in
the course and their instructor to ascertain the students’ existing knowledge
of Loy Krathong and to brainstorm possible project topics, presentation
modes and creative writing tasks. After identifying and settling upon two
festivals that are also observed locally in October and November, the Hindu
Deepavali (Festival of Light) and the Chinese Zhonggiujie ¥ (Mid-
Autumn Festival), the instructor led discussions to formulate hypotheses
about possible links between these festivals and Loy Krathong. Thereafter,
the six students, consisting of five local and a Canadian exchange student
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from four different faculties, were grouped into three pairs who each
researched and prepared a presentation on one of the three festivals. They
were asked to introduce each festival, focusing specifically on similarities
and differences, and to provide reasons or hypotheses from their research for
any cross-cultural influences ascertained. This curricular project was blended
with the NUS-CLS Loy Krathong Festival, a co-curricular event organised by
the Thai Language Programme annually to celebrate the Thai festival,
introduce the Thai culture to the NUS and other communities in Singapore,
and provide contact opportunities between them. It provided an ideal
platform and an enthusiastic audience for the students’ presentations.

The comparative research and the individual and group reflections about
the various cultural festivals as well as their roots and links helped students to
acquire the various forms of savoir (knowledge, skills and attitudes) that will
enhance their intercultural competence and cultural awareness. According to
the instructor, before the project, the students had reported being familiar
with the Loy Krathong festival, but apparently what they knew was in most
cases limited to superficial tourist knowledge (Titima Suthiwan, personal
communication, February 28, 2013) — as opposed to the kind of deep insights
that a sojourner in Byram’s (1997) definition would achieve. Ironically,
though five of the participants were local Singaporeans, it seemed they knew
even less about Deepavali and Zhongqiujie, especially with regard to their
origins and the meanings behind these festivals. The project thus gave them
the opportunity to gain a different and more critical perspective to the Thai
and the two local festivals, and to relate them to one another.

5.4 Example 4 — German lesson unit based on the problem-posing
approach

The last example involves a lesson unit that is based on the problem-
posing approach adapted by Auerbach (1991, 2000) and Wallerstein (1983)
from Freire’s (1973, 2000) participatory pedagogy and applied to the
teaching of English as a second language (ESL). Freirean pedagogy
advocates collaborative learning arrangements with teachers acting as
partners of their students in creating a critical consciousness about the
conditions and issues of the world they live in to enable them to take positive
action to transform their environment’. Wallenstein (1983) proposes six steps
to the problem-posing approach to language teaching: 1) Presenting students

7 See the following excerpt from Freire (2000): “[The humanist, revolutionary educator’s)
role must coincide with those of the students to engage in critical thinking and the quest for
mutual humanization. His efforts must be imbued with a profound trust in people and their
creative power. To achieve this, they must be partners of the students in their relations with
them.” (p. 75)

83



with a problem in the form of a story, role-play, picture or dialogue; 2)
guiding students to comprehend the information presented in the text or
medium; 3) guiding students to identify the root problems presented in the
text or medium; 4) relating these issues and problems to the students’ lives;
5) comparing the depicted scenarios to students’ experiences; and 6) asking
students to propose ways to solve the problems and improve their current
situation®,

The example unit presented here is taught at the advanced level in the
German Language Programme and represents a curricular means of
facilitating cultural exploration and critical reflection beyond the target
language culture. Of the four examples presented here, this is the only
activity that is located solely in the classroom and is not coupled with co-
curricular activities. The students would typically be at least in their sixth
semester of German language study and would have had extensive previous
exposure to the cultures of the German-speaking countries, Germany, Austria
and Switzerland, and to intercultural language teaching. In a typical advanced
level course, topics are mainly of a cultural, historical, social and political
nature and are presented predominantly through various forms of printed or
online media texts, including German language newspaper and magazine
articles, radio programmes. TV news and documentaries, and feature films.
In the advanced courses the author had taught, a peer teaching arrangement
was usually adopted for the second half of the semester. In fulfilment of their
course project requirement, students created lesson units based on texts
suggested by the instructor or the students themselves, and tasks written by
the students with the instructor’s support.

The unit described here centred round a 30-minute German TV
documentary titled “Die traurigen Engel der Nacht” (in English, “Sad Angels
of the Night”), which depicted the problem of child prostitution in another
city in the same region as Singapore (i.e. Southeast Asia). The tasks were
created and presented by a student project group under the instructor’s
guidance. Preceding the presentation of the documentary was a short pre-
viewing activity, in which students were shown the first minute of the film
without the audio commentary and were subsequently asked to guess the
topic of the film. The film was then presented in four parts. which:

1. introduced the background of the city, the poverty that beset it and the
‘value™ of children to impoverished families. which offered them as
cheap labour to various economic sectors;

2. introduced the ‘angels,” three girls aged between 11 and 13, their
family backgrounds, their situation as prostitutes and the reasons for

¥ Examples of lesson units designed according to this approach can be found in Auerbach
and Wallerstein’s (1987) textbook. “ESL for Action.”
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their plight, and described the attempts of social workers to educate
them about the dangers of sexually transmitted diseases;

3. featured the pimp and her ‘angels’ at ‘work,’ soliciting clients, who

were sex tourists from Germany and other Western nations;

4. described the further problem of drug abuse among the ‘angels’ as a

means of escape from the harsh reality of their lives.

Students engaged in meaning-focused comprehension and production
tasks of various types (matching, true/false, structured writing, role play and
group discussion tasks) to help them establish and grasp both the facts and
the deep issues portrayed in each segment of the film. In summarizing the
root causes of the girls’ plight, students were also asked to review and apply
vocabulary and grammatical structures to describe cause-and-effect
relationships. After viewing all four segments, students were then asked to
consider if there were similar issues of child prostitution and drug abuse in
their home countries, make notes related to this, and then compare the
situation in the film with that in their own countries. Rounding off the unit
was a writing task which required students to produce an expository text with
an analysis of the problems of child prostitution, child labour and drug abuse
in the city depicted in the film and/or their own countries. The structural
exercises on cause-and-effect relationships described above served to prepare
students for this final writing task. The entire unit took approximately eight
class hours to complete.

Such a problem-posing unit affords students the opportunity to explore
beyond the target language culture, and to examine and discuss social issues
located in the same region as Singapore. Advanced level students, who have
had several semesters of intercultural language study, would already possess
some measure of intercultural competence and have had ample opportunities
to analyse and reflect on sociocultural practices in the target language culture.
In the unit on the “Sad angels of the night,” students have to extend the
intercultural competence and critical cultural awareness they had developed
to the critical appraisal of the social conditions and woes of another country
and culture. This meets Byram’s (1997) expectation that intercultural
language teaching must prepare learners for “encounters with cultural
practices which have not been presented to them, and [...] cannot be
anticipated” (p. 20). He stresses in fact that learners must be equipped with
“methods for transfer to other situations and the means of coping with new
cultural practices and identities™ (p. 22).

There are further arguments to support the use of the lesson unit on the
‘angels’ — and other materials focusing on social issues — to foster critical
consciousness and further enhance intercultural competence, especially at the

? See also Kramsch (1998) and Wandel (2003), who hold views similar to Byram’s.
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advanced level where learners are expected to have the communicative
competence to deal with such complex contents. For one thing, a topic such
as child prostitution and the film with its poignant scenes are highly emotive
and will provide potent stimuli for critical thought and intensive debate that
will polarise the participants'®. In fact, the unit lends itself well to the
recognition of how social and economic positions and power situations
interface with cross-cultural contact and can have a bearing on the
interactions between two cultures (in this film, of an undesirable kind).
Second, because the film depicts events and problems in a neighbouring
country (sex tourism, underage prostitutes, drug abuse etc.) that exist in
Singapore and the respective home countries of the students, its contents are
of much relevance to them and will encourage active participation in any
discussions thereof. Third, the film offers students highly differentiated
perspectives to the target language culture, whose members appear in two
roles in the film: on the one hand, as the unscrupulous sex tourists who
exploit the deplorable social conditions in the Third World; and on the other
hand, as the social conscience and critical voice provided by the
journalist/narrator and the TV production team who document, analyse and
publicise the plight of the ‘angels’ and the misdeeds of their countrymen.
Such diametrically opposing positions provide fertile ground for critical
analysis that will eventually lead to the recognition of the complex,
multilayered and multifaceted nature of not just the target language society,
but of societies in general. Indeed, as Wandel (2003) advocates, students
should learn ““to analyse fundamental aspects of cultures” (p. 73).

6 Conclusion

This paper has made the case that culture emerges through the meaning-
making processes and communicative activities between members of a social
group, ranging from just a community of professionals to an entire nation. In
explaining the interrelationship between culture and language, Hall (2002)
asserts that culture consists in the sociocultural practices of the social group
and is enabled by language as its main sociocultural resource for the
interactions within and of this group with other groups. At the same time,

' Wandel (2003) expresses a similar view about the importance of the affective dimension in
culture teaching. He asserts that “facts and figures, cultural problems and social issues must
be accompanied by an approach supporting the affective level of learning” (p. 78). In
explaining the suitability of literary texts for the cultivation of intercultural sensitivity. he
contends that “the use of fictional and imaginative texts is highly relevant, because they get
the reader involved and, at the same time, are open for anticipation, speculation and
diverging speculations” (p. 78).
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language learning and language use represent important instruments for the
socialisation of the learner/user, providing more support for the co-
occurrence of language and culture learning. Some researchers (e.g. Ochs,
1988, 1996) believe in fact that this socialisation process extends beyond first
language development to the learning of second and foreign languages.
Further support for the teaching of culture in the foreign language classroom
is provided by applied linguists such as Canale (1982), Canale and Swain
(1980), and van Ek (1986), who point to the importance of sociolinguistic
and sociocultural knowledge for effective and contextually appropriate
communication. While acknowledging the undoubted importance of such
knowledge, some scholars (e.g. Byram, 1989, 1997; Kramsch, 1993, 1998)
reject the straightforward transfer of native speaker norms in language and
culture as achievement targets to the foreign language classroom. Instead,
while informing their learners about the foreign culture, teachers must also
guide them to gain a critical perspective to this and their own culture — a
process that will lead to the re-appraisal, revision and consolidation of their
own culture and individual identity. Byram (1997, 2008) argues for the
extension of the concept of communicative competence with the addition of
intercultural competence or the ability to use language in interaction with a
member of a foreign culture, and to discover, interpret, analyse and relate
aspects of this culture to one’s own.

In the Singapore higher education context, as typified by the practice of
CLS, foreign language courses have an explicit cultural focus and efforts are
undertaken to afford learners opportunities to explore and reflect on the target
language and other cultures with the goal of fostering greater cultural
awareness and developing a more differentiated perspective to one’s own
culture and identity. Four curricular and co-curricular examples from the
practice of four different language programmes in CLS have been presented
here as suggestions for the pursuit of this goal and the acquisition of
intercultural competence through cultural exploration and critical reflection.
The examples range from language immersion for upper elementary learners
to native speaker encounters at the intermediate level and an advanced level
problem-posing lesson unit, thus demonstrating that intercultural learning is
possible across all proficiency levels. Byram (1997) describes three locations
where learners can acquire intercultural competence, namely, in the
classroom through instruction, outside the classroom through fieldwork
(including overseas stints), and in independent learning arrangements. The
examples presented in this paper involve tasks and activities in all three
locations — for example, in the classroom in the German, Japanese and Thai
examples, in an overseas environment in the Indonesian example, and in
independent research and preparatory work in the German and Thai examples.
Common to all four examples is the methodology of: 1) facilitating
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discoveries about foreign cultures through face-to-face encounters and/or
documents and artefacts related to them; and 2) analysing and reflecting on
the foreign and native cultures, and relating them to one another, largely
through comparison and contrast. Some research, course evaluation and
anecdotal data (including teacher feedback) were also cited to suggest the
effectiveness of these examples for the intended objective of building
intercultural competence. However, much of the existing literature looks at
intercultural language education at a conceptual and theoretical level or
suggests approaches, methods and activities for its realisation. Despite some
exceptions (e.g. Baumann & Shelley, 2006; Moloney & Harbon, 2010;
Topuzova, 2001; Williams, 2001), there is still a clear lack of conclusive,
empirical evidence for the benefits of the intercultural approach for learners —
a vacuum in research that needs to be filled, more than two decades after the
approach was first proposed.
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[ERRILEEE & L TORGEETT & RHE
B REF  (GLEKP)

1. IFLCHIZ
AHIZHEFENEBREDEBEL VAR LIIBREWVEEE, HONEITINVET,
SBRFELETOIL. AEFEZEBFOTORLEBEE LOTTN, BICEBIK-TH
LI TN E W EBWET, BANANHEE LT, AEEHE L L TOREHK
Bl RIEOEFBOHAMIIOADBATIHBEIBIE L LTOREEFEX/-L X2, FOEM
OOFBHE & TIIUEDHENTE D H - T LMD RE T2 &0 ) IBEERICST
STHEFELIFTWEEET,

2. ERYBE LRYLEREE

MEREILEEE L LTORE] LW ) FEIT, BEL<ENnD EBVES, BT 2011
F£3 12 TEHEEE LTOHEE] LV ) A ML OREZ#RREDLSH LD TR,
[ CAEDRK, UHAEA DS HEBELEE L L TORENB LEDT-HD 5 >DRE & BIAH
k) LWVIOLDERERRLELE, ZOZo0MICIZT2BEHERLRVO T, BHDOK
DEA NV ERFILREDTTI NG, —&, MREEIED L H I IEEEEEEL L
TOHEFE| 2EZEZTOHONEFEFICHKERLE L,

7ot ERRIZEORSOREFRIL A, [EHBEKEEL L TOEE) BNEIVIE
EMEVIEBMTEIELARINTOERATLE THEEE LV ) ORFSREBILAETH
5] VWO EIERRIEELT, MIEANRED L I REETH LN E VD Z L&
IVELRNEZSo TN DI HIZRITIIRZTbNE LT,

BEEONVRFTU TR, HXTIOHESOREIITELL MO TWERA, DLW
BERRNEBSTDOTANTW2WDTTR, ZEH ETHLERIBENE LT 572012,
PFETEDIIHBEZLEZLGRBUOMNEVI ZLEFESTVBHLOTY, TG, il
Ea—u o/ e OWERT, Bifl, tHROAEEETICHEEL 52X T\5 CEFR (BRMEE
FKiEBBE) OFICH TS BN, SEENEZ LR L T &) FiER A2

[Can-Do Statements] LPFEATEY T2, TNEZAKRDEBEHFICHEALELELI LW
HIER, HEBEHADKEEAZ b LT ELE I E VI AL, BRMALEEARE
DI=DD ) INTEFESTHDDONESDRETT,

ZhUT, EIRYEEMBET L SEBEOERLEVI LA EZ DL, FRIEFIER S
IEMTSERITENE L, E9VnH T et ) é, HENERLEETHLHEVD Z
LOBFUEEZDL, TNETOHEBEENL HIC HIKRFEL LTOIKEE) 2¥5T L
TWVNONE WS ERIBINTL 2DTY, UANEHIBREMBETLL, KEEXFES, Th
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bbb, TAUARY, EERY, A—RANFUT, AFH, =a—T—FFED
ST HEBTHEINTWAREL¥S, KITED Chan BAEDOBFEICHHTEELLLD
IZ. Native Speaker Norm (FEFEREZEEOHM) (KD > & T, KEBEBFFFEEIEETD
IO BEE, TNIERZOTTY, TH, BRETEICERA T4 TAE—H—
DETHEIENH D LI DN Y-V ATOERET LI,

ZFLT, ZOL I REBEBHEOPTHEOND BULEAUT, BRRHLIKOULE
5 LTLR, 4, HILOAROEFEEEFEI/NE LIBRBITINTEY . 54
4 ADLITEREIRTH LWIEEEREI AT D £9°, 8 (Course of Study) &1 ) %
DEIHHFENRER LT, TR > THAZEDOANERIIZEF 2T I)DIT T, £
DT, REBIOWTIINPEEDLALERTYH, REBEHEOAMIL, 2 la=/—v
aVREENEMTHZIL L RULBMTHDL LE>TWET, RIULEBRLVHIDIL, £D
FEVPFEIN TV OMIZBT HAFEBERLRR > 7MHESZE. £o0IULEFESLL
TWBHDOTYTHN, FEBEEEFEL LK RTHDL L, SEEL [(&KEE)) #OTE, &)
ZEiE. BeEfE, AEBENFEIN TV AHIBRICEIEWTEW D & & IZF, Zideidy
KERIC A DI TT,

L2 L., BofOFEREX, KEEIIEPRIL@FE T, English as a lingua franca & VY9 Z & {272
W ¥, Lingua franca &I, SFXERATZBRBEVOEEELFA THTON—FHE
MZ2DEFRE S, RMeE IV I DIV DT, AR L@iEL LTHEE
EEBIENIZLTT, £H2T5HL, BE0OGFNELTH, HKiTE World Englishes &
ISEBHELED, 773V - HFanbnIADRENR LD LT, ZEHRE. B
L ZEEHBFUREOM TIIEHR L o TV B L BN ETH, HEFXANT A TAE—D
—DBIIBLE4EBATY, LoL, KEEZBEZSHEHAWVIIAEEEL LTES AfME2L
HEDLEDL I6BAZEIEL, TOBIA LWL TVET,

AAIZ, bBbAAEBIIF_SH/EL L TTHEHARL ., AEELLTE-TWET, BED
ICHRFERE S b TRV Y, AEFEE LTEEE2FEATVDIDITTY, ZT0L57%
16 {EADANT- LN, HEFEE LTRBEEI LW ZLEDEREFEX N EBVET, b
HAA, BIIRRAT 4 T A=A —IIRBICTZIRDFEA, [TAVDANRIHIEH 4
FURANZIZIOVIENFHZ LR EE VI EEE-TH, FRITERDARNT &
T, KERLDIIIEMEYE (accuracy) THRITIUE, XA T A TRAE—h— -« T4 7 25%
PE (fluency) THAK, KELABEL LLVARIIDELE>THLHEMTES, 00 E
252 L (intelligibility) NWEERREIC/2DIZTROTT,

FRTIL, SEFEE LTESHKIE, 2F0, HEEL LTORKEIELE I THONEWN
2L, Bol, IO LDBERDEEHEICEOTL, FEEIR-THERAS, Zh
MOITFKIULEZVRD D, BERDOSETHIEELZFELL VI DL, KEOHFEMIRE
TES, HOIVIIEFENMEEREOEBEEROL ) ICEMFL2ECHHTES, PEBL
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VKZTOHEBHBFIZIBUVTIX. 21TV English for general purposes (—Ax#Y72 BEID -
DHGFE) TETOT, ZHUIEREDS, FALOISREE L LEIIED L I R THRE
EEI IOV, RO IHBEBLHEMETHL0IE. FITHETHES, EVXRRT
5. HHVE, FFICRNVTFESTRRT D, it TEBRSLEEL LTORGE) 25
T2 2 LiCR B TY, £0L IR ARIBICONWT, FHTEEFETIEAL i
NTHERHAL, LIFEBLETFE LZCHRFEED THELEE LTOXRENE LD
oD 5 OORE L BERER] THER<HMhTHERA,

3. MR L LTOERE & HARLER

LAL, E—ZDORICOWTEHRE LB LT-DON AREH 2 (Science Council of
Japan) TH 23, ZHUIBUFCR L TBURIRE 2 THAFEDEE Y TF, &b, Exbh
BB Y OFERBFOMIEENRBML TV 5, HEAIZIZAMIAF (Cabinet Office) (ZB LT
W3, WHITBCEREER, B0 L—r 20 ) IR hEBVWET, FOFT,
COBER, KEFEOBAHEELRTIIVITARVE VI ERLT o LiTbhTEE L
too 24V T4y br—ATY, TORKRLELT, oK) TREHEFOHEEY LT E
Lid] EE-2TWAEITTIIBKE T, PHTLIZEDLHIRNEEREZXD L, £2ONH
TOREHEDHELRITET D ENTEDDNE WV IERE . D3I~ IO TR E
L7,

EEFHRENTNOHEEFN T L, WAWARRBENHTEOTTN, 58 TR
ML=V DILEFE (Language) . 3U%¢ (Literature) . 3% (Field) OMIFEENEE->T, =
DFFICBITBREHETIIZ O VI L EBETIRETHD L, U, EREA
EHVEBADT, HLETHLERENN Y X2 T LEELLEDBEIILTLEENE
WIETDOLOTIESH Y ETH, ZOFT, bHAASNEFEEFICLMATVET, 2L
T, HMEEHEF LT RE2E L CREZFT LM THET,

EAMRAZ AL LTI, MEEEFIXEETH D, LERGIE, AEEE2ESS
LIZRULHERA~DREIZIR D] EWVH T ETTMN, ILal) EKDTT, NbWwH%E
HBFICBWTIL, [HEEL@AETH D Z LIIHANAT, HEONEFBHE L IIHNICE LR
FHREWT RV DO TIZRVME WO BBERETY., bbAA. AEBHEEOPICKEHE
HLADET, LH L, £H5 TR T, RIFEHLETE L —BEH. k. b5
VIR THESREEIL, oM NEEKEEE LTORE) 2% TN rn
ST EERBWTENE VD L [0 — VRS TIIIGEREEIRE ) Tl | S5
FRELTHMRABHOA X LHEfT D ENRAENICRSTND, ZOHOEINEE
THHILE2EETDH L, HEHFBVWTUIUTOREZBEZALENHD) ELT=
SHLTWEY, £0) HLEERLDIIZSTT,

—F, FIEL V) HEE L SO SULERE A X AT 5 2 & T, UERIAR & FTRER IR
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DB L7V &, FEREEEEEE (Non-native Speakers) RIEMDHEFED I I 2 =F— a3 VIIK
SMLARWZ AT ALENHY F7, WIZ, NEHEEEEE L TORE) IIREEIRE
LTWADHITTIIRWOT, BEOEGERLFEOET NV E L THMAET . RERES
EORWMLBEHEICR D, Z LT, HEIRSMHY LT (intelligible) FiE&Hi 5, & LI,
Ta— WO aIa=hr—a A v d—3y b ERFES . HAINEY—V v L
Iy NI—=7 % ESDITTTOT, EEEHEENLVEAL T AHOTIIERA T, &L
=35 (Written Language) bEHETH D, LD, FELEETHoTHEEEETHH-T
b, RIIVETRALELZENZY, HEIVEIFERRLEFEZDTHENILEER
e, BEOERGHEERHRE LA THHMATE 2RBENREES, hdisa—N
Nala=h—a iZBWTHETHDE, ZITHLLEEZHIRNEWIZLEE
STWET,

BEEEEEAET MMILARNEWVWI ZEREIEAI LBDLNATL LN, HERDIT
BUOWMATE, 2%V, KENIEHELEELE L TEDNDS DX, ERREFEERI Lt
EETRFBELESTEHMENAH ETHLETHY, HTHIYELMERLBSZ WV EBHENIC
HfgT& o, HRPOTRTOEREBFZENT AV ALIHEEL TV B b T
LWV S ZETY, REBEFEEICBWTEHARZERT 5, AP EIIERIERICR-
2B T, BUIIULEBRT D EETE>ADBWVEDOTY, UbIF#Z 2RV, 3k
LE2HAXTHZDRETIEARNE, TH, ZHTIEARZ2OTT, %IZED Chan AL
S LRoTWE LD, SiFEeE IV BET (dissociate) 72 E &V H T EIIRATRETT,
SENOIULEBRT D, BTEHILIITEETHA,

TiX, £92T5D0, TS EVIBALTIZ, IULWATTZERT D] &)
EVHIRSTZOTY, ZhZH2WTE, RV KBHBFTOEMENRELELHZRE L
T, kR EI>WH>N, ENEESH, BESACETHTIWERBNET,

4. BEEREIZH T HXLMATOER

XAEDFEHIZIE, 1T E Chan EAE LN ONE LTz, UEDERITEZINLITE,
100 LA EH B & B vETS, Lévi-Strauss bE>TWET L, BATHLRBEHE—EFE VD AD
EoTWETL, WAWARILDEERENHY £3, KbHH\V LD, Edward B. Tylor &
WIS FY ZDANBFEENRS o7, [0k 13, ABDHEORE L L THES LEARE
HOBEHEAERTH D) VI bDOTT, LéviStrauss (HUS- L IR EE#F - T, 1IN
Eik (language) HMZ TV ET,
XbEala=r—Ta OENE, b ZICWAARIZE > Tidde b HBIZA2 D
DOTTMN, FIFEHHES LE L/ Edward Hall T, SULABFEHICL TR UYL= I 2=
=3 a UERONRA A =T TLEA, 2O AT [Communication is culture. (3U{k &z =
Faz=lf—varThd) LE-TVET,
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FNMn, ZOFBEIFEELS LB LE L. Claire Kramsch (% KA YR TEA,
ﬁw_&TfUﬁ@ﬁ)7¢wa7k%fﬁ%%ﬁorkBnémﬁgﬁiﬁfTo:@
FHIZZ DX 515> T EJ . "Language is the principle means whereby we conduct our social
lives. When it is used in context of communication, it is bound up with culture in multiple and
complex ways." DF 0, KYIZHEMERFHETHY, ala=b—ar LEiEE IR
U TW5, GIDBEERNWEE>TWD DT T, £95T5L, EH2950h,

AN ZT—oBEBLEVDIE, e HriTneEd, Whwsd EE{E (General
Culture) | & T{EBIST{L (Specific Culture) | & %531 TEZXDLERH DD TIHAR D&
I ETT. Thud, RRTHEHATWD Lic b ICEBRUEF 228 L7 PR —IR A
2, TEEESERD L VI ROFTES Lo TWNH I EROTTR, LEXLLITE IV
IHDNEVS &, BREREL AN EDEINE LD THD &, A& FIREDRIC
EINTZLORULTH S, ZOHAREIL. KIZL-oTEb->TBL, HB\\i1HiHE
MICHEDY ET, £57 D&, MEAYRIRH & BRRRELIC &> TREBISHEA <D
HahTL %,

ARIEEE W) L &IZ, HFEVRECEZRWTEA L bEWET, FlE, TAM
L EHARARECROE, ELWEEITTNLS, B2 LITFHUEEI ] &), ARD
EEMEICER LT E263UEEFED LA L H LD T, ZHAMBIMRITICT 720,
BXTEZ2NEDOHA~MT-TL LIES LDERD L, [SUEES ] LB DT TT, &
AL ERHRICTDEVIDIE, Rz I2=F—2a VFOHRETE (41— s

(emic) 2R LEVET, £LT, BEXLIE =7 v 7 (etic)) RDOTY, =
ML bEBLBEFEDTAZLLTAXT A v 7 BRTHDOTER, BRbk=aIa
==Y arFETRA— Iy I T 4y I DZODHERHDH LV I TV HELET,

BB TRELEVDE, IRETIA—I v 7 RATT 2 LRELHATE D
FTEA TEBEEMGE L LTORE] 220 T, =7 4 v 7 RBEThrbolb )
ZAIMEVNDI ZETT, BEMIZEIWI T enEknd L, F7EIZED Chan KA L
6 U & 212 Byram B4R E T 2015 TT 03, Byram F£AENE > Lo T D RIULHES

(Intercultural Competence) (X, HIATH o &filtiiE L7- 3 — o v LGB RS

(CEFR: Common European Framework of Reference for Languages) OHIZERVIAENTEY .,
ELIDIDIIFRETIE NI ZERHVET, ThiFThbb, 3—a vy /REU B
NTENFIEIEBE UL EFFoT-ALBABRIIITERL T, HABEZXD - LA
ARBICARD K DICEWV ) ZERBHICEVWTVWETDT, Ebohdndrbr—Ivri
FRAEDTENEFMT R E T,

Hel3 & Chan BAENTHN K IEZ 21D THDBFHELLE D LBETRL R oD T,
Five Elements of Intercultural Competence, AL ODEFRDHF TRICHDTT 4 v 7 REID L
2B EBOTNDDEIZH>OEHETT, — 213, Intercultural Attitude (Savoir ére) T,
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BIb~DRERE ., 1A 00> TRBMERH D Z &, £ LT, 3ye® IHiuaizo ? )
ERERFF>TRD LI REER THHOUUIVNAT] EBVIAATND & ) 7RREE
EOSTARELT, Moz LTUbE RE E WO BETY, Zhid, §-oTW5HI1EL
fHETIIRNDOTY,

%, 9 —-2M, Critical Cultural Awareness (Savoir s'engager) ., SYLOHHRIFEFH T, HA
BT B LI LHEYV VNS A—IRBRVDOTTR, BLCE D &) ERO#H
TR, BEOICHEFOXbE RD, ELOLMIES NIHEBNDLDOTT, HEIZITS
THELELE XL, ZOXERRICAST LEST, AXLZADERET, 77 AL
EESLWV] EEIABVET, TRTHHLNELR2->TLE-T. [Different culture is
wonderful] & 7225 N, ENnb, D=L R HaRAR., UL, BARE 252570
WIVELLRARN] EWIHIRERUT, H<ETHEHDRY ¥ — R TEI UL BT 5,
Z 9 Tit/e< T BE b HLEIRICIR 0 K Y | 30k b FEEZFASHE (relativize) 375,
ZHW I RENE BIULEMEHSE TEH TRITIXWT A2V £V 9 Byram FAED R, HUE
(Al 5 LRUTB > TV E T,

5. REXEH S FRBIEA

ZFRTIE, BIRMICE S LizbunbmEn g Z id, fudny K77 Mze<ENnTn
RVOTE, T, BOKFRDT 4 ANy aOFTHTLHEAD L) AN
HoT-DTTN, VLI I TCHFEDOGELAVOIEBICTA-OICRELLE Y LEN
F9, FHCREHE, LEEL LTORBEEI L LEITHLODIE, £HFV>THAE
b, FAEEOICHKA S-S S, BEIAEVV TV TIES®ES L0 &I, —FDR
MHDIDIILEHEZX D ERDOTT, ZHUIEFN—a IRV ET, [TAY BT
S2b, FIVIFEVHELLELERERE X A FVRITHNI ETANEIAL] L
I LT,

IR KEROFREIHOMTTETA, SRRERTIINERD 5 T4, 6 FAEDIEGRE
TEE) L SV b EIIFGHEE RO T, £ Z THRFBHE T3 < HFEEH (Activity is
using English) 2 ThflTWET, £OHRTFE LT HLORBKEBRES S LV ) BER T,
EILTH [TRAVHIDIZ Y RA=RIZZ ) ey L3 TLEDY) ey
EoTHELL Y] AWRIEIZRDDITTY, it ERRELEREE L TORE) (I
RBEDTLLEID, "B H>THAABERRIZEDS HWVNEDH, o T
WABANZBREDLS HWWWED0, BAL N T Y L IFAICKRSTET, 104308
AlieB 'R TRETRUTX U RADBFEYHENTY | [AELLI a2 bRVITHh
Eb. AU TR OBIITHRIZWRbORNAWAibNZY LT, (hdh, ~a v g7
REESVETN, HEY IS G TR, ZRT, "B Y 4 il o7 [[Trick or
Treat] & E2ATEL) HTcnVig, FNHLEREORIUCEEIC/RDDOTL X DD
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DX, ERICKBOREELZBHZORTITo TV AIHEILE > TR E 2RO T
T, FELBICHBRERES . AFLLBRVFNTS DLV ZEFRETT, £
TEEMAC L TRBEHEX VW EVOIRFLEEDDL I LIITEEYA, LML, 22
TREMMTRITIENT RV, FIFEDIUL LI LV ) L Z AN BREDTT,
SFEIERERVBHDEHRL EIFE LA, ERETAMLNRLORZOTYT. 2LT, £
K DHE, BEOANRYLEV D EXIEZXDHDIIRB L (Surface Culture) , FIZHIT
WA ERDOTT,

LrLl, 232=/—YarObT—HHBEIZRZDIE, RXZ2WIERBXE (Deep
Culture) T, Ziid. Edward Hall 235KILEF /L (Iceberg Model) TWA UL bRL-&
2 IYEITKILTH D) LFVE L, KEPHHT—BAB I bDOIFEY2OT,
(Hd, ENEH ) EBVWET, RBES . F TV DHHEIRD BREAER ECIREn
T9, Thhb, SAEONIRFL, BANTRIEES LET, F2ELEULLHY
F9, £H2VWI BICRZAEEEE, &%, B, £HV ) DO TN YT
WOTY,

BXHFRITIZIT - TRIZT 2D}, £ 9V ) REAA2 XL (Surface Culture) TT 2 HEEL
WOTY, B 7] EBoTELLILATEET, B MbBVHET, T2Z, 290
IDHT) EBNERLYL, FrLr P LET LR, —HOT7 FRUF¥—TF, &9
HOEFE LA, AEISKIR LWV BELHETDOITTE, 06, HERELEFIHEL
HBWTTERLOBITIENTEET, MEITES LI ZENEL D ELI) &
EoT, HRLTB-TLLDHIFTY, LoaL, FRIIERYICYLEEBR LI LIChD
DTLX DD

14, 2%, 3FEFEATYH Surface Culture LMK LAZWALWET, Fl i, BARICK
TWAHEL DEFEHEN, VWb d ALT RE | AT 4 T AE—H—& LTEFBEHL TV
LEELBII2ERICOMNET, BAOUE, BAROHBIZESEY AoT, R0k
BDELZAETHBRLTVD AL, TH, BRICEELHXIKTWDGAIZIE, KiEx
FEIREITEAATHRLETOT, FICAXRBEBLHIRZVWTELE T, 20FEL AAC
T, < AXBEEZFIRVTHILTWAAIRINWEYT, ZRTRAEZDIEEE>TWE
T, BABE Lo ThH, BATILHELEH LR, KEL LoD LEZTD, Kiok
FIIAARBELERI) LB E L, BAEZEITRRLHXTAS T2 HARITH
EWiFen, AELRVDIZA—A— T OETFRE L, MbLESR2VLTRLVL LD
DT ARIUEN DD LEETRER 2D, 7206, bEbI RN L0EEZT, [~7an
HEERH D E T LENTHD L, (HDFEHA)] THRDLTLEI, £2Z25L TS
IBIZIEATZAKIZ > T, HBELITHLDZRLEATLWNRE, £LT, F&E& 5
BUIREEN TE B AN, HEBEBLZFTEEDOALTYT, 29745 E, BAIZ 10 4, 20
FEEAT L ZAT, KIULOKETFTETIIVE EHA,
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KB FIIXARSH B0 E NS &, MEE (values), §F (belief) TT, ZIHVHIKAD
B L TWAWEERRESR. MOEZS, B, RURLENTHY ETHH. BICR
2FT, LNL, BEE W) DIEIEROMETTN G, BARSTIIRHEIXZH>WH 2k
LA En) 2%, HATAEZFNEDL LTWAARGEFELTHETA, EHIEAA
HLEWLTWARVLOT, SENSE-AZWBWBEHEATEZ, Lz, FARIEMN
BEoTWBLERTOHLAVDTY, ZIAMVOTYE, AYICEALEEOPIZ, HBHW
(TS HEOTIES LTHITAA T, FOENEELZV. TOEHDOA-LEZDOED
SHEEHoTELL, AFLL, AE TV LWNHI T LERHSTVK I BIZ, KEFIZH
HHDIZEONDEDTE, TUNRRAXBRVEELRS>TITS FEHODNOTY, THL, Ihz
ZERE L7202 &, AN O RYEFRRIZIT e b2V D TY,

6. HIRMBZE X FURULIERKE

ROULAMA RS, RERYEEMBERLE LV ZEEFT IDON, ZHIZHNT,
FUIHEVHE LS BEX - EB21-DOTY, BB EELZDIINU -V TH-
T, HWTLL I EFBHIDOTY, ZOMBEEEEHToNBUOMR LI-0E, HEEK, £
(33— vy RTORYLIMEE 7 +—TF LI & ZAHMNTHEBIT T o/ &
DZETT, FZTHIZLIDIZ, FEAERTI—a v DA BESTOTEN, £
WZETF, TAVAIOADNDY) | TOTHLIIREN—ATLIL, a—a vy DOAH
23 ER. 9BMNS ISETU- LY, TV FOMbEREENT. T4 T —0 bR
BT, To L EYLEMEFICOVT, EARLED THRERDLTWHDTY,
MELMELHTE/DE, I—o v /HRERIC 2 BIHAYICEERHRKE (Two
World Wars) 2B L7, ZEEBUHOLIRIEEBVIRL TIRLR, £D-8H
W& L2600 on, AIEE > TOKBREOH TEFEN TV DT, ERENDL
x> TVWADLITTT, £FLT, ZOXREFLON KA 5 AR (Different World
Views) TY, 4, HATOLRBOE~. & ST I aBI0AA, T LTHEERMIE
IEVIMEEREEFITONTWET, FEERM (Historical Perceptions) A4uEH LD 2
LT, EFAICHRBNEI LD ZLEDRRTHEHDINDTY, IADIULDENTT,

INEMFIIEZALE VS THEATYT, BONEZXD? FHUILATHRVWIET
T, BROTATUT AT 4%K) ZEIZRVET, TE ZOZAOAN, Z203k
DHIA LT, ZoDORZRBEREE o ThoMolzL I, EXIMIY AV EfTIT2
AU RN Z 2O O, M7=V Rl (obvious) Z2DTY, £ I THEARDNBEL
LT T, HPILEI DL VI Z LEFLEDOTT,

ZIZTIREI LIV @B, Claire Kramsch 235 2> TV 3% [We can teach the boundary. we
cannot teach the bridge] &9 Z & T, HEH (boundary) 3% 5. R L TidigWn )2
LEHRDHLIITED, TH, TOEI YUIZEERITIIOIIERAN, EfE-FETHY

100



BN Z £ TRD 2 LETERNY, (2 TAREVCDTT L] oL L) T LIEfiEIc
RO,

FITEEIRDION, BIULAMEE & @ LD KA T A DO T, B
Rol=Xb e EHTVBENVEDTEMNIELE NI ZETT, 2F 0, BEE (Different
Other), REML LIV ABVEDT TV D, BAVEHTHOTH A, HFEILHK
BLTLLIDTHARV, £ TEAR< T, boundary 2355, NEH DT, HARi-ix
ZOVIMDRFEZLTVD, LI IVIRFELTNDIDTT, £5-F D EVET,
TH, EITHAMBELRITIONRNWTLEI D) W) 2 e, FABREMETV AV E
DT BIOORLHEMEE T, FIEI0XETIIRL . RULHMEE RO TY,

FODIZHBEIIRDDONEFHHE L LEVET, ZOEOTFIHEEML2WT, 1212R
HSULE R T, Thdh, RBUREY 7272) TSLIRREMI /e LG LTV AT T, #
EMEHRT 5 2 LI R 6 R200TY, AEIZZDOEO LA T 57201213, SiF
EESVERHDHOTY, RERLIE, §@IIXEOLDOENLTY, SEEEZTOL
DI E N TV ET,

FOEEFUINANASH Y 95, E—2B->Th, LREREIIIEER. BEEER
HDHDN, HEFBIZARILEZHEVRICLERA, I, IV HIEOMDOE X
7 FBOENHRN TV D DT T, FFETIIF L F FE2 2 RIT LRV T, brothers,
sisters EF TN EL, ARIZE D TEIH Y £HA, B2 5 brothers E SN THLHZDT
7, b (elder) 2T (younger) 7>, ZDEWVIEZETY,

1206, BEiRE L CWA EEY £3, lhave abrother] [1haveasister], &9+ 50DTY
GRS, EBLMhEDLRIFIUENT RV O TY, BEREZ LTV, [YabT
Ty LE<DFIZHUVDT, KSR D DT T, W AAE D EEICFIFF@RR LT
WA E X (ZiE, 1 have an elder sister (BAMZITIHAEB D E )] LES5TLE>THULDA,
H LA L7= 5 three elder sisters 20 % LAVARWOITTE, 2D L 912, NEFOLOICHRE
BRNATNDEEEZXDE, EBEEFESIEICL ST, MLDEBIZN D = &L NF[RER
DTT, TTHb, IANODOAEERET ICHEDLAHNNL, £ TEL- ETH AT
HENF RV DTT,

TiE, WEHBFIIRVETE, [ZETE-oTEERNL, ULMAREZERL A &
ZEINI ZETTMN] &) T Li2DbIiT TEH, —DIZIZKE L (Surface Culture)
LRV LTT, ERE, WTFRICLTHLERIZER TR Z E TIERVWOT, oL
ARFBEHAD LT, THFEELWVOI YT I D= L) Z BIdmTReS L B4,
b O OHEBEROIT, HEEFLFIKOLERNILTT, EU 0Fhixd5biF Tt
HYEFAN, EU X EU RICXH LT, BEBELSMIZOOFEE2ESE VI ESHETSE

(plurilingualism) #3EFGHL TWET, TDOZOOEFEIFETHLWLOTY, ASOED
Minor Language TH DT,
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ARTS, FEEHEICHEORCEINTWET, LiL, HRITEES, HES2TEN
ﬁﬁﬁ%ﬁﬁf%ékw9%@fﬂ&w®fToﬁﬁm%ﬁTTofTﬁ%\_nb6®
HARAND 72—/ L TIERE L TOL 72013 BIRAES 2 o fHi 2t it £8 A,
BIRMEZZ H T 27201013, BFEUANOHEE L — 2N 2RI EICL-T, &
AMRLUADHAR LMD L, ITNHEERSILLBNETOT, HATHESHEEHRLY
IM, ZEREMNRHEOEEML Z I TRELTRELVWEEVET,

HEBIIEUL~DETT, FLT, $Oo0DEELHELS L TEMEIES, 97
BLIZEoT, —ANOEMFLRYZEIBIRNEZ B LNTEET, T72bb, B
B He ol b 22, GBS TL 2IETROTT,

7. BRNE
(Bfd) LALTNE, L LTIRBHZRLEELIZOT, ZEBRIERZ B> LR
STWERETFEERWET,

Q1) FAUIHFBHEMTIIRVOTTIN, BBETHEEL LTEBORIXEHZT-V LTWE
Ty EZTNANART AU DOEEHNIIE > T 7=OTTN, Fe—Eyiadn
ILDOBHSTERENTNWS LI TT, ZHUIEIRDOTL L ID, HEDEXHN LW
ST, FEFITHRATL L DD

t ) —DITHA VBT, AL TWAB L FEETREBELZENRVESLLR,
DY, ERARTERCKELZEEZET L., A0 0RVWFENNVELT, PETHDLA
MoOTeLEIDTY, ZHIEATHRY, JEFADR->TWNDH I EIE, brobkkhL
WOTIERVLEESIDOTTN, ZOZ22BME LZVWOTY,

(Bf) FGFEOELREZREHZ VO EVHIDIE, K< o0 EHA, TH, B
BREHA, TThD, EELLIIELEREZEIRV, BDRNEVI Z LIZRDHDT,
ZHUTWD DR RO EIXRABEVET,

ENDG, RADI/a—Ey v allBVETE, Fa—Eyia ) Did, Jean-Paul
Nerriére SAEWVD 7T AANN IBMICEHE L7- L EDEREZEIC, ML LV EELRE
FTHETRL, BEWHEETA-DICIIMELEETHNEWVW) ZETRERI D
DT, EARBICIE, sa— t//zfmaﬁ%lmowg$; Y FIDIRET D
5000 FES HWVHIUIFHT, ZORTEREEEILIFA T 4 T A=A —IZHEH
BhienT a— ty/zfﬁﬁﬁéﬂtﬂi Ea Le_udmhhaxsmit, )‘C(i‘:‘b,eifu\%
DIFRHTLE - T, BAMRSUEEEZ T 2BV L THEEIZS IAMIILTHEDOT
R

7272, AEFie s, ZOFHIEBEHBIZDWTRELDEATHDIZ ENEL D FE
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T, DFEY . HEHEFORVVERL, H5WIIEBEBTORVELOF T, KHCEEDY
. BEIZLELWVDWO TN EW D Z &, T HELIINDNANARANRAT
WEF, I—nr»/3Tid van Ek &9 A3 Threshold Level English &5 Z & #F - T
FTL. KIERAIZEZDDIGFEREEZK 725 90, FBEEAHIRTIIMH I n
ABIMNEND Z LD TT,

NI ESFILRINTWADIFTTN, Fe—ty T adiEf%, 1500 DEAZEDT
R, ZHUITERANZBBR L ETE L2, BEBITBATNHDEOTY, 2F0, IH0
HEHBEOEMFZIME->TWBE DAL LI-bDIE, KK, FRZFa— XA THREX
POT, ZOEETEATHDEDTTR, £70IZEE2L2LTWARLT, FVx—n
SANLERE L BN SHELEA TS,

Fhoh, ZHEFETIIRVNERLEFEOTER, 74D DEERENOEENT
MR THARPEZD LT BRSO EFT VNS, [Voice of America (VOA) | &)
TAVANBEDERDOT-DIZFTH L TNDE T VA BETHE> TWAEES L TOHET,
VOAILIZH LWEFEEZE > T=a—RAZMTHEEANH 5D T, THIHEFITH LV KEEE
ROTHERY LTV EV D 2 LT RELEETHO TS AZZODOTTH, Lol
VOA TH 5D Z L ITEEWZWDOTT, Voice of Americal 72D TY, TTNb, TAU D
FIEAP D=2 —AZMLTVAHE VD Z L2 BAL T, HEHFOBAN LT VOA
TS TWAEIEES | FE-TL A EWVHIDE, FID LEENRH D55 &,

b, b LEBALTARLIE., I— ANLHESHTEAZELZRD 5bITTF
2, ZAIUIBEIZ R ENTWET, MALDOHMEENR-TVET, Bb, ZANEAL
WA HEAR Lol RITVIEEEITE LWL 2T H DT, —OANITITZIT 2V
DTT, I~ E [Fa—Eyia) ik, MABVWTTR, I[Zhdxbiudt—7
—] TEV xR~ —] LEbH L, ILRELVSCHLNENTNADTY, L,
INEVBHNBENR LMY Lizk 57, BEZGIRTLIMEIRINTVET,

Fnob, Fe—ty i aTHRJIHETEAI EVIHIDIX, FAT 4 TAE—HA—|Z
LZOEHZELTUILWEEDLNTH, BEEFEEI (RATOIE /a—ty v a<T
LRRHREDWVTRVD?] VW) ZEIIRVETOT, ZHIHFEALERTYT, *
LT, R EERBEECEHERAGEILTHY EFI0 D, TNIZFHELRERH LY
TERRAEESDWIETES L LW E b, AR A - T lEER TPP OiE2 &1
EBEHTYT, AREETHLEHETYT, Thrd, IREOFESERTHLEATY, Wil
IV UEERBESCSVEIL, RERLCLIENFBEFETHEIOT, MR VBREINIE
BTHEHATALDIES Y LBVWEYT, b, Fo—Ev a0 6FATHLRIE
BRIZITR Y FHA,

FADFEIT IS ZTBLEWVCEETWEREEE T, T Ho e ) T80k LT,
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REEHEIZB T DR ULHEMRHE ORE L RE
—XALDERDOHE L RIUCHBHE ORERPEINZEET NV DORE—

Al E—R

1. [FL®IC

KELWVIOFTHETOLON 1 DORIULTH AU L, HEHF ICHIT 5 B ULERET
DEEBEHIZOWTEEEELZRUVN, BEBRGO LSV TEX A, TOLEE LWVVER
FIEIZOWTIIWVE ML LI SIS AMEE L 722V, B2 BRO a2 K- £ $ | M
FEERTVWAONREL DBUGEOEF THA 5, RKIIZEEICDI- 50, EEORH# L /2
AXULDOEROBHE L. BEMREEETVORENKEZRERTHS - LITHHTH
%,

I T, ARTEHET, WADOELFFERLOAGE « KiEDa—/SAEMEH L, LD
BWERE. MR AX OBBICRD UHEREHITE, TO%, /NERTOEIED
PRI & HERFYOAEFBLOHNESE X, INERNLHRANE TORBOEVOME
FAEDOP TRIULHMBE X AR T DET MOV TREEZIT I,

2. XEDEH

HEHBIIBT IR ULAMREEO L2 EZX L) L35 LT, ETEEILARDIDIZ
RIBEIZLE 9 &5 Xk DEBEHRTHETHD, »OTE, L2, #
FREWIHMT HEE L LT, HAMMEOR ERTERRCXE MM AT Z L0 %0
ST, EETELICEE SNHNBEILIIDNITENR > TW B,

21. XLDBHBHEE—HEBICRLHUE—

XD L HICBHETEENLBMSEEEL LI LTD58. HHMOER ST ONTE
REBRLTEL ZEDNEROMBRLERD, 1ZIULDIC, BROEEHEI KT D UL
EREBHLL D,

ANBEOBEBEZEI L TT HMOTES), Btz L TERZ AROATE BAYIZHKL
TTUTBRTHELN AFRRABL LTI T2 RE, (CEKEE] 7K

Od 2 Rl Hihli- #2272 ETHOL D HEN  EDO/BD A2 ITHA - HGIN2HH

ZFREAN T & 7B OITEMERA ETER DK, /@ ARDE ORI 2B & (2
Ko THERM Ui B4R SR B2 S0l EORRRORE, [HEE] 2 1))
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AR BRICFEZMA T L TE O MmEDORR, KEEZ 1T DR Bl
0 S B REC BUAe CAERRORR LA L 28T, [RE3E) 6 iR

LI DWW TIE, —f%IZ, KIXFO Culture (FERFI A INVF v —) &/INLFO culture
(UENEES - £M30E) 2XB1IT5 Z ENLVR, FEEOERIATE (LA =
BE-=) L%E (TAE BR0) &3 TTIHERX) ol as, b5,
. LYVEERESE UEOERIZEY AL LT 2BXIRIMIZR-TELITHES
TW5, 7ob i, DEESL) S RRTIE, SUid TREEZ L U ol 0 - 5l Bl 7=
BR8] EERIN TV, 6 REGTIEE L T EEO XL S IZFRIC TR A0
bole, TNODERIZHED &, RIULEMBEEOHRIIEELERL 2D,
XLDOEZROILEIY, EEFBICHLRDOND, Titld EFL 2EEFHEL LTEFOH
% Oxford Advanced Learners Dictionary DEZTH D,

1 Way of life, the customs and beliefs, art, and social organization of a particular country or
group

2 Country. group. etc. with its own beliefs

3 Art/music/literature thought of as a group

4 Beliefs/attitudes about sth that people in a particular group or organization share

FEHTREIERD 2 THD, HIEOD culture 13, [EFEFEENITHT 5 L 5 2 AR
RERDOREDTI T TRLVEHDOERE LTOAMERZ LEROFRICEEIH TV S,
IO, bETEBRYIES EHX L) ETHREDHEDERICHEL 52T
WBEEDLRE LOMN UNESCO IZK AULDERTH B,

FrE DR XITHSERICHA DY) - WER - 58 - BRIEOFRE HbEb
DT, Z=H9 « LFELTFTIERL ABERNX - HEDFIE - [l - (mHREOMEINS
Bl b D (UNESCO Universal Declaration on Cultural Diversity. 2002)

XLZ LS & 52 HMGIE, FEEOKEAME 258l SEBROERITHR 72 bDTHY |
ZDORVICBVWTELWSDEFEZLH,. —H T, B, LIFREBO L S 2HEL
SN BEOMRE LTEXEE, ERICIET 2 ULDERN RIULEBEELH <
DM EVICT OIS E, HAEERERIC L TO D RIIEETE 2R,

22 XEOLHEB—21—/ SR (BB {E—
NIETRE-L I, EOEHIIZ DD TR THOEKRTH AT, Bz
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HEORMBL LTOIULEEZE X DHA. ULOEROKELRAIRIZRD, EWVIDE,
AMICERTERVWLOEHEL, iMEL L O & 95 Z LIZARRAETHDITNY D,
BRIZESTE, EDLDTHEIWERERY IDNLTHSD,

XN EAETIHEBMSOPTHEN L LOEETET 2 RIELE L TURIEISERLON
BETEDN, ZITIE a—RAFEEOICHERBI, REFESHOAN 2 BEH L
TR BOSET — Y #WEL, FTRMICHITEZNZ 5 2 & THie OIAEE T 5
a—RREELL, —BONIIEEN Y VAT A-ODOFEITH S, £5 LTHR
DHENTZHDIIEER/RE L THHERRI, SEEEHLIAZDOLW/RZ U THH
D I3, Iz xid, I3Xfb) OEFEZRY HEE, £ JITERO N2 OLASHEB i E
HEhTnaseEZILND,

221, BREI—/RICR L XL

9. (BRRAAEESSEIR IR 2R THL I, Aa—/32 TR 30k &
WIEEE2F TREHBELTWDH, £ IhBIERIC 500 BlOY L TL2RIGL, 4 -
YV ELFN R > TRIABLEELZHE L. L 25, UTORABHLNI

®1 L) OSHAEHREE (—&)

e 52 | 5HE 25 | & 19 | BUK 15
= 34 | et 25 | tE# 18 | B 15

= 33 | [EBg 24 | R 17 | Hak 15
EX ] 32 | itk 24 | i 17 | B 14
TH— 30 | Hubg 23 | L 17 | R 14
e 30 | BF%E 23 | HEE 17 | &8 13
L0 30 | BfR 21 | BE 16 | %A 13
LS 29 | BE 20 | £ 16 | K 13
ATE 27 | #il 19 | B 16 | &7 13
RE 26 | EEsR 19 | Bt 15| AR—Y 12

TSR Y., REARBHEAZEICRKITS, 2FE 0 ITHNARRBAAOLHIZEITS
B HHERERETE 5, i Mk o HEH) (TRET [E6 2 [30{uit)
LWV o l-nbARIXFEXLE, Ax O TETE] ITRET/NCEbZ2 i s L, BIKE
WELLT (CREa—RRACEFAET — B EENTWD 2 LICL L 50, #HEH) -
ITHENTADNRE L5, Xk, Xt o & —) b [£ff) 2 EORfiEkicsy
T, TR L LT HRIF - THF) - B 4, TRE - HEE] S50 THD,
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Wi, 500 Bl TN H HBISCBAL TR L, B2 5 2 & —5rtf (B 20 LA B, 8K
FIEEMEIT v v 71— NiEEE, 2 7 R 7 —REEREE Y + — MIETRIE) 2177240 U
TOHENELNI,

1.0

0.8

04 06

0.2

0.0

BRERESSEHBER <R RERES

X
B1 9528541 & 5 EHLE

2EEZIFLTDLNIH YT A IRA L MBS L. UEDHETET [k - b
S o e - HESR - IR - BEAR - ARTERL) . TRRR o BT - IR TIEIBR - ZHE - =Y - 05 -
Mk - BER) O3 MBS ND, ERT D L. FEREMMO(GH I KOEERIRUR
ZLILOT, H2OPTHEORROGR L Sh, BEMREBRZRIESIH AT
KBOEVHIHIYVN, BAREI—RIRDIAXDLHULBTHDEEZXDTESH D,
HEARZ L3, e, | SOERCHMO T TH CI-AETII L R & 0@k
WZEEHT N TV DR TH D,

222 FEI—NRRIZREXILE

RIC, ReEI—RATHOTUEBAERD 2 L LT75, [IUDHIC, TR HRAD
R~ DELEDELZ TR D T-OIZ, T A U A RO KBEEY =2 — /32 Tdh 5 Corpus of
Historical American English (COHA) % JH\ >, 1810 £ 5 2000 £E(Z/F, 10 SEBL T culture
EWIOEBOHEELERELIZL A, UTORENRG LN,
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O] IR0 [0 | w0 | U0 | 10 | UM | 10 | 190 | 10 | W0 | 90 | 0 | 10 | M0 | 0 | 1m | M | 0 A
[ WoW % | & | om | uglu BN IR AN AR AN AN
ER RN CERYER KA J9 &% X0 | R AR B | 02 . OR  WE | 40

0l

X2 8% 200 E£/MO culture DIFELTL

ERRERDE, T A Y HEEICET D culture DEEE, DFEV L. TAY DAL DO—fE
HILERIZ 61T D UE~DRLEIL, BEE SOFEREDR R TETE#BVE LML, £
RELTIIRAIZEA LT D Z Ehbhd, & <IC 1990 FR L, UE~DB LT Zh
ETIIRWEERE->TEY . KRR W SUEHAIRET O =— XL D THREN D,

RIZ, 1960 FNE 1990 FERDOT X VA HFE « 4 ¥V ARFEOEX FEGHI 2L LT
Brown Family (Brown, LOB, FROWN, FLOB) @ 400 JiE7—# % M\ >, culture(s)Dli
% 2 FEREPHICINBIT D JLESE (NATE) 2WELILE A, LUTOREEET,

+£2 culture(s) DiBEE (—IR)

popular 18 | language 5
our 17 | ideology 5
Western 14 | dominant 5
American 13 | class 5
modern 7 | politics 4
many 7 | other 4
high 7 | national 4
pop 6 | middle 4
different 6 | mass 4
political 5 | history 4

WEEOANDLALBIZ. BEREBEa—RAOSIERELERY . BTEOE
(national) RCHUDEELL (history) ITRZETIEHM L KXFEIL (high) &. xS
B (middle-class %) OEZIIRZETFERFRD (modem) /NXF 3L (popular/ pop/ mass)
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Rildwe 35, £AUI . BE 1 E (oun) (IZ& EE 5T, EHERAILA Y DOF T (American,
British . Western, European) 8272 Z4kME%2FF> (different, many) 4D TH 5, M2 T,

XALIEXE (literary) {ED L 5 REFEHDORR LT BROEFE (language) REE
(ideology) &£ DAEHIR—MERBREIND, T 2T, HATTRIZ L > 1Z30{bastithit & &)
HUI DA > TWNDH Z &R0, YL EFEE « Wi - BEDORH VD& RgEINIZZ Lid &<
ICEETHD,

23./ME : EDERER

LAk, fEERS LOHMO 2 — S22 v, SUEOSEEMER L LIHNEREZMBIL TE
FEEERL L TRAESHEORRIZEE LERE 2250, DHERZ DT TRNT S
LETEDRFZ AT LUV THIEL, ShIIULOEEERLBDL N TEL, {56
NUEBIT, UFOL I RETFTAVRICELDLND,

y P /A\.\
& E& ,~ %}z 5.

N

XAk
VIR LY

L ﬁ ﬁﬁ g ,...\%

K3 EE/EBHOPOLBICESHERETIL

XAt B R EIEB O 2SS R L LUBREN D, £LT, B
SN BT L SNV AT LOP T, [TBUZ L > THERE « (il - IRBLE ., &61C
REEOBMADOT THIELEIN TP D TH S, T TICRIZSMEEEOE I IE~,
XLEWHIEEDITHREY S VIV RETNTEATX-LE LD,

HOEFMMIMLTE ) &, LEHFICRIT 5 RIULEMEE THEEMIZHE S &N
BiX, BT AVMOTH (HEENTEHD) ICHDEFE- MR- BEDOIER LV LI D,
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DFEY X, BHOUREANDHROENEZMY, BNERVEZ D L TOSEOREIZR
FL, ZNEMR LV IBTERL T 2 ZERRIYLHEMEFORFET | DD FHIH
ﬁ’c‘\&7 o

3. EEHBFICHITHXIE

31 REHBICH T HENLEFEZFORK

$% FRRHE O TORCHRHEE I IHFEDOHERHIBEIND LD TV
. UEEfRE G o L LBIMESBVWERNEETHADIZERATH A H, REHE L,

ﬁgmh\%&éz EDfREEEL CRARIMRERL, BRAEBBOEY HERTHNH

Thd, FE, CHIRFAOREEETSH, BRITEND [EiF03bisst 3 2.0 %1%

O, EFFEROKMEAE S ) JENBEE SR, TR IEDOHETTS, RIUL TEEPX

bizxt 2R RD D] ZENIT-Z D iRbINL TS,

HEFA LT, SIS D HMATRD . BN L2~y a vk
{55 & FBIBEOHRAR Y, BI< 2 & RmT 2 &@k@%&%:i::#—y
3 VEENORMRE S, (PEHGHEE SMEE ., THREE)

IHLEHEELH Y, REHBOPTORIYLEMEE., HIIEAE, RULIBORE
FUZSII U 7o 363 ﬁ@%ﬁ@i%ﬁmﬁ<m6?&énfkb & <IZ 1980 NS
1990 RN TIHBEBHEERICB O THIERRFRNIT DN,

%ﬁfﬁt;éa XALDEEEHERDVFRFROBNOF TR L TV o 72D LAk, &

BB T3 EULEBEFT ORI OWTYH, FROBRICBWT, BisReo
,\nﬁ‘ﬁ 5. ULl - SEAFER (relativism) OBFHROBEEIZETIRL TV o1,
HABDOBIR T, RO ERRHFRIC OV TEHEMIZARTET S Z LI3T 503, &< ICPEE
EHBFOEBRICE LT, LRORULEMEE L OE TR SN TE DB LERO
K97 E&THB,

() RO « FiiE A < FECHRNTDH. ZKEIZL D & T D5 KGEE OFRHE
iz bk 9, AETH D AASHER, 7TV TEUuC W THE D,

(2) BBV TIE WASPM  (White, Anglo-Saxon, Protestant, Male) H.L 3= #1Zff
Lk . ANREM - PEZERME A BT 5.

(3) FEEEANC DO W TILRREREA 2T T T, [FEBSGE - BAANRGREOBN %
HHT D,

b2 RFFE 2T MEDFRHEAKFEET 2 MAL T T RIS LE L TIES
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FoNT-DTH S, EER. 1980 FRLE, KEBEBBRFONE b MEDHEI LD HEIZKE
HERYI-TE -, &M (2005) 13X 1997 FELER & 2002 FEERDO P ERBEB E S %2 5 F
Z. EANAOEE « BRIEBAT - HAES - BHMO 4 >OBLE G, HROFEH O 23
EDLNIEL LI EREE L7, LTI, 2096, BT 5 M o #idkBEs It o4
EEZRLIZbOTH D, B, HERIZEEDFMLIZEHNTHS,

®3I DERBEMEICRHEMOMIL (FH 2005 DREBERL-L D)

g 1997 FEABRKLE (%) | 2002 FEA%RLLE (%) HRE (%)
H A 2 10 400
K 7 14 100
E 2 2 0
T D3 0 8 NA
PEBRFE S35 ] 0 1 NA
1A EHREK 0 0 NA
TOT 3 8 167
R 1 2 100
TIVH 2 2 0
[EZES 1 2 100
ZDfth 0 1 NA

ERRICH O & 91, 2002 FFRROPFREFEHBFEICH O TIL, BT A4 135K
DIHIZE EELT, IR 9V E - MBI RO, IAFAR IR ZRELHER I TS, F
7oy 1997 & 2002 A2 HET 2 &, SR INDHIROEIT 7 HilgH 5 10 gz L T
W3, EIZ, BEARZELT OTREXUNDEBEO EHENERLTRY, TOTHE
R FEHEKEEROSFAMENFEETH S, 29 LT, &L LTaE, TbiEst
E# - SEHESERORABEMICL Y ARKREINDI LIRS R THD LED
ns,

O LTS R ESNAMATIFICE EEHA, KB (2012) X, #BF 10 FMo
AR SR B O BTN A 2 IS L7 R, 7 U7 #E L LTI 10 ZENEY
LTEMEINTEY, FTH, 77— « BRI T « qiH# « o F « KERE - =
TN AR —AD T HED 10 ERERE L THEMICBEG L TWA ZEE2HE LTV 5,

B I IATET, Fil - R - EENEEAF BT 2 RULIEEEE O 3 >OREARBLA
ThDH LB, D LLMRDEEMEAFHEIERIEI LV RIBR-TE R
X, BECHENRIIHEOBEENRENTZHLDIIR-TVWDEEZZ I THD, 1255,
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RIELTENIREIZEE LN ERDTHA I D

3.2. MRDORE

&l (2005) RPKE (2012) OWEIZH D L DI, EIEHFHIEEHOITIRILO RO
W, LT UTREFESEY ZEITRYUAMEEORMME LTIEE LWL LE
ZB00b L, Lnl, WAL BRI (2012) AT 5 L 0, JEEEYICIE
JRVHS AR 5 = L% [EBIRICRERIR) LD 2 L2 EBRLTWD, .
BURD RUVERREE O FAHEIC OV TIE, £ DERIBZRINA TV, FTRITZDO—MH
ERLIELOTH D,

(1) RO - SFEEBL FHECRNT D, BREILDETHREBOFHE
iz bk 5. BULTHS BALRS, TOTRXUEIZOWTHR D,

(B O HFEHE ORI O F TARBIZZEDRBDIH D DD,
 ERIGEWVROEELOF TE ZETERTI LV DN,

< RO M A ST IENBIIBAR LT 543, £ TRV DD,

WD THRBEESFHED L FARFRIUEA~DENIIEE SN D & L2DN,
FLELIEEFHZ D I LT BRI OMEHEICAE L TW DO TIZR O,

(2) FFEREIZSVTIZ WASPM  (White. Anglo-Saxon, Protestant, Male) /L E#IZka
bk 5. AHEH - HBOZEMELERT D,

« FFERENIZBB > CTH BRIV SEMER HHF TEZE TERTHIEL VDD,
- REN722 85 N OEFECHER D ZARLT21T TRIBIIAZR S 2 D,

) FFEERICOWTIIAEESEE 27 b3, EERE - D ARAREOR AL
HRT 5,

c EEAUEHOUI0 BEY TEFEHGE) 32 0F L RIULIREEZ B E L2V \Ddy,
EEERICKITAEEHOBEMETET D ZLESHEEGL LTELL O,
TEARAEKGE] TEWETDHE, UERRED HEV (THET XERDH,

BEEEENET N TRWET B LHENRET AIRDD,
cHDVIFTETANRNET B L LD L I L THEHBERHMA KL T 2D,

INHLOEMIIFF R LOTHIVRCAEN RO THY, EERZ &1E, Bk
BB GOMN N 5 OEMIZH L TLT LHEDREZEEZRL TV (K918 X
B) 2L ThB, ZD-, BIEOREEHIOL 1L, Z 9 LIRAMEER 2 -F %,
ROBERTNC F 722 2K ENAEOREAIELIEBDN TV D & D OB KRG OHK
THH9,

Z0HH, GQNIOWTIIRIOEEOMB A ELDO THRERD TR ULV, —FH. (1)&(Q2)
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WERALE, FIRHOARERIT, KEHE RT3 RXULEEEF B MEOHEME L W ) BEE
WHTDHHEY ., BHEOMNREERIIFEL, #RL LT, EFORENBR L D
PR CHEBREL TLE-TWBEIZHA I,

BB, INLOEERUHHE. £EFEO L O AR - kD - BIRORFEVL
TINRA - HRE T L o THEICRESNIHIE L L TOFEREFINTTEZLD
LERH D, MED A 7T ThHII BSEEMOEFELHIREFEIND D LAY,
. BEBOZATICBNT, L BELHENRESRVEE, MBHESLZBEIC
B LR ENRRFLIAEND Z LITIFfE D EMED, £ LIEELERIIRLIAL ) &
FTHL. R RLTH2DEBGOEMTHY, FEHETHD,

Y ETHRIZE S IC, DREORECEEHF KO TUL, RULIEMEBT OETHEED
HLOFHRICEBINTE Y, ZOEBHEID 1 D THHHEMNEROBBALHIEDE K%
RETWD, IZHR—HT, BRILEBMET ONEN, ULDEZDEROILRIZIFLT S
BT, EFMfEOHEMEE VI BEEELAIE LT, BRICIEB L TE/Z &2k,

HOHWE FatEn Bk L T 2 AR RULEMBEEOREORE L 25, 21
OREE RS HERFED 1 213, S2FTHRL, FLOREAEOEIREEFTH
D,

4, REHBICB T ARVLERBEOXEERBAINZBETIL

IHNFETEEIL, KFET TR, HHER - ER - PFEKL - BEFK - PEEEIR
EEUIREMEREIZB N T, VX 2T 500 7 R\ROMBIE. BLU, #HBEMHSRE
L7 BIHEIRE ATV, RKFEEE & BSULERAEHE ORI E 1T W TBGOHE &
ZAMICREERTE ., 95 LEEEO/LNRAT, KEEFICRIT2EXL
PR 2B 2 DT, SREEMNL LIS b0 L &SP, RN D RE, 3612
HEANE LTORGEERETEAE LILERKOHTLE LD I LOFNMEL LB TH
%
HETHENEREFB L TRZL I, ket BEHONWEIAMDELDOTTT
HY, TOMBPIIWRTH D, Wz, BERZ LIE, 84 ORFEERICHEWTEIUED
2HBERNRSINA=LES ETHDOTIIRL, HRETHEZEOLER - SENR
EEME ST X 0D, TNTNOBKETH LIRS NEZTIRICEDE Z L THD, &
BRAEEFEDN 100%I30 &, REHBFOLEPEATZBEORRESEXD L, INFRTE
T FERIZT T, BRIET T, BEUEEBEEOHCREEBRETLAD L. 10FEE
2 HEGEDOFEV O AD P TRIUIRAREHE OEM % BREH - (RRIICHEE L T <
IDBUIH RS TV B DIIEBETH A ),

SITRELIVOI, FEHEICHT 2 RULIEMET ORERRZBET L O—
BTHDH, UL, NEROBHEAT TE 4 >OFEEBICK YL, SiF - R - 85
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1

WS LIS 3 SOER EEEMAT 2R L, FNEFNOBRBEIZHBOTELMICH D
RENBEEZEHRL-LDOTH S,

Critical cultural awareness

SRE-#HITE-RERE

Levl Lev2 E Lev3

Lev4d

BLO || RBEEESE || sxBE0 || STEEO

mg || xomg || =8 || =B

uhatg) || mE) || (KE~) || ®BA)
SN .

/N /

8~ D27y T MGHAD
WIEEESX, BOTHEE
FRIBHE I3

M4 HEHBICETHXCEBEEORZRMEAIZEETIL

4.1, INERERBE T O R IBREE

1. INERORBEHEOBEKTIE, RYLERICEOASE - R - BEDIEED
TRTIZEDLD NEVORME) ICESEZ S TRy, BT, #RIC, BOEEIHFEENSVS
ZE~DOBHERERT T2 Z OB TOEBEOEIREL THDTH D, & ) FE~DEMRIL.
FI)LEMFELEIMNDE, BVEREVHEZ TS FEE L TOEEOEEMICHTHE
BANLBRICAEL TP TH S, ZOXIIICBEZEDIUL. =& E, IFERH
EREEH TR T Tl TR IZoZ) R TEEA LV oFiodas b Zhic
ISCTEHINTLSEA),

BT -2 (B DREICE>TINDNEENTHID THERT HEFEN R —1L
TLATHLI EOEEHRIIRD TRBINEIRETH D) 2@ L TIREIMKERAIZES
NRET, HBCBITIERREBVOFEL SEICLIEVORRO T2 A TH D, [H
VT o 2] IZBWTE, RAMIEE SN SIEOFEO R H DA, mEDNENETR
WERINDEFEIIa=r—a b ®2TH20ICL0D, MEOEVEVABIE S, B
R, BARRZRIEEMRR (D 0 IXBFEEONL) BsnbsDTHD, bbhbAA,
2O LIiEET AREBIZBWTLARETH DD, HATHEBELEINMEERHEH 2 & T,
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ENCEENDIEEIIa=r—a LV OREN I VEAIZR Y, REIL,
VORROFEL X L ZDOEEERBRNCFESDTH S,

AAANRERLTIT) (BvH o) OBFA, BV BYFLEVFL W IHAN
BEIDOERIBE SN TS, SMEAZRSRE L TEREN) EBHTIE. FRTHRIL
RENENDHE V) HEEFENLEEIOBEVIIMZ, BRUEOEVLNEIND, 29
LGB TlE, B8Ot E 70d NEVOIEME 20T EDI LN ESICEHET
HDH, VWERYEFERMHDOAF Yy FOBMENOAZOTIEIRL, £HEHHHRIIIAE
ANUSMZEDE 2R A2 NFELTEY ., o EARIIECERT AHEICITENL >4
bLbONH-T, EIGEEZRBRAFAICITEIVHIMEEZRATNHDN, HLHDRZD
%E%inw%%;%&fézm&oﬁnﬁ;www 29 LI=AIZ oW TIREBR AN
HH) - BRI E X ABEEFHET A Z & T, REIL, #HRICKIT DA RERFEPX
LOBNOIHEERB L, BOORROLEMEZEAE L2 LT, BBHOREE LTH
SETOBERNICHERMIZI D AT 2 ENRTE S,

FA ARy a O TR, BIZEKSTOWBHFEORLEMOITDITIZED K ) 72 F 4
I UMzl vs, BACFENAZAEANMGEEZHZ DBTE, FICAARAHFE
DIGAERRY, FOLIRHBANREE L), W%#b#otb&?#@ﬁf%l@&
ITHUTND, WANWAREANHNDZETHA I, ﬁ”fﬁﬂf@xﬁ/bkowf
b, BEIAFMCHE LI LD ZOEEMEI OTRL, REORERLERLTELINE
DML TISIE L= b D& -0,

EICLDE

i

4.2 b TORXLIERKE

INERRERRE T TEVWOHAR) ZBEK L7 ET, FEEETIX, SFE-HRA - B0 5,
ELICERE R ICHE 2B & oo, [REESHEULOBMFEICEREZ Y TV, 2hid,
RO P BRIGEHB TR D BYLEMEHE NN T HI@BEEIER L, ZORHDIZAR
DEMIELT-S25FE 2, Hllk - NEOBREIZ—EOHRZIIH, TRICE-T, RS LY
LIRS FEHL LS T30 TH D, AKITEL HROFHIBO IZ OV TE D SR
REMER S OV TH D L LTH, PEOHEBEDCHREDOHEK., O CTRITLEE
FINBIZENT 2 TR ZEBTHIE, HRERDILENHDIOIIEHATH S,
ZORE, HISICOWTI, 8 HESIEIC R L 7 SRBR A BRI ) O EHA TS
A9, RIUELBMEET X, Mo bl W) HEDS & RIBEOFHEERECTKGEE
EHMELTE/), EEOZKEMETHLA XU RART A YA (L LIZHIE) %<
Y EF5Z LM, K2 (2012) OFETH, ZRETERINDEOE L L
TiX, 7O THOIE S 28 TRRIN « K - KEIMNZ G- 5% LRlo Ty »Wad e ahbd,
T2, BOGEHTE ISR D B AE OB L LTEZIE, TP EER D GE
[ETHDEKIZHOWT—EROULIHRICAN DS F AT G 2 5 ODVE BRI Hifk
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ThHd, HZdTHL I, BEERETHRONTWABIRY | FKEOBEM (LA Y% LD H
HEHEOBMEICELD E W) DIV S IR LEBEZX T THD L Bbh 5,

Fio, AEIZOWTE, HUEDEHOFTNTENRIZTHIOTIIRL, FEELEWHIEE
Z Db DICEHEAN MR L SUEOMImE 2 #E Uiz, 72 & 2E, SES & SE3ER oBR
(/W7>“:V7IZFK@E?577/ﬁT$%&ﬁwv/ﬁfﬂﬁmﬁE@H@%%
VA AET ERIILHETHEEREICFL FEORFR CUFEEM R KD S8k -
%ﬁ%%ﬁKWT%Uﬁ&éwﬁﬂﬁ&%ﬁ@%%E£@@H(71:*XAthMs
R chairperson & Vo 7= 72 A2 EREEENE) . HKICK T HSEFEH - STEEH OBUK (’f
¥ U RZBIT DNV TONEELE, 7 A Y Dickit 3 2 SEERE), TXOHF
BIIHEEIEOEENE (R TOAL—FRTF 4 _X— hOER, ﬁﬁmwkﬁm%%)
RETHD, ZOLHIC, BROIULRHEBEES I ENEFEL VI SE/E LD LOOHSE
DFMLﬁféiatﬁm%%%brw< LT, FHEOEBIIHT HL & UITH
TEHHLE R CTRHIS I ZEH LT 2D AREICAR D, £, 29 LIz R
O%ALH\ﬂﬁ&@%@ﬁbﬁb@ﬁ%?béoK@&Dﬁ%?ﬁ$ﬁ§&¢é:kﬂ

0. MREFKENALY D, BIYLHMOBREMPAL L ETEDLTHA 9,
&ﬁ‘:@k%\éxf§<ﬁ%&%mﬁﬁﬁah1wé2%*&%%%(1&4V¥
BRICHT D REETORERSDORGE) 72 &2 RIEICEM b L, sk es
BEERAICEST-ELTH, TOXEMEABRET S Z L1036k, LA, )%
RET S Z & THDHT, MEUIZHODWTHE - BEDHWEZ SDL THIFEREETRTD
TENTHICAR S, 2 LT, FRIENUT RN S TREO—HL RBOTHE,

4.3 KEEEBRRERUHEABRBTORLERHE

INFRE. R, BEFER TOROERE KEOERETIE, L0 LORBN %
AT, SR - BEOSLEECHEEZBEE, L2, ETREORBIIESEY
TV, ZRUE LV IDIL, LK EXE, TRTOERIZBWTHEMRN L H DTN
B RGTERBRDBRENRHY 552 L EBET DR TH D,

ZOBPETIE, FBEICRL T, BRMRORA R Ny 7 0tnG | B D RARA X
SELTWB Y TAREFEZHEMELI-V, T 4 AT LEO—HEFEIZHIT 5 Lt
DS (BBHED RN & H@ﬁﬁ#@ﬁﬁu@hﬁwf%&w_& AANER
THIETE RV L, B) 13, BAEFEHEOEE L RUT, FEHINDIEEHNTH M
ETHD, UL, (—8D) 4 27 LMUDREHTE 2 E, REULO—HBTH Y, &kttx
EAUFTADOTIIRLRETIH-ODOHBE LD Z LD, ZOT—< 2R T2EH DR
YERTIT, ZUDITA 2T LOLMEORNE ERIOE A THAI L 7o = 2 — R & Mo,
LHECERVRREED, THL. KEOFAENA RT LEEOMEE 2 L < 45,
L2 L. ZD%T, A AT LWMUOGRPEfE LIZERERET L, 72 & 2, BEiEReses
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RAEEME LN LA, KRS - RN T TANLFLEREVERD (&
—IZBNTEZLNTVD) 2R, TRTOEAMNBEED VAT LEFEL T DD
TRV L 2D ET-HTHUERERDD L, H0FEN NRELLZ) Thh b
{lgolz] L) ary haldrpd, ZoLE, FAMOXEIX, SITHEROFTEL
LRETELLNBTHINE—EBIITT I ETIIARY, LA, BROEENLTLY
HROFERELFIRE2N L, —R. FABIIRXATACEEOERICHALIDHR
DHEETHIE. ERENMETDZ LR DFOMIEL B ORI THMTDZ LA &b
BTHEIVIE, thEOHESEZAHOREITEY AN TRADETLERD Z L AEE=
La=l—va VMIZBWTAENARAEEE 2O L 2 KBRNIZFETR OB HEBEOBE
THhd, ZITEHILTEEIT, —IC cultural awareness & FEIEIND & DODO—E T, 4]
BEXCRHBEZBRLLLERDHLOTHD,

UEDREZSEZNE, REERBOREHE T, HADE T L L BRMICRT <<,
FANRENETECRAATWEERNEERINZERL, ThE TOMEIER IR S
LI RKBE LS EEEV, £HELRARMSOAZ 2MEOE  IIBEHLEELNE
T A5, MR ERE AHTIENE LI R->TEY, HEXEXNIEELEER
BHITERL S D, - xE. BEICELWVIZTOROBFRANENRL « E - 28 - 0
D—EDOBE TRIVIRENREATNEZREO TO AN H D Z L. koL Hic, *
EO—EHIEBNTARS U RBROEFREL L THAE o7 A1 VERBHESORE
N, ROCKEZBOBKEL Kb, KEZ~ORLEB T TNE L, BAZED
% < DEICKWTHIERFBE OEFIRE L BT HUET 513 CERFEE ~O ) i
LS BoTnB el EXBEDONL—=U T LD HD My 7MW E EN
72N,

Z ) LTRFEBE TMEDL IR L TH oo B 2 B4 2 Z &3 T&hud, 20
%, 2 A& LTEBEARE DR ARKERICEDD LI 7-BICh . BHOERRL
GakH D BT BHOFBIZHIRT D Z LK LT HMBEDEEAELED ., HRDE X
RANAER, TOMRABRESERELRYED, BHOEFBEZRHMICRFTL, L ZYHD
BWERZHED EF TV 2 ENTEB1EE9, £, FIERERNS O L RRICEE
L. BENICZ T ANDTZW0E BORARIUCEWVTYH, FEOHEARHFEORBL V2
alb—varl, MEOKELREEFHED, SEEEo/cala=r—Ta 2B L THE
fEREMDZENTED L HIIRDBIEAD,

EEOE TR AR AW LTIZ 9 LI2ZuBEOEEN, HEANE L TEELFUE
F T ETOESHTHY . Hx DEZDEFBHB BT D RUCEARET ORARA 723
EHAE L 2B,
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5 %&®

VLB, ARIZBWTE, SEHTICEIT 2 R ET 2 BBE T L W) M0
L. EP. HERLT—IRESEZXDOD, ULDOEREHE LT, TO%, BEORIL
BHMABEOBIR EBEAER L, SELIRRT S | 2OFIEE LT, BOWNEOEREE
HESE R, KEEF BT DR ULEBREE ORERMALEET VAR LT,

LhAA, RELEHESHAENRRNLDT, ) LILETADNERIIHREEH IS,
RSB E ORELR B EMESROBRICEES L T oizid, BERNARERS I
ADEATHIHR AL B R D Z EIFE I T THAR, 5% b, RULEBGOMITEE R,
BEREOBUGOHE L OFNBEREERRY L, 29 LIcv T AAROBRIZET %
BT TV E T,

*AFEIL. BEUNEBEREM RS ELAE o # —EHERE S R Y L A EEHS &
BERIEE] (20133.7) (oBWT, (2 ZE0RIOIUL,/ BEDLHDI{L) OEE T
Tl EERBICKRICNEEELZE L= LD TH S,

S5 30K
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Rethinking Language Learning and Culture Learning

Kazuhiko YOSHIDA

Utsunomia University

1. Introduction

This report is aimed to conjoin some topics from today’s energetic
discussions with tomorrow’s. The reporter is a linguist and a researcher in
multilingual communication as well as a Japanese language teacher for
international students at university. Also, what matters here is that the
reporter himself is a foreign language learner.

The talk i1s divided into two parts. In the Part 1. as material to rethink
about language learning and culture learning, we will reexamine some basic
concepts. And we will be going a bit back to some rather classical
philosophy of language. This part consists of 4 sections. which are 1)
linguistic relativity, 2) language and culture in relation to the concept of
society, 3) arbitrariness and conversational implicature. Implicature must be
explained later as it is a jargon in linguistics. And 4) so-called nonverbal
communication and culture.

The Part 2 consists of the reporter’s educational practice named
“Multilingual Approach to language education and cultural education, which
is yet another type of education for so-called globalization. Now. what is
called globalization is talked so often at Japanese universities but what is
globalization.

I am not so much fluent in speaking English language but I chose it for
the presentation. [ hope this will be functioning to neutralize against this
Japanese majority, including myself.
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2.  Part 1: Basic Concepts of Culture and Language

Now, we are thinking about the basic concepts of culture and languages.
This is some review of the course of general linguistics that you take at the
first year of linguistics course.

2.1. Linguistic Relativity

It is well known with another name “*Sapir-Whorf hypothesis”. And it
has two versions.

(N Strong hypothesis: Language determines the speakers’ thought
(2) Weak hypothesis: Language affects how the speakers think

The opposite of the hypothesis will be that a person thinks in the same
manner when he/she speaks in what language ever.

Hattori (2003) tries to deal with this issue. It is rather a small
introductory book, but gives an insightful discussion. Before it deals with the
issue, it specifies the concept of culture'.

3) 2 Meanings of “CULTURE” (Hattori 2003)
CULTURE 1: higher creativity (reporter’s definition)
example52: bunkajin, bunkazai, bunka-kunshoo
CULTURE 2: man-made part of an environment
examples: nihon-bunka, i-bunka-kooryuu

According to the book, there are 2 different kinds of culture. I gave
them the names “CULTURE 1” and “CULTURE 2”. The first one is the
concept in the cases of bunkajin, bunkazai and bunkakunsho. The book itself
does not give any definition for CULTURE 1. But it could be defined as
higher creativity based on the arguments in the book. The CULTURE 2 is
defined in the book as manmade part of an environment, which is in the

' The book written in Japanese discusses the concepts of ‘bunka’. the Japanese term for
culture.

* The Japanese expressions mean ‘men of culture’, *cultural assets’ and ‘Order of Culture’
respectively.

3 The Japanese expressions mean ‘Japanese culture’ and ‘intercultural education’
respectively.
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cases of nihon-bunka or ibunka-kyoiku. What we have been discussing today
seems to be this CULTURE 2.

Hattori argues as follows: If we use the word “culture™ in the sense of
CULTURE 2, language is certainly part of culture. And to discuss linguistic
relativity, language and culture must be identifiable respectively. If language
is part of culture, either of language and culture cannot be identifiable
independently from each other. So the Strong Hypothesis must be rejected.

What about the linguistic relativity in its weak version? Language
affects how the speakers think. We can take this rather easily by our
experiences.

However we have to be careful on one point, which is part of the basics
of logics. In linguistics relativity, it is said that if a language is like this, then
the culture or human thinking will be like this. But it is not necessarily true
vice versa.

4) LANGUAGE = CULTURE
CULTURE = LANGUAGE

That is, that the first line is true does not necessary mean that the second
line is also true.

2.2  Language and Culture in Relation to the Concept of Society

We reexamine here some key concepts in relation to society. This is also
part of the basics of general linguistics.

(&) Hierarchy in linguistic phenomena:
Languages - Dialects - Idiolects
1) opposed to the standard
2) variations in a language

There are three terms used to mean the types or manners of language
communications at different sizes: languages, dialects and idiolects. Dialects
are used in two senses. The first is of well known, ordinary use of the word.
Dialects are opposite to the standard form of a language. The second is of the
definition as a technical term, variations in a language. In this sense a
standard language like standard Japanese is a dialect. This is quite well
known that it is not really easy to name a language or a dialect, like
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Portuguese or Spanish. Portuguese and Spanish speakers understand each
other by speaking their languages. But on the other hand, Japanese speakers
have a lot of difficulty to understand what is spoken in Okinawa®. Idiolects,
it is not so much well known but it is used, based on the idea that each
person has his or her special way of saying things, and everyone speaks
differently. An interesting question arises here: if we think logically, if
everyone speaks differently, we cannot understand each other but why can
we understand each other?

(6) Hierarchy in cultural phenomena:
“culture” is shared by a society i.e. by a group of people.
And it is not attributed to a single person.

What about culture in this respect? Culture is something that could be
shared by a society, whether it is large or small. Language can be attributed
to a single person but culture cannot. This is a supporting evidence for the
above-mentioned idea that we can identify both language and culture
separately from each other. And as a person can sometimes think in the same
manner when he/she speaks in what language ever, this makes us keep the
weak version of linguistic relativity hypothesis.

2.3.  Arbitrariness and Conversational Implicature

So now we move to the third topic. It consists of the two subtopics; one
is arbitrariness and the other is implicature. So, what is arbitrariness? It is
again the basics of general linguistics.

(7) A simple example of arbitrariness
tsukue — Japanese
desk- English
bureau —French
to - Thai

This is to say that there is no reason why we call this kind of thing
“tsukue” in Japanese, “‘desk” in English, “bureau™ in French or “to” in Thai.
This fact seems to support the opposite hypothesis to linguistic relativity, that
is, a person think in the same manner when he/she speaks in what language
ever, and language does not determine culture.

* It is a matter of politics and not of linguistics whether Ryukyuan is called a dialect of
Japanese language or an independent language from Japanese.
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However, there are some other types of expressions in any languages for
which we can give reasons why we call them in such and such a way.

(8) Exceptional phenomena in arbitrariness
- onomatopoeia
- idiomatic expressions example: It rains cats and dogs.
- figurative expressions example: we consume it
like we use water

These are quite well known as exceptional phenomena in linguistic
arbitrariness. Onomatopoeia. This is imitation of how dogs bark or how birds
sing or something like that. It could sometimes be determined by our
environment which is certainly partially manmade. Also we have idiomatic
expressions at different levels. which sometimes reflect the culture of the
society in which the language is spoken. For example in Japanese we say.
“we have no eyes for a chocolate”. That means that we like chocolate so
much. However it is unlikely that speakers think about the reason why things
are called in such a way like that. The third thing is what is called figurative
expressions. The example above can mean totally opposite things depending
on the language or the environment in which it is used: In Japanese it means
that we waste it, but in Arabic that we use it cautiously not to waste it. These
counter examples are against the opposite hypothesis. And finally we should
keep the weak version of linguistic relativity hypothesis.

The second half of the third section is about conversational implicature,
the jargon which must be explained. Here is a famous example of what is
called “implicature™ given by Grice (1975).

9) An example of implicature (Grice 1975)
Ann: Smith doesn’t have a girlfriend.
Bob: He's been paying lots of visits to New York lately.

In this dialog Bob’s reply seems to be sufficient to be understood as the
reply to the preceding talk, even if each of the sentences expresses a fact
which could be truc independently from each other. In this case Bob does not
say explicitly that Smith has a new girlfriend living in New York but implies
that. Grice pointed out that there was this manner of communication in
language communication and called it “implicature™.

You need some imagination to know that the dialog can make sense as a
whole. Possibly how much easily you can understand Bob's sentence in
relation to Ann’s sentence depends on how much you are accustomed to
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thinking in English. But it seems that not only language proficiency but also
knowledge of the society or its culture facilitates such imagination like that.

(10)  An extreme example of implicature from Thai
khun choob muang thai ruu plao.
you like Thailand or not
Do you like Thailand?

And this is what | call an extreme example from Thai. To clarify the
context in which this expression is used, the reporter talks about his days in
Thailand. He was sent by the Japan Foundation as a specialist of teaching
Japanese language as a foreign language to a Thai university. And from 1995
to 1998 he lived and worked in Thailand. This expression has been said by
many Thai people around him. They said this to him even if they all knew
that I had just come to Thailand. It was not the first visit but the first long
stay in Thailand. After 10 days or 1 week of the stay in Thailand, they said
that’. It was an amazing linguistic fact for him and he wondered why they
ask him such a question like that, as everyone knows that the country is a big
one and has its own richness and diversity at all levels. Can you imagine why
they asked that to a newcomer their society? Yes, you need a lot of
imagination to understand what Thai people mean with the expression.

The reporter had so much difficulty to understand that and could not say
anything in reply. He consulted later on one of his native Thai language
teachers who spoke English language well. The teacher said that a foreigner
had the right to say his evaluation of the country and would not need
unwillingly to say the opposite of what he felt. And she advised to reply “ko
dii,” which means “it is somewhat good” in Thai. However in reality no Thai
people were satisfied with that reply. They were somewhat embarrassed. As
a linguist, the reporter wanted to analyze what this linguistic phenomenon
looked like. “khun choob muang thai ruu plao™ is certainly not an idiomatic
expression. It is a rather usual expression in Thai language to be used in
everyday talk to mention anything you found agreeable but should imply a
lot of things. I realized that it would be hopeless to understand the expression
for a nonnative speaker. However I did not give it up, and I spent 1-1/2 years
for the research to find out what the expression means and finally 1 got the
answer right.

5 Thai people asked the reporter with the English sentence “Do you like Thailand?”, which
is almost word-by-word translation from the original expression in Thai, because they had
known that he did not understand much in Thai language at that time. However the reporter
witnessed Thai speakers say often the original expression in Thai communication in the
same situation.
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“khun choob muang thai ruu plao™ is not an idiomatic expression, and
by saying this Thai speakers asked the reporter if he was OK or not in this
country which he did not know much about. They asks strangers like this
with a kind wish that things will go well and that they will have a pleasant
stay in Thailand. And this expression is closely related to the Thai concept
sabaai, which could be translated into English as “peace of mind”. This is
certainly the very key concept to understand Thai culture. In Thai culture
people naturally avoid to hurt the others’ sabaai in any way. You could say
that the Thai people generally care about others if they maintain their peace
of mind all the time. If their friends are in a difficult situation or they are in
trouble, they give hands to relieve themselves from those troubles. Besides
“khun choob muang thai ruu plao”, many of frequently used expressions in
Thai are related to sabaai. Here are some representative ones:

(11)  Other expressions related to sabaai

khun sabaai dii ruuplao - mai sabaai
you good or not not

How are you doing? - Not good.
mai pen rai

not be something

Never mind.

They ask you how you are now with the expression khun saabai dii ruu
plao? And if you are in a difficult situation, you answer mai sabai. The other
expression which is the most famous one in Thai language is mai pen rai.
Literally it means “not be something” or “it does not be make something”.
The expression is often translated to ‘never mind’ in English. These
expressions prove that you cannot really acquire even basic communication
proficiency in Thai language without knowing essential part of Thai culture.

2.4. Nonverbal Communication and Culture

The fourth topic is what is called nonverbal communication and its
relation to culture. It is a famous technical term of linguistics even for non-
linguists. We have to pay attention to the fact that the term “nonverbal” is
used for means of communication which do not consist of words but which
are used often at the same time as verbal communication.

One more extreme linguistic phenomenon from Thai language is an
example of nonverbal communication. If you travel in Thailand, of course
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you are getting starving. Do you think you necessarily need to say things in
Thai language to get something to eat? For example, if you visit a small shop
which is called yatai in Japanese, that is, a mobile food wagon or a mobile
food small restaurant. They prepare and have a lot of different kinds of
prepared dishes. This type of prepared dishes is called kap khao, literally
‘with rice’. These dishes are usually served with rice. They are equivalents
of what is called in Japanese okazu. If you just point to any 2 of those dishes,
it does make sense. You will be getting a plate of cooked rice with two
dishes you pointed. If you select just one dish, you have to say something in
Thai language. It does possibly make sense if you point to three different
kinds of dishes, you will get these three kinds with rice. So, in this way you
will not have any problem of starving in Thailand without speaking any Thai
language. This type of gesticulation is almost an unwritten law. It is already
made and recognized in the society and it functions like linguistic forms in
languages. This is not limited to one language, but we can find other
example of the same kind. We Japanese bow without saying anything. If you
do not master this silent bow. you will have some difficulties in everyday
communication even if you speak Japanese language fluently. This is the
other example of nonverbal communication used with verbal communication.

These two examples of nonverbal communication are certainly not part
of the languages, even if they are used in language communication. And they
are certainly part of culture, as they are part of man-made part of an
environment. So these function as counter examples (at least in the case of
teaching and leaming Thai and Japanese as foreign languages) to the
argument that we can learn a foreign language separately from the culture of
the speakers of the language.

2.5.  Summary of Part 1

We have seen the 4 topics regarding language and culture. And we have
found out with evidences from linguistic phenomena that in the discussion of
linguistic relativity the weak hypothesis is the only plausible one. the
hypothesis that a language affects how the speakers think. In other words. a
language affects its speaker’s mind. And it presumably affects its speaker’s
culture. Also, by reexamining the cases of nonverbal communication, we
have proved that for communication in some languages some parts of culture,
which are out of language, are essential even at their basic level. Then in
some cases of foreign language teaching and learning it is indispensable to
teach and learn a certain part of culture.
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3.

Part 2: Multilingual Approach to Language Learning and Culture
Learning

In the Part 2 the reporter presents his own approach to foreign
language learning, which puts an emphasis on culture learning.

3.1.  The class “Multilingual Communication”

The class in which the reporter practices the approach is called
“Multilingual Communication”, which the reporter gives in every semester at
the level of general education. Here is the outline and the aim and
requirement and conduct.

(12)  Outline:

In this course we practice communication in several different
languages, which is simply an everyday phenomenon in
many places in the world but rare in Japan. In multilingual
situations we try to obtain mutual understanding rather than
correctness of grammar or pronunciation. We will
experience achieving understanding with some good use of
our limited knowledge and ability in foreign languages
throughout classroom activities.

Aims:

We will experience achieving understanding with some good
use of our limited knowledge and ability in foreign
languages throughout classroom activities. This course also
provides opportunities to reflect on our ways of
communication in our mother tongue and to know better
classmates' different ways from ours.

Requirement:

Nothing special but your intention to cooperate with other
classmates in group works. Students having no such
intention arc NOT allowed to take the course.

Conduct:

The course is conducted half in English, half in Japanese.
Also, we usc as much of participants’ mother tongues as
possible. The class offers opportunities to study with people
of different nationalities and cultural/social backgrounds.



The class is entirely conducted in English and in Japanese. I pay some
respects to the two languages as official languages for classroom
communication. Besides the two some other languages are taken up,
especially the languages spoken as native language by participants.

Here is the schedule.

(13)  Course schedule:
Ist week Orientations and selection (in case of too many applicants)
2nd week Studying MLC basics 1 + Simple Contact Game 1
3rd week Studying MLC basics 2 + Simple Contact Game 2
4th week Grouping 1+Discover mother tongues |
5th week 2-minute skit in 3 languages 1
6th week 2-minute skit in 3 languages 2
7th week 2-minute skit in 3 languages 3
8th week 2-minute skit in 3 languages 4
9th week 2-minute skit in 3 languages 5
10th week Grouping 2+Discover mother tongues 2
1 1th week Writing an English story 1
12th week Writing an English story 2
13th week Writing an English story 3
14th week Writing an English story 4
15th week Review and multilingual party

The main activities which are conducted in groups are “playing a 2-
minute skit in three languages™® and “writing and performing an English
story”. Sometimes 20 to 40 minutes’ lessons in French, Thai, Brazilian
Portuguese, Chinese, Russian, Spanish, Korean and German are given. These
are the languages taught as foreign languages at the university. And the
lessons in Mongolian, Tagalog, Kyrgyz, Italian, Laos, Persian, Arabic and
Czech have been given by participating students or guest speakers. Also,
reports have been given by guest speakers from multilingual societies in the
world such as Taiwan, Kyrgyzstan and Vancouver in Canada. And it is being
planned to give a report from Dakar, Senegal, a multilingual society in West
Africa’.

Here is the list of languages we showed in class, so far in about 10
years:

% One set of skits in Standard Japanese, Sinhala and Thai was put on the screen as an
example at the time of the report in the symposium.

7 The research in Dakar was done in April and a report based on the research was given in
the spring semester in 2013,
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(14) Afrikaans, Arabic, Chinese (Mandarin, Cantonese, Taiwanese,
Hakka and Wu Chinese), Czech, English, Dutch, Ewe, French, German,
Japanese/(different dialects +Ryukyuan (Okinawan, Amami), Javanese,
Hindi, Hmong, Indonesian, Kyrgyz, Khmer, Korean, Lao, Malay,
Miene, Mongolian, Nepali, Palauan, Pashto, Patwa, Persian,
Portuguese . Pulaar . Punjabi, Russian, Slovak, Sotho, Spanish,
Sundanese, Tagalog, Tamil, Thai, Vietnamese, Xhosa, Zulu

Every semester about 60 to 100 students take the class and about 1/3 of
the participants are students from other countries than Japan. By giving this
class, the reporter aims to provide for participants opportunities to be amazed
with diversity of language communication in the world, to manage to get
acquainted with people speaking unknown languages, make friends with
them and to notice that communication for the same purposes can be done in
different languages. Also, participants realize that they can communicate to a
great extent with much limited competency in a foreign language. These are
a kind of simulations of the reporter’s experiences in a multilingual and
multicultural society®. Activities, notably group works with people from
different societies motivate participants to exchange information, to visit
unknown places in the world and learn new languages.

3.2. Multilingual communication practice

This is to present a multilingual communication practice activity
organized by the reporter recently on March 5. Some Japanese universities
have been receiving young people from different Asian countries as part of
the program’ by the Ministry of Foreign Affairs to let the participants
discover Japan after the great disaster. The reporter received about 50 East
Timorese students at his university and a class specially designed for
exchange was held. And almost the same number of people (mostly Japanese
and some international students) from the reporter’s university joined in the
classroom activity.

East Timor is a small but multilingual society. On the eastern side
several Papuan languages are spoken. On the western side, in the center of

¥ Studying abroad in academic year 1986-87 in Montpellier, France, which is a historical
university town and cosmopolitan city in which people of 144 different nationalities used to
live.

° The Youth-Exchange Project with Asia-Oceania and North America (Kizuna (bond)
Project).
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the island Austronesian language, which are in the same family of languages
as Indonesian or Malay. What is called lingua franca in this island is Tetun.
Tetun is one of Austronesian languages and with a lot of influence from
Portuguese.

There was an ideal linguistic environment from which all the
participants could benefit. They did not understand the native languages of
people to get to know. And very few of them could communicate in
vehicular languages such as English, Indonesian or Portuguese. And the
guest participants did not know much about Japan and the host participants
did not about East Timor and that aroused interests.

Here are some extracts from the materials used for the class. (15) is to
introduce yourself in four languages. The simplest expressions for
communication were selected on purpose.

(15)  |Activityl: Introduction|
Making your self-introduction in any language you like.

Example:

JAPANEASE ENGLISH

konnichiwa. Hello,

(name)  des. My name is _ (name) .

(thing) nikyoomi ga arimas. I’'m interested in (thing) .
(thing / person) ga sukides. 1 like _(thing /person)

yoroshiku onegai shimas. Nice to meet you.
TETUN PORTUGUES
Bondia/Ola/Oi Bom dia/Ola!/Oi!

Hau naran (nome) . Eu me chamo_(nome) .

Hau interesadu _(coisa) . Estou interessado em (coisa) .
Hau gosta _(coisa / pessoa) . Gosto (coisa / pessoa)
Muito prazer.

(16) is a model dialog to acquirc some new vocabulary in the target
language.

(16)  |Activity3: For the translation between 2 languages|

JAPANESE

OOwa nihon-go de nandes ka? - AAdes.

Example: “ikan™ wa nihon-go de nandes ka? ---- sakana des.
“sakana” wa tetun-go de nandes ka? ----"ikan™ des.



TETUN

OQ ho lian Tetun, bolu halo nusaa? ---- AA.
Example: “sakana™ ho lian Tetun. bolu halo nusaa ---- *“ikan”.
“ikan™ ho lian Japaun, bolu halo nusaa? ---- Sakana.

I distributed a sheet of paper like (17) to note down the new vocabulary

they have acquired throughout the activity.

(17)

T T JAPANESE H ENGLISH TETUN ’ PORTUGUES

hana Rower funan for dok mai

example j ] ! example: Thin
|
|
|
|
f
|
|

And (18) is to ask the name of a person or to ask the birthplace and to

continue conversation by saying, “And you?”

(18)

|Activity4: Satisfying your curiosity|

JAPANESE: o-namae wa? --- Yoshida des.

ENGLISH:  May | have your name? --- My name is Yoshida.
TETUN: Ita naran saa? ---- Hau naran Yoshida.
PORTUGUES Como ¢é seu nome? ---- Meu nome ¢ Yoshida.
JAPANESE: go-shusshin wa? --- tookyoo des.

ENGLISH:  Where are you from? --- ['m from Tokyo.
TETUN: Ita hosi nebee? ---- Hau hosi Tokyo
PORTUGUES De onde vocé €? ---- Sou de Toquio.
JAPANESE: _(name) -san wa?/ anata wa?

ENGLISH:  And you?

TETUN: No ita.

PORTUGUES E voce?.

With these expressions the participants extend exchanges. And all the

participants seemed to have fun. This activity could be considered a
simulation of contact between communities having different languages and
cultures from each other.
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3.3.  Summary of the Part 2

In the activities described in this chapter, we could practice planned
multilingual communication. The ideas for the activities are not so much
based on some educational theories, but rather on the reporter’s own
multilingual communication experiences. The activities could be considered
linguistic experiments '® that simulate some snapshots of verbal
communication, especially of encounters between people of different cultural
and social backgrounds. We can expect based on these experiments to make
some suppositions working hypotheses on linguistic facts.

4. Conclusion

By reexamining key concepts in linguistics in relation to language and
culture, we have noticed that some elements of culture are closely and
inevitably related to language communication. In other words, we could
support the weak hypothesis of linguistic relativity that language affects how
the speakers think and then how their culture looks like. (Part 1)

And we have viewed that by focusing on cultural aspects of language on
purpose we can motivate and facilitate to learn foreign languages. (Part 2)
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Rethinking Language Learning and Culture Learning

Kazuhiko YOSHIDA
(Utsunomia University)

This presentation provides two viewpoints regarding 'language' and
'education’ in order to make the whole discussion in this international
symposium as fruitful as possible. The first viewpoint is to summarize the
arguments on in/divisibility of foreign language education and learning of
cultural elements, and reconfirmation of key concepts. The second is the
presenter's own approach to teaching focused on the 'multilingualism' that
verbal communication bears in itself by nature.

Part 1: Summary the arguments and reconfirmation of the key concepts.

1. Before we begin the discussion on the methods of 'learning and
teaching', we are going to examine an extreme argument of 'infalsifiability’
of the theory of linguistic relativity. Then, we will try to draw a conclusion
of the necessity of the two ideas that appeared to be directly opposed: A: To
distinguish -even as a working hypothesis- something 'cultural’ from
'linguistic', and B: To take a weak hypothesis: 'language defines culture'.

2. Then we will examine the criteria that specify 'individual' language
and culture in order to discuss the relationships between language and
culture. The argument will be whether it is possible to specify the hierarchy
of 'culture’ as in the well-known linguistic terms: languages > dialects >, that
are defined in relation to the concept "society".

3. Then we re-examine the question concerning 'arbitrariness' of
language. The question we are to raise is: Should the non-arbitrary use of
linguistic forms be called 'culture'? The examples of speech acts and
idiomatic phrases, that are difficult to be eliminated from the use of language.
will be examined here.

4. We will look at the examples of non-verbal communication that
inevitably occur in verbal communication and discuss whether it should be
called 'culture'.
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Part 2: Education of multilingual communication.

We will rethink the purpose and the meaning of foreign language
education and redefine the learner as a 'multilingual' individual. Then, we
introduce the presenter's own teaching activities on multili idiolects ngual
communication and we would like to discuss the positive effects of 1)
Switching the perspectives and 2) Communicating with limited (linguistic)
competence. The final topic for discussion will be the possibility of
respecting individuality while using the language for international
communication.
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Cultural-based Material Development
for Teaching Indonesian for Non-Native Speakers
(BIPA)

Untung Yuwono
(untung.yuwono@ui.ac.id; untungy@gmSail.com)

Faculty of Humanities — Universitas Indonesia

Abstract

There have been numerous and endless discussions during scientific
forums about whether or not cultural contents need to be taught to second
language learners or to foreign language learners. The discussion has been
polarized into language teaching which involves the cultural values system
and language teaching which excludes cultural contents. This paper comes
from the main thesis that it is important to include cultural content in the
teaching of Indonesian language for non-native speakers (BIPA). The
diversity of Indonesian culture shapes Indonesian culture and become the
background of the main thesis. In developing tecaching material, there are
four aspects of competence which need to be considered: communicative
functions, socio-cultural aspect, linguistic aspect, and language skills aspects.
The proposed holistic model in developing teaching material is designed to
be able to integrate the four aspects which can guide the non-native students
of Indonesian to communicate naturally and avoid cultural mismatches.

1. Introduction

Any talks on the position of culture in teaching a language as a
second language or as a foreign language have always been interesting and
endless discussions. There are some important questions that are often
addressed, for example is necessary to include cultural contents in the
language teaching material or would the teaching of culture in language class
only generate a lengthy explanation and take a considerable amount of time
in the classroom session. These are some of the questions asked to confirm
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whether or not it is necessary to include explanation on culture or cross-
cultural knowledge in language teaching.

In Indonesian case, the development of teaching Indonesian for non-
native speakers program (henceforth referred to as BIPA or Bahasa
Indonesia untuk Penutur Asing) has just been booming in Indonesia in the
last twenty years or so if the first International Conference on Teaching
Indonesian for Non-native Speakers (KIPBIPA) held in Salatiga, Central
Java, in 1994 is considered as the starting point. Despite its long period of
existence, the attention to culture in the teaching of Indonesian to non-native
speakers still needs to be developed— if saying lack of attention to the
matter seems too inconsiderate. This lack of attention is indicated by the
small number of scientific papers presented in conferences and textbooks for
teaching Indonesian for non-native speakers. In each conference, there may
only be one or two papers highliting the importance of including the teaching
of culture in BIPA. For example, in the 1995 International Congress on
Teaching Indonesian as a Foreign Language held by the Universitas
Indonesia, there was only one out of 39 papers presented in the congress
which discussed the teaching of culture despite the wide range of themes
offered by the congress committee. The same situation goes on from one
conference to other conference. Eleven years later. in the Sixth International
Congress on Teaching Indonesian as a Foreign Language held in 2006 there
was still only one paper which discussed the teaching of culture. Nonetheless,
Mustakim (2001) did an observation of the published teaching textbooks and
found that the percentage of Indonesian textbooks for BIPA which includes
materials on culture was not high. Based on Mustakim’s research on cultural
contents in 43 textbooks, it was found that only 24 textbooks (56%) included
the cultural aspects. The other 8 books (19%) only gave the cultural contents
within the reading texts. The last 11 books (26%), the socio-cultural aspects
were not mentioned at all.

This paper attempts to revisit the question of whether or not it is
necessary to give cultural contents in the teaching of Indonesian language as
a foreign language. | would refrain to elaborate the theoretical aspects of
culture or the cross-cultural aspects in this paper. Instead, I would like to
describe my own experience in developing the teaching material for teaching
Indonesian as a foreign language by paying significant attention to the
cultural aspects.

2.  Why the Contents on Indonesian Culture Have Not Been
Explicitly Stated in BIPA?

The condition as described in the previous section does not mean that

the organizers of BIPA program entirely neglect the teaching of culture in
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BIPA. There are obviously some reasons why culture has not been explicitly
stated, in general, in the teaching of Indonesian for non-native speakers in
Indonesia. The opinions concerning the teaching of culture in language
teaching as expressed by some language teaching experts are presented
below.

First, there is a viewpoint that it is necessary to distinguish between
learning Indonesian in the learners’ home country and learning Indonesian in
the native country of the Indonesian language, Indonesia. Learning
Indonesian in Indonesia clearly gives the learners direct opportunities to be
exposed to Indonesian culture within the everyday life of Indonesian people
in Indonesia. On the other hand, the learners who do not have direct
exposure to Indonesian culture might have to listen and watch more of the
culture visually. This is why, for instance. when I had the honor of teaching
at Tokyo University of Foreign Studies (TUFS) seven years ago, | was more
than willing to carry various cultural items and cultural content materials
from Indonesia to be shown to the students there. Within this view, the
foreign language learners who learn the language in the learners’ native
country must be given a bigger portion of cultural contents than the foreign
language learners who learn the language in the country where the language
is originated from.

Second, there is a view which believes that culture covers a broad
range of aspects which makes it difficult and complex to determine which
cultural aspects need to be discussed, to be given in the earlier stage of
learning, or to be given in the later stage. This kind of complexity is different
from the easier activities of arranging language teaching materials into
certain levels based on the level of difficulties or complexities of language
use. For instance, once there was a student of BIPA program at the
Universitas Indonesia who protested the learning materials about historical
structures and buildings in Indonesia given in a subject called Cultural
Aspect. This student believed that the discussion on historical structures and
building as one of Indonesian cultural aspects should not be given to non-
native speakers learning Indonesian language and culture as there was no
urgency for the students to know them. To address this kind of problem, a
survey needs to be conducted as the means of introspection. For example, the
non-native learners can be asked to fill in a questionnaire about the essential
aspects of Indonesian culture that are needed by the non-native learners of
Indonesian language and culture.

Third, it shoud be admitted that the presentation method of cultural
contents at BIPA program is still limited to lecturing or discussion.
Enrichment of presentation methods is required to avoid monotonous and
dull presentation of Indonesian cultural contents. Tokyo University of
Foreign Studies (TUFS) has developed an interesting model to introduce the
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culture of nations by organizing a culinary bazaar and an art performance
which enable the foreign language students to be more familiar with the
foreign culture which they are learning. Similarly, learning foreign culture
and its development from foreign literary works has always been an
interesting method of learning culture.

Fourth, in contrast to the second view, some people believe that
language is like DNA sequences which are able to display the complete
entity of the language owners. From the language they are learning, learners
can see the culture of that language as a whole. In this case, language is
identical with culture. Grammar is the structure of reality showing how the
speakers of a language view the world. Accordingly, learning a language,
including its grammar, is learning its culture.

Fifth. there is an opinion saying that explanation about culture should
be detached from language learning because learning culture takes a long
time. This can be seen in some universities in Indonesia which offer specific
subjects about Indonesian cultural aspects for foreigners who are learning
Indonesian. However, these subjects are generally given for advanced
learners who have endured enough time to create their own perception and
understanding about Indonesian culture. In the event that the subjects are
given to the beginners, the language which is used to explain the aspects of
Indonesian culture is the native language of the learners or English.

Sixth, for some people in Indonesia, including academicians, culture
tends to be defined as something which has certain tangible forms (materials)
such as art products, handicrafts, clothing, and food. all of which are easily
enjoyed in daily life. Wibawarta (2012:3) confirms this when he voiced his
view on how Indonesian people understand culture by saying,

“Inherently culture has a broad range of definitions which covers
ideas. mood. and acts. Culture can be ideas. activities (patterned
actions of individuals in a society). and artefacts (physical forms of
culture). Nevertheless. the meaning of culture is often reduced into
only arts. This can be seen in our daily life practices in which culture
which is full of values is taken only as spectacles or tangible forms of
culture.”

This view derives an understanding that things which actually can be
met easily have not been given a high priority to be used in language
teaching. The intangible things like language, which displays cultural
contents such as politeness, are overlooked and grammar becomes the
tangible thing taught to students.
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3. The Background to Why It is Necessary to give Indonesian
Culture Contents in BIPA.

The facts show that Indonesia is one of the countries which are rich
in diversity. With a big population of 241 million people in 2012, Indonesian
people live together in diversed cultural background: 1.128 ethnic groups
with 742 languages scattered in 6.000 islands. The facts obviously show that
Indonesian people is not a monolithic society. The distinctive feature of
Indonesian society is its diversity in which every ethnic group in Indonesia
has their own entities and characteristics. For example, the characters of the
Sumatran people which are open, straightforward, and loud are different
from those of the Javanese which are gentle and considerate. There was a
Japanese asking me a question with a puzzled look, *'I was surprised when [
traveled to Padang. Why does everyone there speak so loudly?” Likewise,
the method of serving foods in Padang restaurants is different from that of
the Sundanese restaurant. In another occasion, a Korean student learning
Indonesian told me his experience of drinking plain water from a small tin
bowl with a slice of lemon on its side served by a waiter in a Padang
restaurant. It turns out that a Padang restaurant always serves plain water in a
small tin bowl to wash the hands of the customers (not to drink from it), who
usually eat with their hands.

On the other hand, amongst the numerous distinctive characteristics
of its ethnic groups, Indonesian culture also has certain general patterns: all
of which makes Indonesia a mosaic of culture. One of the examples of this
is the rural-nomadic culture which is deeply rooted in the minds of most
Indonesian people and generate a general world view that a person must
firmly hold on to ideas planted by his/her parents since childhood. This
primordial view is reflected in language as seen in proverbs. For example,
parents who have to let go of their son to seek fortune overseas might give
him some advice such as “Jangan pohon lupa pada akarnya™ (literally: “A
tree must not forget its roots”—you must not forget your origin), “Jangan
melupakan adat™ (“Don’t forget your (traditional) custom™), and “hidup
dikandung adat, mati dikandung tanah™ ("live by the customs, so one must
follow the customs until s/he dies"). Another proverb, “Bagai kacang lupa
pada kulimya™ (literally: “like peanuts which forget about their shells™), is
often used to condemn a person who forget his customs and cultural values
which have been planted since childhood. Besides proverbs, there are
numerous traditional limericks portraying children’s obligation to respect
their parents. Similarly, colonialism era in Indonesia gave its legacy of
social stratification within the traditional agriculture system and has created
the feudalism culture in which the tenant farmers must respect the land
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owners. Consequently, people with power, e.g. have lands, become the
employers, or become the rich patrons shall receive high respect from other
people with less power. In Java, there is even a saying, “Sampeyan ki sopo
lan Panjenengan ki sopo?” (literally: “Who are you (respectable person) and
who are you (more respectable person)?” which warns people to give respect
to those who deserve such a respect.

These diversed characteristics of Indonesian culture are also
reflected in Indonesian language. Indonesian language becomes a signifier of
culture which is full of differences. For instance, there is a big difference
between formal language varieties and nonformal language varieties in
Indonesian. The nonformal varieties are strongly influenced by dialects
which are originated from the local languages in Indonesia. Takiyama
(2000:50), a Japanese student learning Indonesian language and culture at
the Faculty of Humanities, Universitas Indonesia, observed the culture as it
is found in Indonesian language and found some interesting facts as stated
below.

Pengaruh bahasa Jawa pada bahasa Indonesia begitu kuat karena—
seperti kita tahu—penutur bahasa Jawa berjumlah banyak sekali.
Meskipun tinggal di tempat yang bukan berbahasa Jawa, mereka
biasanya menggunakan bahasa Jawa dengan teman-teman mereka.
Oleh karena itu, kita bisa dengar bahasa itu di mana-mana di seluruh
Indonesia. ...

Adanya pengaruh bahasa Jawa menyebabkan sebuah kata
berarti banyak dan begitu sebaliknya. Kalau belum tahu artinya,
semua kadang-kadang salah paham. Hal itu berbahaya. Sebagai
contoh, apabila orang dari suku Jawa berbahasa Indonesia dan
mengucapkan besok, itu bukan berarti ‘satu hari setelah hari ini’
(yang lazim digunakan orang Indonesia dari suku lain), melainkan
berarti ‘kapan-kapan’ atau "di suatu saat nanti’.

Translation:

The influence of Javanese language in Indonesian language is
very strong because—as we know it—the number of Javanese native
speakers is so big. Thus. eventhough the Javanese people do not live
in an area whose inhabitants do not speak Javanese, these Javanese
usually speak their first language with their Javanese friends and
colleagues. This is what we can hear Javanese spoken in all over
Indonesia.

The influence of Javanese language might cause a word can
have more than one meaning or vice versa. If one has not grasp the
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meaning, one might end up in a misunderstanding situation. This is
quite risky. For example, a Javanese man using an Indonesian word,
besok, would tend not to refer to “the day after tomorrow” (as
understood by Indonesians from other ethnic groups). “Besok” used
by the Javanese can mean ‘“‘some time in the future” or “some day in
the future.”

Now one can imagine what would happen if the culture underlying
the semantic interpretation of the word “besok’ (“tomorrow’) is not given in
the teaching of Indonesian for non-native speakers. Naturally there is a
potential of cultural mismatch which is experienced by foreigners living in
Indonesian culture environment. Cultural mismatch can be defined as ‘the
gap which distinguishes two cultures in saying or doing the same thing, but
with different meanings; and in saying or doing two different things which
has the same or similar meanings.” (MacNeal 1995). There is an example of
culture shock experience with regard to language as reported by Yamamoto
(2001:46-47).

Sebelum tinggal di Indonesia, negara kesatuan dan persatuan
ini saya anggap sebagai negara yang amat berdisiplin sebab lebih dari
Sembilan puluh persen penduduknya menganut agama Islam yang
sangat tegas pada pemeluknya. Namun, fakta yang saya temui sehari-
hari bagaimana?

Salah satu kata yang tidak saya sukai adalah kata nanti dan
sebentar. Walaupun saya mengimbau atau menginstruksikan sesuatu
pada orang lain di kantor, mesti dia mengucapkan kata tersebut pada
saya, “Pak Yamamoto, sebentar ya, nanti saya coba deh. Nanti saya
akan telepon, ya.”

Akan tetapi, ternyata sebentar ini lama sekali. Atau, jika saya
tidak mengingatkan hal itu lagi, nyaris tidak ada kelanjutan atau
tindaklanjutnya atas kesadaran sendiri. Itulah hal yang sangat
mengecewakan. Jadi, ketika saya mendengar kata seperti nanti atau
sebentar, kata berikut saya ucapkan, “*Sebentar itu berapa lama? Satu
jam? Satu minggu? Atau satu tahun kemudian? ...

Kemudian, pengalaman berikut pun sering terjadi. Waktu
penyerahan produksi nyaris kami selesaikan, pertanyaan saya pada
bawahan saya adalah “Penyerahan telah selesai?”

Dia membalas, “Pak Yama, udah, udah.” Akan tetapi, acap
kali saya menyadari ternyata dikibuli karena penyerahan yang
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dilakukan hanya sebagian saja atau tanpa konfirmasi apa pun dia
menjawab pada saya. Hal itu mengagetkan dan menjengkelkan. Maka
terhadap jawaban tersebut, pasti saya katakan, “Penyerahan
diselesaikan secara total atau sebagian? Kalau cuma sebagian, jangan
hanya sekadar menyenangkan hati saya atau jangan hanya berusaha
menyelamatkan diri kamu sesaat! Toh, sekarang atau nanti hal itu
pasti saya ketahui,” kata ini terpaksa saya keluarkan.

Translation:

Before living in Indonesia, I was under the impression that
this unitary country must have been a very discipline country just
because more than ninety percent of its population professes Islam
which is known to be strict to its believers. Nevertheless, the facts
that [ have encountered in their daily life show quite the opposite.

Two of the Indonesian words that I dislike are nanti (“later”)
and sebentar (“just a moment”). When [ strongly suggest or give
instructions to somebody at the office, this person would use those
two words in his/her response: “Pak Yamamoto, sebentar ya, nanti
saya coba deh. Nanti saya akan telepon, ya.” (*Mr Yamamoto,
please wait for just a moment. 1 will try it later. 1 call you later.
okay.”).

Then it turned out that this “sebentar” takes longer than I
expected; or even worse. if I had not reminded that person again
about the matter, s/he would not have followed it up without being
asked. This was really disappointing. Consequently, whenever | hear
the words nanti or sebentar, 1 always ask, “this sebentar means how
long? An hour? A week? A year later? ...

Then, the next situation often happens to me. When the
production submission deadline was almost due, I asked my
subordinate a question “Penyerahan telah selesai?” (“Has the
submission been completed?”).

S’/he replied, “Pak Yama, udah, udah.” (“Mr. Yama, yes,
already, already.”) However, I found out later that | was being fooled
because the submission was only half completed, and s/he did not
bother to ask for confirmation (from the person in charge) when s/he
gave me the reply. This is both shocking and disappointing. Ever
since that time, I whenever I hear similar response from my
subordinate, 1 would forcefully and directly say, “Is it totally
completed or just partially? If it is just partially, don’t say that it has
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been completed just to make me happy or just to protect yourself for
a while! You know sooner or later I will know the truth.”

What happened to Yamamoto is not just a matter of language or
misunderstanding in using a language because Yamamoto, at that time, was
already fluent in Indonesian. It is more than that because Yamamoto
obviously experienced cultural mismatch which created certain
psychological effects on his mind. Fortunately, Yamamoto immediately
snapped out of it and tried to find the source of the matter, namely culture.
He explained further,

Meski demikian, boleh dikatakan, suatu kekurangan
sebaliknya merupakan kelebihan. Saya menilai, orang Indonesia amat
bertoleransi terhadap apa pun. Pada orang asing asing seperti saya
pula, sikapnya wajar saja. Jika secorang Indonesia ke Jepang, memang
orang Jepang cenderung diskriminatif kepada orang asing itu, kecuali
kepada orang Barat. Jadi, luasnya toleransi tersebut sangat dihargai
dan bangsa Indonesia boleh membanggakan hal itu baik pada negara
Asia Tenggara maupun pada seluruh dunia.

Kalau orang Indonesia menilai orang Jepang, orang Korsel,
atau orang Tiongkok, bagaimanakah penilaian tersebut? Mereka
berkeyakinan bahwa orang Utara cenderung bersifat terlalu tegas dan
terlalu disiplin. Nada bicara melulu besar. Gaya bicaranya pun
ceplas-ceplos. Orang Utara menganggap diri mereka lebih superior,
dibandingkan dengan bangsa lain.

Translation:

Nonetheless, it can be said that one’s weaknesses might also
be one’s strength. I consider that Indonesian people are very tolerant
towards others. This also applies to their tolerant towards me as a
foreigner. In contrast, when an Indonesian comes to Japan, it is likely
that s/he experiences certain discrimination acts from the Japanese
people who tend to favor western people than other foreigners. This
is why the extent to which Indonesians are very tolerant is something
that you can be proud of amongst the South East Asian countries or
even amongst all the countries in the world.

Now what if Indonesian people are asked to value Japanese,
Korean, or Chinese? They might believe that the Northern people
tend to be too strict and too disciplined. Their tone of speaking is
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always high. The way they talk is very straightforward. These
Northern people consider themselves as more superior than other
people.

This “tolerant” culture becomes Yamamoto’s key to understand his
subordinates’ talks. This is what happened to Takiyama and Yamamoto. The
“tolerant” culture might become the general culture of Indonesian people
amongst the diversed cultures of Indonesia as reflected in the use of time
adverbials such as besok, sebentar, nanti, sudah—in which pointing out the
exact time reference is not the focus of attention. What needs to be
appreciated here is the good intention of what will and has been done by the
speakers and if the discrepancy of time reference occurs, the interlocutors are
expected to be tolerant. Brilliantly Yamamoto wants to convey that his
unfortunate experiences had led to his discovery of one of the Indonesian
local wisdom.

There are many examples of cultural mismatches as experienced by
foreigners who are studying in Indonesia. Yamamoto’s experience and
instrospection have raised the awareness about the importance of both
cultural understanding and cross-cultural understanding. What if, in contrast
with Yamamoto's experience, an Indonesian is forced to judge the cultureof
the “Northern™ people (Japanese, Korean, and Chinese)? Would it be normal
to expect that the Indonesian might have similar feelings with those of
Yamamoto’s or, even further, s/he can brilliantly found the “culture™ of the
“Northern™ people just like Yamamoto who found the ‘tolerant’ culture from
the Indonesian language used by his subordonates? Mutual cultural
understanding and the ability to place oneself accurately in diversed cultures
can be the key to cross-cultural understanding. This is exactly what is needed
to be considered in language teaching.

For additional information. the list below show some matters with
Indonesian cultural background which are often complained by foreigners
and which have the potential of causing cultural mismatches.

(1)  Like to chit-chat.

(i1) Like to talk.

(1i1)) Easy to be close to new acquaintances and be familiar with other
people.

(iv) Like to praise someone on something.

(v) Like to touch some of the body parts (shoulders or arms) of other
people to show the solidarity.

(vi) Like to listen to music, sing aloud. and follow the song or music.

(vii) Not use to queueing for anything and waiting in queue.
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(viii) Like to lift their chins to signal that they give the hearers the next turn
to talk.

(ix) Doing things with left-hand is considered taboo.

(x) Like to compare people.

(xi) Fond of superstitious objects or events.

(xii) And many others.

The matters listed above involve not only language, but also action and
gestures. To maintain the phatic function of language, namely to ease and to
resolve communication, Indonesians like to touch the body parts of the
interlocutors such as the shoulders or the arms. This act of touching might
not be acknowledged in the culture of other nations. In another occasion,
Masami Kuwayama, a Japanese student who once studied Indonesian
language and culture at the Universitas Indonesia gave her own view about
Indonesian students.

“Mahasiswa Indonesia selalu kelihatan gembira. Saya tinggal di rumah
kos. Setiap hari, baik siang maupun malam, keadaan selalu berisik.
Mereka main gitar, menyetel radio, ngobrol-ngobrol tidak kenal waktu.
Padahal, mereka harus menghargai kepentingan orang lain. Ini rumah
kos, bukan rumah pribadi. Ini mengherankan saya. Kapan mereka
belajar?

(SYX. 2000. “Mahasiswa Indonesia, Kapan Mereka Belajar?” In
Teroka: Majalah Budaya, Vol. 2 No.2, p. 29.)

Translation:

“Indonesian students always look happy. I live in a boarding house.
Every day and every night, the boarding house is always full of noise.
The students, regardless of the time, are playing guitars, listening to the
radios, and chatting. Yet, they should have had respect towards other
people’s interests. This is a boarding house, not their own house. This
is really puzzling. Moreover, when will they study?”

4.  Cultural Content Material Development

The thesis 1 would like to convey in this paper is obvious. Cultural
aspects need to be included in the teaching of Indonesian language for non-
native speakers. In the previous sections, I described the background on the
importance of Indonesian cultural content to be given in BIPA program. |
refrain myself from choosing whether or not the cultural content should be
separated from the language content or whether the cultural content need to
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be integrated with the language content. In this section, I would explain an
example of cultural content material development for BIPA program—in
particular, the adult class.

In developing teaching materials, the first thing to be done is the
mapping of competence which is necessary for teaching language to
foreigners. This mapping consists of (1) the competence to recognize the
communicative functions. (2) the socio-cultural competence, (3) linguistic
competence, and (4) language skills competence. The knowing of
communicative functions is put in the first list as it can generate the other
competence aspects. The socio-cultural competence consists of the ability to
understand the communicative situation and the ability to understand culture.
The ability to understand the communicative situation can be divided further
into two dimensions: formal-nonformal situations and spoken-written
situation. The linguistic competence covers the two pillars of language
formation, namely grammar and vocabulary. The cultural competence
consists of attitude aspects, act aspects. and the facilities aspects of cultural
items or cultural artifacts if the communication uses one of the artifacts. As
for language skills competence. it comprises the four skills of
communication, namely listening, speaking, reading, and writing. These
types of competence should be unified and integrated in language teaching.
In the next section, there is a model of competence mapping involving the
four competence. It is then followed by the teaching materials sample taken
from the materials which focus on Basa-Basi (chit-chat) in Indonesian
language. The development of tcaching material shows that the students’
cross-cultural competence is involved in it by comparing bhasa-basi in
Indonesia with that of the students’ native countries.
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UNIT 8
BASA-BASI (CHIT-CHAT)

TEACHING PLAN

)
Q.’

)
0.0

Students are asked not to open their books first.

Explain and discuss the meaning of “basa-basi”.

Discuss their experiences involving basa-basi in Indonesia. Then compare with basa-
basi in their own countries respectively.

Next, the instructor elaborates the teaching materials on basa-basi (explain the
forms of basa-basi and its common expressions).

The instructor also explains the forms of responses to chit-chat expressions. For
example, for the question mau ke mana? (where are you going?), the responses can
be: a verb, makan (eat); a prepositional phrase ke pasar (to the market); or a noun
pasar (the market).

Distribute the teaching materials. Then discuss the context in which basa-basi is used
in the miscellaneous part.

Students are asked to do the provided exercises. If the time is not enough, they can
do the exercises for homework.

LANGUAGE FUNCTION = Basa-basi (chit-chat)

In their social life, Indonesians like to basa-basi (chit-chat). Basa-basi is used to convey
politeness in an interaction. The function of this basa-basi act is not to interfere with
other people’s business. Basa-basi can be used, among other things, to start a
conversation {as an icebreaker) with a person whom the speaker has already known or
with a stranger (who is sitting next to you on a journey, for instance); to greet someone.

THE FORMS OF BASA-BASI

1.

Interrogative Sentences
Basa-basi using interrogative sentences can be responded with a variety of

responses.

Mau ke mana? (“Where are you going?”)
Ke sana. (“to that direction.”)

Ke pasar. ( “to the market.”)

Pasar. (“the market.”)

Makan. (“eat”)
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t :  Darimana? (“Where are you from?”)
§: Darisana. (“from there”)
Dari kampus. (“from campus”)
Kampus. (“campus”)
Jalan-jalan/Main. (“just strolling along”/ “play”)

t .  Sedang apa? (“What are you doing?”)
{ 1  Biasa beres-beres rumah. (“The usual. Cleaning up the house.”)
Hai. Dari mana? (“Hi! Where are you from?”)

2. Invitation Sentences
Invitation used as a form of basa-basi is not a real invitation. Usually, this basa-basi
invitation would be responded by a polite rejection (decline).

t:  Mampirdulu! (“Wanna stop by?”)
Nggak mampir dulu? (“Why don’t you stop by?”)
Sudah kesiangan. (“I’'m running late.”)

f: Ayomakan! (“Let’s eat!”)
Nggak makan dulu? (“Why don’t you eat first?”)
¥ :  Tadisudah. Terima kasih. (“ already have some. Thanks.”)

Masih kenyang. Terima kasih. (“1 am still full. Thank you.”)

3. Miscellaneous

t: Besok aku mau ke Bali! (“Tomorrow | am gonna go to Balil”)
¥ :  Jangan lupa oleh-olehnya, ya. (“Don’t forget the souvenirs for me.”)
EXERCISE

Make basa-basi expressions based on the situations below.
1. You use basa-basi expression to greet your neighbor who is just passing by. You are
sitting on your porch at that time.

2. You are eating. Before you are finished eating, a guest comes. You produce a basa-
basi expression to your guest.

(Source: Modul Komunikasi Situasional (situational communication) BIPA Program, Faculy of Humanities,
Universitas Indonesia)
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5. Conclusion

This paper has shown that the teaching of culture is important to be
given in language teaching, especially in BIPA program. The inclusion
cultural competence and cross-cultural competence is important because it is
expected that they can prevent cultural mismatches. The diversity of
Indonesian culture makes Indonesia a huge training laboratorium for those
who wish to enjoy the differences of cultures. Many foreigners in Indonesia
have experienced numerous cultural mismatches because they do not have
adequate knowledge during their orientation program before they came to
Indonesia. Language training which integrates communicative functions,
socio-cultural aspects, linguistic aspects, and language skills aspects is
expected to have the benefit of being able to provide an ideal and holistic
competence for language students. One thing needs to be aware of and to be
highlighted is that the objective of the cultural content inclusion in language
teaching is not to teach culture or teach the theories about culture. The
objective is just to raise the cross-cultural awareness to people who are
learning a foreign language.
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—RARFVT AT yoaTRRI.TRYSFN AT o2V ) HDT,
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ETH EOEZHFIZHONWTTT, T, HNEEHE) (X720 ZZboTWwEY, AA
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xb?JT%ﬁE?B ZHI LB TEDLZTVET,

AERITEAFEDFENSNEE->TOELT, EHHBLEFITLE, 7215, A—2
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L. SMEEHE. KEHE. OVWTRA—A MU TEERBHET LHIOIZE VI &
TRSTWADITTY, FLT IA—X M7V 7 RERBEET L. SNEEEFTTH D) L.
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WE LT,

HLeil, ZOMMIZEO LDERRHDT, FIXE—HE, #EXEFERE-BE2IBS
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ARBOLWED, 8 HZAITHIE, MINIEHTHRLOENT, AV o701
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WATHHEIE HORHUIZEELATZLEZEFENOTWHDT, ﬂb\cm;’rclx IBH
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4 ANYT (TRFT12T) OBEXEE
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FIFEE 2L 91T, ANV T RIKTILI0~60 DI U NHDHDTETN, 75 i3k
HALTHY ., YR, FFSHEEMTLHVET, /7 VDEEIBELDTAT T 45
4 —5BRTDTYT, ANEEH L, RIFEDIT R4 T3EL, v VT 40y
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The Renaissance of
the Malacca- Portuguese Creole Language
and Importance of its Cultural Traditions

Joan Margaret Marbeck
(joanmarbeck98@hotmail.com)

MALAYSIA

1 A Short History of Malacca

Malacca, once a Sultanate, Centre of Commerce and important Port of
Call in the Straits of Malacca became the envy of not only Asian Countries
and its traders but also of the Kingdoms of Europe and the Middle-East. By
the early 15" century, Malacca was indeed a cosmopolitan township where
people from all corners of Asia could be found. Tome Pires states that by this
time, 84 different languages could be heard and were spoken in Malacca.
However, it was not until the European conquerors arrived in the 16™ — 20"
Centuries did we consciously feel and discover the imposition of their
languages, especially that of the Portuguese and English in Malacca. In the
early 20™ Century, even after a short occupation by the Japanese the only
foreign Asian colonial power in Malaya from 1940 -1945, I have still
managed to identify a few persons in their senior years who still speak a little
Japanese occasionally which they tell me they have learnt during the
occupation. I'm sure there are more students of Japanese and many more
who speak fluent Japanese in Malaysia today.

It is without a doubt that the Portuguese, Dutch and British left an
indelible mark during their governance of the Sultanate of Malacca or
Malaya. What is impressive, is that the Creole Language (Papiah Kristang —
the Malacca-Portuguese Creole Language) and the Global Language
( English) with a mixed European Cultural Heritage that surfaced and
developed during the occupation of these Colonial Masters is still visible in
the physical and cultural character of the Malaysian-Eurasians of today.
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But is the Community of Malaysian- Eurasians united and excited about
seeking to identify themselves with a 500 year old Language that is
endangered yet unique or are they content to be fluent in English, the global
language and call it their Mother-Tongue or are they the loyal and privileged
citizens of Malaysia who say ‘I speak, read and write fluently in the Bahasa
Malaysia Language’? Or are they the ones who take their Heritage Language
for granted and dismiss it without any sentiment of loyalty to their roots? Are
they to be blamed when the prestigious languages, Bahasa Malaysia ( the
official Language of the Country) and the English Language (the global
Language) is placed more importance than their already declining
Malaysian-Eurasian Community Language? Who is and who can be held
responsible for this confused attitude among the younger generation of
Malaysian- Eurasians towards the diversity of languages found in Malaysia
and the harzardous situation ‘ Papiah Kristang’ is in.

2 Renaissance or Decline of the Malacca-Portuguese Creole Language

‘Has there then been a Renaissance of the Malacca-Portuguese Creole
Language and Preservation of its Cultural Traditions?

The Creole was used extensively during the Dutch Period 1641 — 1825 as
it was the trade language that developed during the Portuguese era 1511-
1641. What we do know also is that this trade language continued to be the
means of communication with the local population of Malacca and the new
Dutch Government. That very few Dutch words can be found in * Papiah
Kristang” shows the divide with the then Dutch Government and the local
population of Malacca. When the Dutch had to finally cede Malacca to the
British we see a reversal in the attitude towards acquiring a new language.
Perhaps it was also the British who were adamant that the population spoke
and understood the language of the Englishman, the new rulers of the
country. This trend to promote the English Language we see very clearly in
the quick importation of missionaries both men and women from the UK,
Ireland and France who were employed to initiate schools, colleges and
Churches for the purpose of tutoring in and expounding the English
Language in the daily lives of the Malayan population. My maternal
grandmother who was born in 1874 told me that she received her education
at home and was tutored in English by an English teacher. I believe and am
almost certain that her Mother-Tongue was ‘Papiah Kristang’ as it was the
Lingua-Franca of the times and that she had had no formal education until
the European missionaries arrived in the East. I do not remember her
speaking any Dutch except enunciating a few words that were of her
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childhood vocabulary, interspersing them with the Malacca- Portuguese
Creole Language. Her maiden name was Louisa Catherine Klyne. She died
in 1965 at the age of 91 not before announcing that *if you want to get on in
this world, Speak English’. Was she conscious that she was segregating
persons speaking the Portuguese- Creole and those that spoke English?
Perhaps it was her way of guaranteeing her daughters, grandchildren and
descendents of the safest path to communication success of the times. We
went to Churches where we sang and prayed in Latin and English and we
went to the Cinemas and Recreational Centres where the language spoken
was predominantly English. We went to Schools where the medium of
instruction was in English and for Tertiary Education travelled to Colleges
and Universities in the United Kingdom. Although we did hear and listen to
Bazaar or Market Malay. Chinese dialects like Hokkien and Teochew,
Telegu, the Tamil language and Papiah Kristang, we took the diversity of
these local languages for granted, unconsciously dismissing them as they
were for us merely ‘sounds of communication® of a different race of people.
I heard, listened and understood ‘Papiah Kristang’ but I did shun away from
speaking it because only the “elders’ of the Community were able to speak it
fluently, their so-called “Sccret ‘French® Language’. ‘Nang beng pertu nos.
Nos jenti idadi ta Papiah stori, palabra mal, ki bolotudu empodih ubih® Why
did they say French? Yes, they were also, already being influenced by the
many French missionaries who were arriving to fulfil religious and
educational needs in Churches, Schools and Colleges during the British
Military Administration of Malaya. Another strict rule of the household was
that we were forbidden to freely engage in the company of the elders or
participate in their conversations in Papiah Kristang. In a typical English
idiomatic phrase commonly used in Eurasian homes to illustrate this was
¢ Children should be seen and not heard’. The betel- nut or cigar box was
passed to you if you dared join in the conversation or sat in the place where
the elders were. So much good that could have been inherited through
regular conversations in Kristang, with the elders, was dismissed in favour of
good manners and strict disciplinary rules in the homes of the so-called
educated Kristangs.

By the age of 6 years when I first attended the formal education classes
in the Convent Primary School, | became very curious of the poor, local,
Kristang fisherman and his family and the supposedly Portuguese Language
they spoke. Some of these children did not attend school because they could
not afford the school fees. So I roamed the fishing village of Praya Lane in
Malacca where | grew up. scouting for friends who were like me, envying
the free and simple life they had. enjoying their food, the swim in the sea
close to their homes and the simplicity of their life and engaging in their
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‘basic language and the ‘broken English’ which they and their parents spoke
so naturally.

The English Language was the Prestige language of the times and
therefore the chosen Eurasian population who spoke, read and wrote English
were selected to be the backbone of the English Government in Malacca,
Singapore and Penang. The idolizing of another European conqueror and the
assurance that they gave the Eurasian people was the beginnings of the
decline of the Papiah Kristang Language and its Heritage.

3 Development of the Papiah Kristang Language

Very quickly, English superseded all other languages spoken in the
country but those who did not learn or could speak English or very little of it
grouped together and formed an interesting community of tri-lingual
speakers. They were mostly Chinese, Malay and Kristang fishermen. These,
I conclude must have been the persons who were the first to develop the
Papiah Kristang Language during the early 20™.century. So it came to pass
that Papiah Kristang’ was called the Language of the poor Eurasian
fishermen who did not have any education, who lived on the suburban
shoreline of Malacca and who were religiously Catholic.

More so, when the majority of these Catholic fishermen were grouped
and settled in a swampy-palm fringed village close to the sea, about 6kms
from the Centre of Malacca Town in 1932. This proposal of grouping the so-
called descendents of the Portuguese, came from 2 Portuguese missionaries
Rev. Fr. Croado and Rev. Fr. Marciano who were concerned about the
welfare of the families of these poor Catholic fishermen. Here we see the
beginnings of a Revival and Renewal of the Papiah Kristang Language, with
greater influence of the Portuguese language coming from the Portuguese
priests. Through the practice of their Catholic Faith and the formulation of
prayers translated from Portuguese to Papiah Kristang we see the formation
of a single strong community of Papiah Kristang speakers, enforcing their
Creole language. Other Eurasians who lived outside this Settlement visited
relatives and friends there speaking in * English™ at first but reverting to
‘Papiah Kristang® during the most part of their conversations. This
Language reached other ethnic minorities integrated through inter-marriage,
through persons being in the same professions and through educational
institutions. Two decades later. at least 10.000 persons or more in Malaysia
and Singapore were speaking Papiah Kristang, the Malacca- Portuguese
Creole or in Malaysian * Bahasa Serani. My father only learned Kristang
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from my grand-mother when he married her daughter, my mother, in 1929.
As | had said in 2007, even Chinese and Malay shopkeepers were heard
speaking to their customers in ‘Papiah Kristang’. That is how popular the
language was in the 1950s. Although some educated Eurasians and others of
different ethnic backgrounds felt the language was only for the fishermen of
Melaka, they never disrespected it. They used it if they had occasion to use it,
with a fellow Kristang speaker or Chinese shopkeeper or Malay fishermen.

4 Revoking the ‘Bahasa Gerago’ term. Have you heard of a ‘Shrimp
Language’?

The derogatory term ‘Bahasa Gerago™ was never heard or used among
the Malays. Chinese, Indians or the Kristangs themselves until lan Hancock
did his Research on the “Papiah Kristang™ Language in Malacca in the early
1960s. What we do know is that the Eurasians especially the fishermen were
sometimes called *Serani Grago’ because they were the majority of
fishermen who caught shrimp to make many delicacies like shrimp paste,
shrimp patties, shrimp relish, shrimp curry etc. No Eurasian, for that matter,
would like to be called *Grago’ or ‘Shrimp’ because it only indicates we are
as small as shrimp and are of no use or economic value. This 1s why at this
Symposium in Tokyo I want to garner support from you and ask the
Linguistic World, to formally revoke this derogatory term ‘Bahasa Grago’
the ¢ Shrimp language’ being used in Theses, Surveys, Language Books or in
Language discussions. I personally take offence and treat this as an insult to
my community especially when attempts are already being made to REVIVE
our Endangered Language, the Heritage and the Culture of all Malaysian —
Eurasians who seek to identify our small. yet vibrant Community in today’s
developing Malaysia. Disrespect for a Language increases the tendency of it
declining further, and prompts the younger generation of Malaysian-
Eurasians to feel uncomfortable about their language and Heritage. Already
Malaysian Language Researchers like Eileen Lee of Sunway University and
Haja Mohideen of the Islamic University of Malaysia have been influenced
by lan Hancock’s unintelligible invention of the term and have repeatedly
used ‘Bahasa Grago’ in their Doctoral Theses. This is read over and over
again on the internet and a derogatory picture has been painted of the
Malaysian- Eurasian community and its 500 year old strong, ethnic
Language and Heritage belittled. [ ask for your understanding and
cooperation for an official correction.
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5 An Official Statement

To set the records straight 1 would like to make an OFFICIAL
STATEMENT and let it be recorded at this Symposium that the Malaysian-
Eurasians speak a 500 year old Language called ‘Papiah Kristang’ translated
into English, called ¢ The Malacca — Portuguese Creole Language and
translated into Bahasa Malaysia called * Bahasa Serani’. This call and
statement is for all Linguists, Researchers and Anthropologists and my own
Community in Malaysia and the diaspora who are still loyal to their roots. |
hope this stand that I make here today, will reflect the positive beginnings of
a conscious, Renaissance of the Malacca-Portuguese Creole Language and
Heritage among the Malaysian — Eurasian Community and will be a positive
response of the International Community who are interested and respect the
Survival, Revival and Development of Ethnic Mother-Tongues found around
the world.

6 The Malaysian- Eurasian in Democratic Malaysia / Dispersion/
Migration

In 1957 when Malaysia became an Independent Nation, the newly-
formed Government did not find a Eurasian or a Kristang Group of persons
who would represent the Eurasian Community as did the Indian and Chinese
race Communities. The Eurasian Union tried to safeguard the rights of the
Portuguese/ Eurasian Community and a memorandum was submitted to the
Constitutional Commission through the President, Datuk G. Shelley. When
Independence was proclaimed on 31%. August 1957, Datuk Shelley was
nominated Senator representing the minoritics in Malaysia. There has been
no Representation since his demise. Only one Eurasian, Mr. Bernard Sta
Maria (deceased) on joining the Opposition Democratic Action Political
Party became the first member of the Malacca — Portuguese Community to
be elected to the State Assembly. Since then up to now, the Malaysian —
Eurasians have no representative in the Parliament or in the Federal
Legislative Assembly. The Eurasian population fell apart and so did the
language that kept them together in prayer, persecution and prevalence for
almost 5 centuries. Without a seat alongside the other ethnic representatives
in Parliament and unsure of a safe, fair and new Democratic Nation in
Malaysia, Eurasians went in search of better pastures abroad. This nomadic
trend among the Eurasians began in the early 60s especially after the May
13", Riots between the Chinese and Malays in 1969. Many Eurasians that
remained in Malaysia, inter-married with the other races and gradually we
account for the loss in numbers of Malaysian- born Eurasians, Speakers of
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‘Papiah Kristang® and the diminishing mores of the community. With the
separation of Singapore from New Malaysia, we lost the majority of
educated and talented Eurasians who moved from Malacca to Singapore in
search of better jobs and promises of a better life-style. Some moved from
Penang to Singapore and Australia.

7 Malaysian- Eurasian Nationals 1957- present

Today, the Eurasians, like me who remained in the country after
Independence from the British in 1957, owe our allegiance to the King and
Government of Malaysia and feel that in return we must be recognized as
one of the successful ethnic Malaysian Communities who possess a 500 year
old Language and Heritage, who have contributed much to the development
and success of the Nation. Although small in numbers, we are a vibrant part
of the total population. There is a piercing need that we should be named and
identified accordingly. We do not want to be identified as ‘Others’ anymore.
We are a minority Community that is certainly reinventing ourselves and
progressing in today’s context. If we name and identify ourselves as an
Ethnic community that belongs to Malaysia it will command the respect
from the Sultans, the authorities and the other races in Malaysia. Surprisingly,
the younger generation do not remember the word Eurasian or Neserani.
Much needs to be done to relate the Eurasian/ Neserani Story to them.

In 1984, alongside the Malays and other ethnic minority groups , the
Eurasians who spoke ‘Papiah Kristang’ or had European surnames had the
privilege of purchasing National Unit Trusts or Shares that guaranteed a
minimum of 10% interest annually. About three years ago the Government
again allowed children of a mixed- Eurasian heritage, that is, those having a
mother who is Eurasian and a Chinese or Indian father to purchase these
Amanah Saham Bumiputra Shares. I see this as a step taken in the right
direction by the authorities. Now it is up to the leaders of the Eurasian
Communities, in Eurasian Associations, spread throughout East and West
Malaysia who must capitalize on this privilege. There will be expansion in
numbers of the Eurasian Community that will soon be among the privileged
‘elite” Bumiputra (so-to-speak, the Princes/ Princesses of the Land) in
Malaysia. With a poll showing about 30,000 Eurasian men, women and
children in East and West Malaysia, at least, and hopefully a nominated
Representation should be forth-coming in Parliament in the very near future.
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8 Unity among Eurasians of Different Ethnic Backgrounds

While there is talk of Unity among the diverse Eurasian community,
today, some stubbornly want the community to be named Malacca
Portuguese, Dutch-Eurasian, Portuguese-Eurasian, Malaysian- Eurasian or
simply Eurasian. What is in a name?

Here 1 would like to extract a few paragraphs of ‘Family Names’ taken
from a Paper ‘Kristang Family Heritage’ presented at the ‘Save our
Portuguese Heritage Conference 1995 at the Portuguese settlement in
Malacca, By Anthropologist: Prof. Dr. Brian Juan Oneill - .S.H.C.T.E.C.
Lisbon, Portugal.

“We already know that the Naming processes in the Kristang Culture
draw from 3 major European languages- Continental Portuguese, English
and Dutch. While first and second names of residents of the Portuguese
Settlement are predominantly Portuguese and English. surnames can also be
Dutch-derived (Goonting, Minjoot. Danker etc.)

Some of the commonest Portuguese last names are da Costa, de Mello,
De Silva, Fernandes, Santa Maria etc. These are definitively Portuguese,
although of course, over the centuries, their spelling and local pronunciation
have clearly distanced them slightly from the ‘Settlement’ those deriving
from Chinese dialects, Tamil and occasional Punjabi or Malay names. We
cannot forget nicknames, known or unknown by the person referred to and
sobriquets. usually identifying an individual but not as harsh or exaggerated
as a Nickname. Place Names and Street Names in Malacca are also
important....................

Does a Portuguese surname necessarily indicate direct descent from the
original Europeans who came in 1511? Surnames are transmitted in the
paternal line only.............c...oooeneie. because last names only pass through
men, therefore . all we need to know is that one ascendant of a given person
was an ethnic Chinese, Malay or Indian and converted to Catholicism upon
marrying Kristang wife, to conclude that the “direct descent™ link to 1511
was broken.

Name’s alone are not proof of a person’s or his family’s direct descent,
because the names may have come directly from the Church at some
genealogical moment or another. What’s in a Name? Perhaps more
flexibility and plasticity than we can or wish to admit. We have the social
fact that the Kristang Surname is predominantly Portuguese- based. but the
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historical facts of their derivation, manipulation and transmission between
individuals and families remain largely obscure.

Kristang names are thus both a past and present Heritage and Patrimony.
They are certainly not disappearing.”

9 Documents/ Publications in English and in the Malacca- Portuguese
Creole Language.

In 1942 we see the first publication ‘Dialecto Portugues de Malaca’ by
Dr. Padre Antonio Da Silva Rego, printed by Agencia Geral Das Colonias in
Lisbon. This publication was written specifically for Students of Languages.
In it we find registered in the First Part — the beginnings of Grammar for the
Creole, an Analyses of verses of songs, phrases and expressions and a short
Vocabulary list. In the Second Part - Padre Dr. Silva Rego works in
collaboration with Mr. Simon De Souza, a great friend and parishioner of the
Portuguese Mission Church in Malacca and in Macau. A selected item which
Mr. Simon de Souza translated in English is ¢ The Betrothal of Maria and
John’. The script was first written in Standard Portuguese by Rev. Padre Jose
Machado Lourenco, a distinguished poet and patient investigator of the the
Customs of the the Jenti Kristang of Malacca. Rego presents the Customary
Wedding celebrations and Speeches in Dialecto Kristang. He also publishes
the prayers said in Kristang, into Latin and then translated them into
Portuguese. The final section of the Book records some popular Kristang
songs with musical notation.

Rev. Fr. M. J. Pintado, a Portuguese missionary, was only in his early 30s
when he arrived in Malacca. He was made Vicar of the Church of St. Peter in
Malacca. He envisaged the urgent need for the preservation and development
of the Kristang Heritage in Malacca and for almost 35 years was passionately
involved in the romantic return of the Portuguese and the Portuguese Culture.

In 1953, with the help of the Resident Commissioner of Malacca and the
Malacca Historical Society of which Father Pintado was a member, the 4
Centenary Celebrations of the Arrival of St. Francis Xavier in Malacca were
organized. The Saint’s sojourn in Malacca was re-enacted in a spectacular
pageant which won worldwide acclaim. Costumes and technical advice came
from Portugal and the local British Government in Malaya. The Actors,
Actresses and those who worked behind the scenes came ungrudgingly from
many Eurasians, both men, women and children of the Catholic congregation,
from Government Offices and Catholic Schools in Malacca.
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Despite his 30 years of active and dedicated service as the Parish Priest of
St. Peter’s Church and the Assumption Church, Fr. Pintado found time to
write. He also translated 16™century documents for the National Archives of
Malaysia and the National Museum from archaic Portuguese to English. In
addition to the few books he had published in the English language. he also
wrote the History of Malacca based on Portuguese sources which was
published in ‘Heritage’, a Singapore biennial publication. He also revived
Portuguese culture in Malacca by introducing to the Malacca-Eurasians, the
folk-songs, dances and costumes of their forefathers of Portugal. This
Revival and Cultural presentation has become one of the many tourist
attractions in this country and has gained government support and
recognition.

Was this Revival, in a true sense, a Renaissance or was it a ‘Second
Sentimental Entry’ of only Portuguese missionaries imposing their religious
Customs, Culture and Traditions of Portugal on the residents of the
Portuguese Settlement and those who belonged to the Portuguese Mission
Parish? With much support from Portuguese Foundations and the Malaysian
Government through the recommendations of Rev. Fr. M. J. Pintado and Mr.
Bernard Sta Maria, only the residents of the Portuguese Settlement showed
off their Portuguese Roots. The Creole that developed was almost forgotten.
Some of the people of the Portuguese Settlement are still happy to sing
Fados and dance rhythmically the Farapeira and other traditional folk dances
of Portugal. The Malacca- Portuguese Creole Culture in the Portuguese
Settlement is stunted and artificial. Of course there has been on many an
occasion to celebrate in grandeur the Feast days of the Church and a slight
recess to expose the Branyo and a few traditional Kristang songs like ‘Bong
Bong Fila® and ‘Jingkli Nona’. These Traditional Kristang songs and the
Branyo are also fast fading. The Senior Eurasians who speak the ‘Papiah
Kristang’ language fluently and believe that they speak Portuguese and not
the Creole have composed several Kristang Songs and Verses wish that there
would be the younger generation of Eurasians to pass their work and
compositions on to. Then again. some seniors of the Portuguese Settlement
have reservations about sharing their so called ‘Portuguese’ Culture, their
food, their art of music and dance of yore to the younger generation.

Yes, Fr. Pintado has to be admired and credited for all he has done to
keep the spirit of the Portuguese Rule and Influence in Malaysia, Alive. And
I do honour him.

However as | understand and as Linguists, you all know....Falar
Portugues is not Papiah Kristang......... and Cultural Portuges is not
Kultural Kristang. So does the Malaysian Eurasian have a defined character



to portray in multilingual and multicultural Malaysia just because he comes
from the Portuguese Settlement in Melaka, has a Portuguese Surname and
knows what is Bredu terung Soy Limang. or Is he /she made of everything
nice with spice and still dance the O Maliao Maliao with gusto or are we
seeking to reinvent the Malaysian-Eurasian Joget Serani, the Balu trompah
Olandes, the Barn Dance of the British or the International and popular Line
Dance of today.

10 Writing ‘Papiah Kristang’ down

We must give priority to projecting the Language before we can other
cultural art forms because ‘Languages are not just a means of
communication but they represent the very fabric of cultural expressions, the
carriers of identity, values and worldviews..... UNESCO World Report 2009

The Malacca-Portuguese Creole Language should not only be a subject
of Research for Linguists and Anthropologists, but, it should, by now, have
developed and assumed the written form with pedagogical materials to
support the Development and Reinstatement of its presence as a valued
cultural heritage for the Eurasian community still existing in Malaysia.
Singapore and the diaspora.

It was the artist, in me that drove me to tell my story in a language that |
had not even had the chance of speaking to my grandmother, parents and
relatives in. How did I pursue this interest.

Curiosity and the passion to ‘belong to’ rather than be excluded from a
Community and Culture which I could only admire from afar., made me go
forward and investigate how and what was necessary to document the Papiah
Kristang language. It was also the Right to Possess this Heritage and the
mysterious freedom to speak the Language of my forefathers that made me
more adamant to register the language.

My first book ‘Ungua Adanza’ (An Inheritance’) is the responsibility and
inspiration of 3 persons close to my heart. Rev. Fr. M. J. Pintado (deceased)
My mother Mrs. E. L. Marbeck (deceased) and with us here today Prof. Dr.
Pierre F. G. Guisan........ He said to me, ‘Joan,you will be famous, one day
Start writing in Kristang®. This happened 23 years ago in Melaka, the
Historic City where [ was born and remained to write my first book in the
Kristang Language until a few years ago, when | was forced to move away
from Melaka. It was too much to bear to see the charm and beauty of *Old
Historic Malacca® desecrated and to feel and realize that the ambience of the
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Portuguese Settlement and the vicinity of Praya Lane with its people change
so drastically. With a strong desire to save the Language and Culture of my
Community, I awoke from that bad dream in Melaka to the refreshing retreat
among the hills in Seremban where it was conducive to continue writing the
Creole which I have come to love very much.

As my formation is not in Linguistics, | had first to consult Prof. Graham
Thurgood who was visiting Language Professor at the University
Kebangsaan Malaysia in 1994 and who volunteered to help me. There was
also some long distance consultation with Prof. Dr. Pierre Guisan on the
first orthography for *Papiah Kristang’. After much discussion and serious
arguments, among the Professors, native-speakers and me, I accepted and
acknowledged that a similar orthography to Bahasa Malaysia would be
applicable to writing my first book in the Papiah Kristang language. *Ungua
Adanza’ An Inheritance was published in 1995 in the Kristang Language
with English translations. It consisted of An Anthology of Malacca
Memories. Poems. Songs idiomatic phrases and expressions which were
illustrated with community and family photographs. The Publication was
supported by the Calouste- Gulbenkian Foundation.

Anxious to at lcast leave as much as | know of my native- tongue to the
present and next generation of Malaysian-Eurasians, 1 produced 2 more
publications “Linggu Mai’ ( Mother Tongue in 2004) and recently in 2012
‘The Serani Series’. Thanks to Prof. Guisan I can look back with fondness
and pride that 1 am the first Native- speaker of ‘Papiah Kristang’ to
document the language and continue to be a Eurasian Heritage Activist.
Besides these 3 publications. | have ‘Kazamintu na Praiya’ ( Wedding on the
Beach) A Kristang Musical which [ scripted for 60 school children and
adults in Melaka for Digi's CSR Project when | was honored as “The
Kristang Poet of Melaka™ in 2007. I also have a short Monodrama *Seng
Marianne’ in English and Kristang which I had written for the Lusophonia
Festival in Macau 2006. As it was a late entry it was not staged. I still look
forward to publishing and staging them.

11 Learning and practicing to Speak, Read and Write ‘Papiah Kristang’

An Awareness and Knowledge of speaking, reading and writing Papiah
Kristang is crucial to those who were forbidden to speak it, who spoke very
little of it, who have felt embarrassed to speak it but who are now conscious
that it is endangered and who want to revive and promote it. Can ‘Papiah
Kristang™ as the language of the Malaysian-Eurasian Community be the
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Unifying factor of the diverse Malaysian-Eurasian population? I have some
interesting quotes below

Prof. Dr. David Cheong, Chief Technical Adviser, ILO, UN, Geneva - He
states that ‘because the number of Kristang speakers are dwindling rapidly,
in today’s context, the Papiah Kristang Language is used as a means of
discommunication rather than to communicate. Hence Kristang is already in
decline and perhaps used only as a ‘Secret language’ to the Kristangs who
speak it irregularly.” 2011

Prof.Dr. Camela Umbro a Researcher, delving deeply into my work
‘Ungua Adanza’ suggests that the mimetic - memetic translations found in
the book would be useful in promoting ‘ Malaysia’ as * Truly Asia’. 2010

Prof. Dr.Alan Baxter, speaks of my 2nd publication ‘Linggu Mai’,
comprising Linggu Mai Reader ‘A Kristang Phrase Book’ and ‘A
KristangSpeech and Song CD’ as suitable pedagogical materials for the
Papiah Kristang language. 2005

Mr. Gerard Fernandis (deceased) - at the Mini-Conference on A Revival
of Spoken Kristang and the Development of the Malacca- Portuguese
Heritage 1996 had this to say ‘We already have an active —speaking Kristang
Community. We also observe that the language is continually evolving. With
more books being written and the registering of words long forgotten but
coming to the fore and with this strong Kristang awareness campaign, the
Kristang Language will develop and more Malaysians will be attracted to
speak it and keep it alive for generations to come.” 1996

Prof. Dr.Brian Juan O’neill — Researcher/ Anthropologist — ‘My
impression is that there exists within Kristang society something extremely
difficult to locate or define which incorporates or ‘absorbs’ individuals from
many other ethnic, linguistic or religious fields. Non- Kristang spouses by
and large learn the Kristang language, adopt many forms of Kristang Culture,
feastivities, cooking styles, names and more subtly the habits and qualities of
social comportment. 1995

Prof. Dr. Pierre F. G. Guisan — at the Melaka Mini- Conference on ‘A
Revival of Spoken Kristang and the Development of the Malacca —
Portuguese Heritage 1996" had this to say ‘We must underline this linguistic
plurality in multi-racial Malaysia which is very precious. This is their
Cultural wealth. The Kristang Language contributes to this linguistic
richness. Diversity provides potential, therefore wealth. Nothing truer in
respect to languages of a Nation. Do not be mistaken with the notion that
linguistic uniformity will make the Nation stronger. Malaysia has such a
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wealth and must conserve it. Only by conserving the diversity of minorities
will Malaysia remain rich. 1996

Prof. Dr. Mario P. Nunes — Although on one hand, promoting the Revival
of the Kristang language supposedly implies increasing its speakers, which
in turn implies teaching it, we would also be giving it greater value, in the
opinion of the Malaysian public and diffusing the knowledge of its existence,
internationally. 1996

12 The Cultural Traditions of the Jenti Kristang

Most Eurasians acknowledge the Roman Catholic Faith and therefore
their Customs and Traditions are built on important Feast days of the Church
and on the rules, practices and declarations of their religious beliefs. Not
only did they pattern their Customs and Traditions on the Catholic faith, they
like many in Malaysia. adhere to some superstitious practices. consult local
medicine —men and women and recently pay special attention to Feng Shui, a
Chinese Wind and Water Astrology. Food unique only to the Eurasian is
cooked to celebrate the Feast Days of the Church, Birthdays, Engagements
and Weddings. Most know the choice- dishes of Kari Devil, Kari Ambiller,
Dauper, Soy-Limang, Semore. Chicken- pie, Pikadel and Kari Keluak. Cakes
like Bolu Koku. Sugee and Fruit Cake are only baked for special occasions.
Some of the best cooks in Malaysia are from among the men and women of
the Eurasian Community.

Because of the vitality of the Jenti Kristang. its Papiah Kristang
Language and Customs and Traditions. it is possible to predict that the
Malaysian-Eurasian Community would survive another 500 years if not
more.

My wish and hope that it is yours too, that this Symposium will
undertake and view the possibilities of a visible and an active ‘Renaissance
of the Papiah Kristang Language, its Art, Culture, Customs and Traditions’ It
should be the first ethnic Creole language in Asia to be recognized.
systematically revived, developed, written and taught in schools in Malaysia.

Let us together celebrate “the diversity' that has enriched the Papiah
Kristang Community, its Language and Heritage.

Before 1 conclude. may 1 make some pertinent proposals to the WoLSec
2013 Symposium
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Proposals to WolSec 2013 Symposium- 7" & 8™ March
Tokyo University of Foreign Studies, Tokyo, Japan

Can this Symposium assist. professionally and technically in the
Research and Preparation of Pedagogical Materials for ‘Kristang
Language Teaching’ and its dissemination among University/
College Trained Language Teachers of Primary/ Secondary
Schools in Malaysia to be trained to teach *Papiah Kristang’ POL
( Pupils’ Own Language) Target Age 7 — 17 years old

Can this Symposium form a Committee, identify and delcgate
a Co-ordinator for the Project at a suitable University or College
in Malaysia with Language Developing Facilities?

Can WoLSEC2013 according to the Terms and Conditions of
your Constitution be engaged, participate and invest in the
production of ‘A STORY OF A LANGUAGE" as a Documentary
film? or Others — eg. Publication. Web-Page on Asian Ethnic
Languages.

[ ask this Symposium to deliberate on these 2 proposals as it will also be
a Tribute to One of the Surviving World of Creoles in Asia and probably a
final assessment and celebration of my Kristang Writing and Contribution to
the Malacca- Portuguese Creole Language and Cultural Heritage.

Joan Margaret Marbeck

No. I Jalan RK5/13 Rasah Kemayan

70300 Seremban, Negri Sembilan Dahrul Khusus

Malaysia. Mob: +60 16 370 3487

email: joanmarbeck98@hotmail.com
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*The presentation was given on 24", February 2013.
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Abstract

The increasing awareness of the endangerment and loss of minority
languages across the world has progressively had effect on the linguistic and
anthropological community that studies the Portuguese-based creoles of Asia, as
well as on the respective speakers and heritage communities themselves. These
communities were victims of a trend which lasted until as recently as the last
quarter of the 20" century, where these creole languages and these communities of
speakers were ignored by their former colonial powers, their national governments
and very seldom studied by the academia. Breaking away with this, since the late
1980s they have been ever more frequently the subject of research. national
protection policies and internally generated community preservation projects. This
paper looks at the only one of these creoles that was formed in East Asia namely.
Maksita (or Macau Patois or Patua). This creole is endogenous to Macau. a special
administrative region of the People’s Republic of China since its handover from
administrative rule by Portugal for almost 500 years. Along this general overview
we take a brief look at the socio-linguistic context that led to the formation of this
creole — particularly the influence of Malacca and its endogenous creole Kristang: a
glimpse of some of the linguistic similarities and differences among these two. and
the current status of vitality and prospects for the future for Makista. In summary.
our paper is a brief introduction to Makista, a look at the pioneering work in the
fight against extinction carried by the heritage community.

1. Introduction

The introductory section will provide a very general and brief overview of
the main approaches to the formation and typology of creole languages that
have existed in this field of study. The aim is to provide insight on the
formation and the continuum of Makista, in particular, and other Portuguese-
based creoles of Asia, closcly related to it. From among thosc approaches we

199



shall look a slightly more detail at those that seem relevant to the particular
scenario of Makista, in view of the socio-historical and linguistic data
pertaining to this particular creole (the subject of section 3).

1.1. Some existing definitions for creoles

Within the sphere of language contact, several phenomena have been the
subject of attention from linguistics: codeswitching, bilingual mixed
languages, and processes of pidgin and creole formation. The association of
creoles as the result of an SLA process was not a possibility considered in
the earlier stages of the study of these languages. However, more recently.
distinct fields such as natural second language acquisition and the emergence
of indiginized varieties of an L2, have been considered as belonging to the
general field of contact linguistics. (Winford 2003). Siegel (1997) notes that
in the type of language contact present in creole formation. ““adult second
language learning is clearly involved™. In essence, comparing the formation
of a creole to SLA processes implies the idea of the acquisition of an L2 by
adults in extreme conditions of language contact, and that such an acquisition
is continued and gradually regulated by the subsequent generations of
children L1 spcakers.

The debate on how creoles are formed has basically been considered
according to two alternatives (Pinharanda Nunes, 2011):

1) As variants of their lexifiers with common internal features
among them. These common features are owed to their common
origin as relexifications of an Afro-Portuguese pidgin.

i) As variants of European lexifiers created through language
contact in extreme socio-historical conditions, resulting in
morpho-syntactic features that distance them from those lexifiers.
This explanation entails 4 different types of possible processes:

a) Resulting from a complexification process (for pragmatic
reasons) stabilization and vernacularization within the speech
community of a pidgin. by the same generation of adults who
had created the pidgin. Termed by Thomson & Kaufmann
(1988) as abrupt creolization.

b) Resulting from a complexification and vernacularization
process. according to universal and inate language formation
processes. performed by the first generations of children born
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from parents who spoke diferent L1 and a common pidgin or
jargon.

c) As languages formed in extreme conditions of language
contact, by adults.

d) Resulting from a process of language acquisition, by adults, in
L2 contexts, following L2 acquisition studies on the European
lexifiers of those creoles, particularly English and French
(Perdue and Klein, 1977 and Perdue 1993).

Hypothesis ¢) considers creoles as a process of L1 acquisition by the children
of the linguistically heterogeneous (slave) populations. It implies contexts
with an absence of a robust linguistic input, leaving the children to heavily
rely on innate and universal cognitive restrictions. Such a formation would
have occurred in the space of one generation and relied heavily on innate and
universal cognitive restrictions. This was sustained by Bicketon (1981) in his
Bioprogram Hypothesis, and further developed in Lightfoot (1999): Roberts
(1999). According to this approach, first generation children of the
transmigrated heterogeneous populations would have had to reset their innate
parameters based on the poor linguistic input available. In face of the
insufficient input from the adult speech they would rely on their default
universal grammar (i.c. their innate bioprogram).

Hypothesis d) considers creoles as particular cases of SLA by the first waves
of adults in the mentioned colonial settings. It implicates that SLA processes
eventually stabilized with the birth of successive generations learning the
emergent creole as their L1 (Alleyne 1971. 1980:. Andersen 1980; Mufwene
1990: Thomason e Kaufman 1991: Siegel 2006: Muysken 2001; Mather
2006), to mention a few.

The proposition that one of the possibilities for creole formation may have
been by processes akin to SLA in language contact situations in general,
implies the applicability of concepts from this field. Among them, we will
concentrate briefly on the following which. given the sociolinguistic
panorama of Macau during the earlier phases of Portuguese settlement from
1557 onwards we consider may have been operative during the formation of
Makista: (i) feature pool: (ii) transfer; (iii) leveling; (iv) morphological
reduction versus morphological elaboration.
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Feature pool, or pool of variants', transposes to language contact situations
the biogenetic concept of gene pool, relating to the evolution of species.
Thus, as Mufwene (2001) explains, similarly to genetic evolution the pool of
genes of one generation to another will receive new elements and loose
others, through a process of competition and selection, shaped by
environmental factors; so too in language contact situations akin to the
formation of creoles, the initial members of those highly linguistically
diverse speech communities would have contributed with many variants of
certain linguistic features to the common linguistic pool. Many features will
have passed from each of the L1s present at this stage over into that pool,
and then into the emerging creole language. This passage from L1 to an L2
has been coined in SLA as transfer (Mather 2006). From it, some variants
were dropped, others maintained or even transformed, finally resulting in a
negotiated common language code understood and used by all. The selection
process is known as levelling. Siegel (1997, 2006, 2008) explains that this is
the process of elimination of certain idiolectal and sociolectal variants before
the stabilization of the retained forms used by the new speech community.
He further notes that the transfer of elements from L1 to L2 is conditioned
by certain acquisitional contraints (Siegel, 2008:204) namely:

a) “there must be a morpheme (or string of morphemes) in
the L2 [...] that can be used or reanalyzed according to
the rules of L1.” (ibid)

b) the transferred morpheme must have perceptual
salience. i.e., be a stressed word, or sequence of words,
or a syllable and be functionally or semantically similar
to the corresponding morpheme in L1.

c) There must be syntactic congruence between the
corresponding morphemes of L2 and L1.

d) The transferred morpheme must posses transparency,
i.e., be invariable in form and function.

' A concept introduced to creole studies by Siegel (1997) and taken up by Mufwene
(2001).
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e) Frequency of occurrence of any particular element. As
summarized in Pinharanda Nunes (2011), on the one
hand it implies that the more frequently occurring
structures in L1 have greater probability of being
transferred than those that are seldom. On the other
hand, the more frequent structures in L2 have greater
possibility of being restructured or reanalyzed by
transfer.

According to Siegel (2008), frequency may explain the high degree of
influence of substrates in creoles or pidgins which share typologically similar
substrates:

(...) The larger number of substrate speakers
having transferred feature in their language,
the greater chance it has of being understood
and being used repeatedly as successful
communication strategy.

Those that consider creolization as an analogous process to SLA through
transfer, aim at proving that creolization does not constitute in itself a
specific nor special process. Mather (2004:231) summarizes that view as
follows: (...) creole génesis does not involve any specific mental processes
or strategies than those found in ordinary language acquisition. We do have
to add though that, in spite of the parallels between the two processes, the
difference lies in the specific and extreme socio-linguistic contexts in which
creoles were formed. Given the specific context of the formation stage of
Makista, we believe that the theories of creole formation in (c¢) and (d) above,
are those that we consider most applicable to the study of the formation
process of Makista. The socio-historic context which shaped the emergence
of this creole as well as its morpho-syntactic matrix and lexicon suggest its
formation as a process of SLA, first by adults and later progressively
stabilized by the following generations already born in Macau.

2. The Early Stages of Portuguese settlement in Macau

In this section we look at the sociolinguistic context prevalent in the initial
stages of the Portuguese settlement in Macau which we consider to be
relevant to the understanding of the formation of Makista
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2.1. The Portuguese Presence in the Orient

The beginning of the Portuguese presence and colonial rule in the Orient was
marked by the arrival of Vasco de Gama in Goa in 1498. It was
progressively extended to several other port cities and trading posts from
along the Western coast of India (Daman, Mombay, Diu, Korlai, Cochin) ,
Sri Lanka (Galle, Jaffne, Trincomalee); to Southeast Asia (Malacca, Tugu
and Batavia, Flores, Timor, Islands of the Moluccas and the Celebes) and to
East Asia (Macau, in China). In all these locations, Portugal established
cities or trading posts mostly by force. but also in some cases by treaty with
local forces and authorities. The latter was the case of Macau. In most, if not
all, of these locations, communities of Luso-Asian stock emerged in
multilingual contexts which fit the models covered by the theory of creole
and pidgin formation, as revised in section 1.1.

The permanent settlement of Portuguese administration, military forces and
tradesmen in Macau is accounted for from 1557 onwards (Barreto 2006).
The Portuguese had thus already been in the Orient, specifically South and
Southeast Asia for 59 years (in India) and 46 in Southeast Asia. A long
enough time for the emergence of at least the first generation, (or even the
second) of Luso-Asian native speakers of different South and Southeast
Asian Portuguese lexified creoles. As with previous Portuguese controlled
ports in the Orient, the population brought by force (slaves, servants, wives
and children) and on their own free will (tradesmen, seamen) during the
advent of Portuguese Macau were necessarily of varied ethnic and linguistic
origins. Census data of population brought to Macau during the first few
decades were primarily from South and Southeast Asia, all areas where the
Portuguese held strong control of the trade routes, and where South and
Southeast Asian Portuguese lexified creoles. or pidginized varieties thereof
had become the lingua franca for such trade (Baxter, 1996 & 2009:
Pinharanda Nunes 2012). In a complex and diverse linguistic situation as the
one we can envisage for Macau in its early stages, the language contact and
practices provided input to the feature pool where pidginized versions and
variations of Kristang would definitely have been the richest and most
frequent source. Whereas some would have had Kristang and close varieties
as their first language (the Luso-Malays coming from Malacca, Java,
Moluccas and Flores), others would have had those any of those varieties as
their second language. The emerging creole from that rich pool of variants
would have constituted a third or fourth language (L3 / L4) to the latter, and
a second language to the others who had no previous knowledge of an Asian
Portuguese creole. Following a period of selection and filtering (leveling) of
the input features, a situation of bilingualism or diglossia of speakers of
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Kristang and several other South and South Asian languages, Makista would
have emerged as the L1 of later generations already born in Macau. The role
Kristang and Malay had in the formation of Makista, while there where still
L1 and L2 speakers of these languages in the earlier settlers of Macau, can
be attested for in Makista’s morpho-syntax and lexicon. And so can the role
of standard Portuguese — a continuous presence throughout the Maksita
continuum, contrary to the case of Kristang and its Southeast Asian varieties
and most of the South Asian creoles too.

In the following section we shall take a brief look at some linguistic features
of Kristang that trace back to both its substrates (Kristang and Malay), but
also indicate continued influence from the presence of its superstrate
(Portuguese) and the adstrate (Cantonese).

3. Retained substrate features

Bearing in mind the linguistic demographic context in which Makista
emerged (as was described in the previous section), we claim the substrate
language of this creole to have been a combination of Kristang and
pidginized varieties of it, with a considerable amount of Malay input, either
through Kristang or directly from L1 and L2 Malay speakers.

As far as Makista’s morphosyntax is concerned, studies on this creole’s verb
phrase (specifically verb forms and TMA marking) have concluded on the
greater proximity of these categories in Makista to those in
Kristang,compared to the remaining Asian Portuguese lexified creoles
( Pinharanda Nunes & Baxter (2004), Pinharanda Nunes (2011; 2012). Little
to nothing is known yet as to the morphology. syntax and lexicon of Makista
until the emergence of 19" century texts and descriptions. However,
comparing this data with the first recordings of natural speech in Makista by
its last L1 speakers (born in between the 1890s and the first quarter of the
20™ century). we evidence indicating that until the latter generation, the verb
form paradigm and TMA marking was practically identical to that of
Kristang (Pinharanda Nunes 2011; 2012).

In Kristang, the ubiquitous verb form is a form derived from the lexifier’s
infinitive forms, ex.. mord > Ptg.inf. morar (to live); vivé > Ptg.inf. comer
(to eat); parti > Ptg.inf. partir (to break something / to depart). Thus, in all
three thematic vowel groups, the /r/ is dropped, but the stress on the final
vowel is retained. The only other verb form found in Kristang and in the
earliest data on Makista one containing the non-functional 3s marking of the
lexifier for a very restricted set of verbs: vai < Ptg.inf. ir (to go): vem < Ptg.
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inf. vir (to come): sai < Ptg.inf. sair (to exit / leave); cai < Ptg.inf. cair (to
fall). Both groups of non-funtional (or fossilized) verb forms is shared by all
the other Asian Portuguese lexified creoles. However, whereas in those
creoles other functional and semi-functional lexifier-derived markings are
also active in the verb paradigm and TMA systems they are not to be found
in Kristang and almost not existent in such earlier data regarding Makista.

The mode and aspect marking of these lexifier-derived forms in Kristang and
Makista is operated by preverbal markers which in themselves are
grammaticalized forms of lexifier elements. As such. both creoles exhibit a
completive aspect marker ja > Ptg. adverb jd (already); a continuous and
habitual marker ra > Ptg. auxiliary estar (to be); and for the irrealis / future
mode lo/logo > Ptg. adverb logo (later). At this point it could be argued that
this could be a calquing of the mode and aspect marking of Cantonese and
Hokkien (two adstrate languages of both Kristang and Makista), as in
Chinese dialects such markings are also operated on non-functional verb
forms. However, in both those adstrates, the marker is post-verbal, not pre-
verbal. Should the mode and aspect marking in Makista have been a direct
transfer from Cantonese and Hokkien, one would expect the markers to be
post verbal too. Just as in Kristang they bear similarity to their Malay
equivalent which also occupy a preverbal position. Another difference is that
in the Chinese dialects mentioned, the marking is obligatory, whereas in
Makista its use presents considerable variation with both @ marking - and
even with standard verb forms in the decreolizing speech of the last L1
speakers of this creole. This variation could be owed to the fact that the
corpora available corresponds to the early stage of decrelization (the 19"
century texts and descriptions) and the later stages of that same process (the
20™ century oral corpus).

Besides this brief sample of similarity between the morpho-syntax of
Makista and Kristang — in support of the influence of the latter on the former
as its substrate, the lexicon of Makista also evidences a number of elements
sustaining this theory. In Batalha (1988) and Senna Fernandes and Baxter
(2001) the lexical items derived from Malay exceed by far those borrowed
from Cantonese. Given that Malay is not an indigenous language to Southern
China where Makista was formed, we can only presume that such items were
borrowed via Kristang during the selection and levelling processes of the
items fed into the initial feature pool.

The Makista continuum is rich with evidence of continued and successive
influences both from its lexifier (since it was never deprived of access to it)
and its adstrates — Cantonese and English. As for the latter. Makista added it
to its already rich pool of feature input from the mid 19™ century onwards.
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when the neighbouring British colony of Hong Kong was established (circa
1854). Many Macanese Makista speaking families migrated to that soon-to-
be prosperous colony (and soon after to the European concessions in
Shanghai) and added English to their linguistic repertoire’. Evidence of an
acquisition phase of English and an L2 or an L3 still bears it marks in verbs
forms such as ordend > Eng. ‘to order’ or cruzd rua > Eng ‘to cross the
street’, where the Portuguese-derived infinitive form typical of the Makista
creole verb matrix was suffixed onto the English base form.

4. Current sociolinguistic issues facing Makista

The 19™ century witnessed the expansion of the Makista speaking
community out to Hong Kong and European Concessions in several Chinese
port cities after the Opium War, mainly to Shanghai. The 20" century would
once again witness changes and the spreading of this community’s diaspora
to much farther places. Both the Japanese occupation of Shanghai in the
early stages of WW II, as well as the creation of the People’s Republic of
China under the communist army of Mao Dse Dong in 1949 forced the
Macanese communities established in those port cities to flee back to Macau
and to Hong Kong. But the fear of the encroachment of the P.R.C. on Macau
and Hong Kong, especially from the 1960°s onwards till the end of the
Cultural Revolution policy, led many families to opt for a more secure future
in other parts of the world. This diaspora took the Makista heritage
community and its creole mainly to the USA (San Francisco and Seattle),
Canada (Vancouver and Toronto), Brazil (Sao Paulo and Rio de Janeiro),
Australia (East Coast) and to Portugal. Their trilingual proficiency in
Portuguese, English and Cantonese or Mandarin came as an advantage to
them in their newly adopted homelands. Both to those who moved to the
English speaking countries, but even for those who went to Brazil. As

? Although it were the Macanese communities of Hong Kong and Shanghai the ones
to borrow more heavily from English, even those who remained in Macau came
under the influence of this new European language to the region. Pinharanda Nunes
(2014), basing himself on Teixeira (??) and Braga (??). touches on the educational
concerns of the Macanese in the latter half of the 19" century, wherein the learning
of English became a priority. It was seen as an added asset for the community to
gain access to the newly competitive and lucrative work market created by the
British arrival in the region.
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reported by several of the earlier settled members in Rio and in Sao Paulo’,
in the 1960s and 1970s, English was a very rare commodity in the local work
market, highly valued. Most, very easily obtained good posts in American
companies, or even with foreign Embassies. At the same time, knowledge of
Portuguese helped in the social integration. This was even further facilitated
by the religious factor, as Catholicism has always been a central point in the
Macanese identity. For those who went to the USA, Canada and Australia
their proficiency in English also was an asset for employment and a more
rapid integration into the society.

The bonuses they carried with them for a successful integration into these
new social, linguistic and cultural environments, however, accelerated the
loss of generational transmission of their heritage language, Makista. It is
now only spoken by the elderly who still had it as their L1 or L2 in Hong
Kong, Shanghai or any of the other Chinese cities where they had established
themselves. Proficiency in their heritage language soon ceased to become an
element of the Macanese identity for these communities in the diaspora. The
elements of their identity has grown to be based on: 1) the common ancestry
ties with Macau, and by extension Hong Kong and Shanghai: ii) the mixed
ethnicity of European (mainly Portuguese) and Chinese stock — but
extending also to other Asian ethnicities such as Japanese. Philipino and
Goanese; iii) the heritage food — a rich mélange and recreation of the cuisine
of all those origins and ties the community has incorporated throughout the
centuries since its formation; iv) the possession of a unique heritage
language (creole language), even if it is now very nearly only a vague
memory to the younger non-Makista speakers; v) the Macanese frame of
mind, or attitude towards life. This latter element was repeatedly mentioned
and argued as being one of the core constituents of the Makista heritage
community (the Macanese) during a debate on the community’s identity at
their last bi-annual international gathering in Macau in December 2013.
Albeit its fluidity and vagueness. it reflects the consciousness of the
community (both among the Macau members as well as all those in the
diaspora) of the threat posed on them by the different societies they and their
children and future generations are integrated in. The loss of their Heritage
language does not seem to be held as a loss of their identity, but it seems to
create a need for finding other even less tangible identity traits to hold on to
in order to preserve a common identity within a community so wide spread
and exposed to such a vast diversity of cultures. Even if it means resorting to

* Information collected through sociolinguistic interviews conducted in the Sio
Paulo Macanese community in August 2013,
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feeling that one of the core identity traits includes some sort of common
psychological characteristic.

For the part of the community that did not leave Macau, even though the
identity factor may be stronger and clearer defined, the heritage language
loss is also applicable. Here, the coexistence with its lexifier and especially
the social and educational changes from the 19" century onwards lead to a
progressive decreolization of Maksita, and then, before the advance of that
process, more abruptly, to a cut in the generation transmission. The reasons
for these two events in Makista’s existence and evolution can be directly
traced to social and education policies implemented by the Portuguese
colonial administration from the end of the 19" century onwards: a
generalized public education for the community in Portuguese; progressive
employment of Macanese workforce in the Macau Portuguese administrative
civil service'.

The nearing of the handover of administrative power over Macau, from
Portugal to the P.R.C. in 1999, was felt by the Makista heritage community
as yet another threat to its long term survival. With the support of the Macau
Portuguese government and the Fundagdo Orient, the communities in the
Diaspora were able to purchase clubhouses for the already existing Macanese
Associations. Those Associations in the USA, Canada, Brazil, Australia,
Hong Kong and Portugal have ever since maintained close ties with APIM
(Associagdo para a Promog¢do da Instru¢do dos Macaenses), formed in the
late 19" century as well as the ADM (Associagdo dos Macacnses). Each of
these associations have individually tried to perpetuate the Macanese identity
among its founding members and extended families in those respective
countries through a number of initiatives: regular social gatherings;
celebration of festive and religious occasions; Macanese cooking classes;
sports events. As for the preservation of the heritage language, Makista,
some have held classes for those members who have lost practice in the
language and for those who never learnt it due to the generation transmission
cut after their families™ migration. These initiatives have not been systematic,
nor coordinated among the different Associations. Some of them have also
put on sketches and plays in Makista, at the gatherings and festivities. These
types of initiatives are normally undertaken by the older members of these
Associations. Increasingly the Macanese Associations are faced with the
reality of the distancing and disinterest of the younger members. Several
measures have been taken more recently to try and captivate their interest in
the Associations™ activities and revive the feel of Macaneseness among the
younger members. Some casas have made it a point to bring in youth into
their Board of Directors. On a universal scale, a Macanese Youth Council
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was was formed in 2011, constituted by young members of each of the
communities in the diaspora as well as in Macau . They have met in 2010
and 2012 in Macau to discuss the preservation of the Macanese identity and
feeling of belonging among this younger age group. The internet has also
become a means of promoting that identity and unity as well as trying to
perpetuate the heritage language — if not as a functional spoken language, at
least the memory of it. Several blogs and websites arc kept by individuals,
from Macau to Brazil to the USA and Portugal. No concerted unified project
has guided these initiatives so far.

In Macau, the preservation of the Macanese identity and culture is mainly
fought for by APIM and ADM. Through their concerted action a Macau
Culinary Association has been formed with the aim of preserving and
promoting the Makista heritage community’s cuzine, within the community
itself. but also to others. The theatre group Doci Papiagam®. created in 1983.
has played an ever greater role in the promotion of the heritage language of
the Macanese, within the community and to all the other communities in
Macau. They have regularly put up one or two plays cvery year, and have for
the past few years showcased their annual play in the Macau International
Arts Festival. The scripts are written by the Macanese lawyer Miguel Senna
Fernandes, who is also the director of the plays. The group is an amateur
group, but has gained considerable prestige within the Macanese community
as well as the Portuguese and Chinese and expatriate community residing in
Macau. The genre follows the humorous type plays put up by the community
in the 19" century — some of those scripts are still known to us today as they
were compiled in Danilo Barreiro’s anthology (1944/47). The scripts of the
Doci Papiacam plays have in the last ficce to six years. increasingly
incorporated loanwords from Cantonese and standard Portuguese, and even
whole dialogues in Cantonese or where extensive code-switching between
the two languages. Makista has always included considerable variation and
code-switching. even when most of the community was proficient in the
language. given the multilingual profile of this community. Now that the
language is only spoken by a handful of older members, it makes all the
more sense to incorporate Cantonese or standard Portuguese forms in the
dialogues. as it reflects more closely the present reality. in the opinion of
Senna Fernandes. This is not a consensual opinion among the community,
though. As in many cases endangered languages, thc community wishes to
preserve what they perceive as the ‘pure’ stage of the language. Nevertheless.

* Doci Papiacam. Makista for ‘sweet language" (literal translation). is one of the
several names by which the Portuguese-based creole of Macau has been termed
along its existence. The other are: Patua di Macau and Makista.



the Doci Papiagcam plays have placed a definite and enduring mark in the
existence and preservation of Makista, and any preservation project for this
endangered heritage language cannot be done without reference their work.
All the more so, as in 2013 the government of the Special Administrative
Region of Macau acknowledged the Makista theatre plays as intangible
heritage of this region. In 2013 as well, this group was give the ‘lIdentity
Prize’ form the International Institute of Macau.

The above very general perspective of the Makista heritage communities’
actions and concerns makes it clear that the language is practically dormant,
with the exception of the remaining elderly L1 and L2 speakers. Yet this
status does not make it a forgotten element of its heritage community’s
identity. Nor does the community exhibit a negative attitude towards it.
Quite on the contrary. Both young and old are proud of the fact their cultural
and ethnic identity includes a heritage language — even if no longer vibrant
and functional. In a preliminary survey of the community’s attitude toward
the language and its documentation and preservation in Macau and in the Sao
Paulo community undertaken by Pinharanda Nunes in 2013, the vast
majority of opinions favored such initiatives and did not reveal any negative
attitude towards the heritage language. Given these concerns and positivity
in the preservation of their heritage (including the linguistic element), and
considering the potential provided by the existent social network among the
different Macanese communities worldwide, one can encouragingly hope for
a concerted action and project for the preservation of Makista in the near
future. Hopefully still in time to benefit from the input of those few to whom
it was their first language and remain proficient in it. For that, the
communities i(in Macau and the diaspora) will have to agree and
compromise on modes of preservation, coordinating groups. levelling minor
linguistic variations between the Macau and the Hong Kong and Shanghai
varieties, and .last but not least, on a common written form.
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National Identity, Linguistic diversity
and Education

- Historical and Controversial Political perspectives in Brazil -

Prof. Dr. Pierre GUISAN

Federal University of Rio de Janeiro (Brasil)

1. Observations on the importance to consider language and culture
as different aspects of the same reality.

As a first remark, we shall observe that it is a common sense assertion
to say that languages, as communication media between people, contribute to
create links of comprehension and fraternity. In fact, idioms, as for the
different cultures they contribute to express, can also become a serious threat
for peace and harmony for humanity, and represent a negative factor, when
they become an instrument of power, as modern history and recent events of
the actuality showed us, unfortunately.

Secondly, language and culture seem to be intimately linked, but
History show many examples of people sharing numerous aspects of their
culture, although speaking different languages; or, after some historical
tribulations, adopt another language, and conserve most characteristics of
their culture.

From these two preliminary remarks, we are already able to feel that
an avalanche of questions will result, about the reality — and the ambiguity —
of the concept of language, especially in English. Langue X Parole, will be
the epistemological cut proposed by SAUSSURE, followed half-century later
by CHOMSKY, who described language as an innate mental or neurological
faculty. Nevertheless, sociocultural studies on language(s) developed
themselves considerably along the 20th century, so that it seemed that
linguistics research focused completely different objects.

Now, in 2014, more than one century after that epistemological cut. it
is an emergency task to overcome those boundaries between disciplines
which are complementary, and not at all some religious sects, whose
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members maintain contempt and incomprehension for those who work with
other concepts, theories and hypotheses. That is why we are proud to
consider that a line of research like languages and cultures in contact will
contribute to a new synthesis of research and a positive balance for
interdisciplinary sciences.

Briefly, from a theoretical point of view, the research becomes really
productive when assuming this dialectical movement, from analysis and
epistemological cut, to synthesis and interdisciplinary options. Language is a
neurological faculty, and a social institution: these are the two faces of its
reality.

Many of our researchers in Brazil are now sensible to these multiple
aspects of linguistic reality, for some obvious reasons, like the multiethnic
base of Brazilian population. But strangely, during a long period of its history,
instead of being considered as an advantage, such diversity - ethnic, linguistic
and religious - was seen as a real danger for the national cohesion and unity,
so that the construction — or adoption — of a unique national language seemed
to be a necessity. Portuguese language — in its Brazilian variety — was chosen
to fill that role of a unifying institution, with the prohibition of practice of
any other language, at least in the schools and in the public administrations.
Nevertheless, such a political decision ignored completely some facts like the
existence of an important indigenous population, whose numerous languages
are autochthonous, and of immigration from all continents', which reduce the
Portuguese descendants to a minority...

A last important remark is the fact that Brazil, although situated on
the western side of Atlantic Ocean, was during centuries a stopover land for
the ships sailing to East. Such a reality is generally forgotten nowadays, but it
was only with the generalization of the steamers that the route from Europe
to Asia abandoned definitively the Brazilian harbors. The first Portuguese
navigators discovered an important way to get to South Africa, going round
the Cape of Good Hope, to get to the coasts of Southeast Asia through the
Indian Ocean. Instead of navigating near the coasts, the discovers understood
they would find good streams and favorable winds far from the coast, sailing
to West first, and then coming back to Southeast, a few thousand miles from
Africa; this constitutes a dangerous navigation, although possible thanks to
new techniques like the use of compass. They called this detour “a grande

! Arabs, Africans, Japanese. Germans. Chinese, Italians, Spanish. Russians. Polish, Turkish.
Swiss... it sould be fastidious to produce an exhaustive list. In fact, it would probably be
easier to constitute a list of countries which did not furnish a considerable number of
immigrants!
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volta”, that is, in Portuguese, “the big turn™. Until now, the name Volia is
being used to designate a river and an African country. geographic place of
the coast from where it was necessary to begin that “big turn™.

The Portuguese route to India (Wikipedia)

With all that explanation. it is possible to understand why an
important part of the international trade initiated by the Portuguese elected
Brazil’ as a point of rest, an intermediary stage on the route to Orient. This
explains many cultural. anthropological, botanical, linguistic and agricultural
marks of proximity between our two continents. which remain until
nowadays’.

2. The importance of language diversity.

We already mentioned how the myth of national identity was built on
the concept of linguistic unity — as formerly it was the paper of religion, at

2 During a few decades, Brazil was considered a big island, called /lha de Santa Cruz.

3 Canella, pepper. coconut, mango, are some example of vegetal products that could not be
found in Brazil before 16™ century. But chili. manioc and tapioca, star fruit or cashew did not
exist in Asia. Today, people of these two parts of the world, who use these vegetal products
as everyday ingredients have some difficulty to believe it! This represented an important
contribution of the Portuguese navigators, but rarely mentioned, with a considerable change
in the landscapes of those regions.



least in western countries. In the case of Brazil, the choice of Portuguese
language was not that evident. Indeed, until the end 18™ century, the main
language which was spoken in that Portuguese colony of Brazil and “Gréo
Para™ was the so-called Lingua Geral, that is, “General Language”, a kind of
synthesis between several indigenous Tupi idioms, whose grammar and
lexicon were codified by the Jesuit priests. From the year 1800 on,
Portuguese language began to assume the role of a national language,
sometimes called “Brazilian”. The cult to the National State needed to have a
national language to grant the ideological unity, that is, the sentiment of

national identity.
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The “Lingua Geral ", its expansion in 18" century, and its grammar

Such a process is not exclusive to Brazil. It is a characteristic of the
period called Modern Times, from 16" century — the Renaissance — to the
20" century, when national language becomes a new kind of religion, supra-
individual, and accept in this unifying function by all members of the
national community, even if they do not speak it. Actually, most subjects or
citizen did not have linguistic competence; the popular crowds were excluded
from this process which transformed the language of the Court the national
language, with, as first models, France or Spains. Nevertheless, such a model
will be realized incompletely, as it will be demonstrated by the force of the

* Grao-Para. at colony time, was considered as a separate entity. and is now the Northern part
of Brazil. mainly constituted by the federal states of Para, Amazon. Roraima.

5 Let us remember here that most rural population of France did not speak French until
World War 1. The generalization of public. free and obligatory primary education began to
establish French as the general language of all citizens only after the year 1918: most French
are not really aware of that historic situation.
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dialects in Italy or in the German-speaking countries like Germany, Austria
or Switzerland. Some of those countries keep holding the banner of
multiculturalism, more or less successfully, some with many obstacles or
difficulties. others more pacifically, like Switzerland or Belgium in Europe.
or like Paraguay, Bolivia or Peru in South America.

Recently were rediscovered the benefits of plurilinguism — or
multilinguism —-® . Many resisting linguistic minorities are now protected by
law. It is the case of Brazil. where today they are considered as a part of the
national patrimony. The national borders, at least since the hegemony of
national states at the beginning of 19t century, constitute an untouchable
myth in modern societies; nevertheless, they are not any more necessarily
identic with linguistic frontiers. National states accepting multilinguism
inside their political limits are more and more numerous, and idioms are each
time less instruments of national identity, which remembers us the same
decline process suffered by religions from the end of Middle Age. The many
millions of immigrants who move from one country or from one continent to
other contribute certainly for such an evolution, although this phenomenon
explains also irrational nationalism and racist reactions.

3 Historical Paradigm: the case of Brazil

Official state politics are changing, becoming more realistic, and.
although maybe too slowly. are trying to create a new model of nation. In
Brazil, indigenous communities — called indios. “Indians” — have been
destroyed, sometimes by massive massacres, until the second half of 20"
century, allowing the expansion of vast areas to be colonized, for agriculture
or cattle grassland, euphemistically called development. It has to be observed
that such expansion was frequently disguised under a disdaining paternalism,
through the Christian missionaries. who, in the reality, represent another way
to destroy the indigenous cultures, under the name of “assimilation” process.
More recently, these communities were more respected, when their rights to
compensations were recognized by the courts. to repair the historical
collective damages. And finally, Brazilian federal as states constitutions
recognized idioms of minorities as “national” languages. including the

®These two denominations are not necessarily synonyms. Indeed, various definitions exist
according to different authors. Our choice is to understand plurilinguism as an individual
competence, and multilinguism as the coexistence of various idioms in the same area.
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languages of the so-called immigrants, that is, of people who arrive at Brazil
mostly after the year 1800°.

D Ay~
{.",,‘ v . ‘ ~ . atualmente

Map of indigenous idioms in Brazil, as spoken today
(contextohistorico.blog.terra.com.br)

In fact, even the indigenous character of the Amerindian communities
could be called in question, by the fact that most of them were mostly
nomads, moving regularly to other regions; and until now, along the frontiers,
the same communities can be found on both sides of the official borders.
Anyway, each one of their idioms constitutes a particular case, with its own
history.

4. After all, what is a frontier?

That term of frontier takes its origin from low medieval Latin
(frontiera, fronteira); as mainly it was spoken and written in the peninsula of
Iberia, which constitutes today’s countries of Spain and Portugal. The word

7 The traditional terminology in Brazilian educational system distinguished the colonizers
(that is, the Portuguese who arrived since 15" century), from the “invaders” (that is the
French and the Dutch). and the “immigrants” who arrived from Europe. Asia (mainly from
China and Japan) since the 1800s. The French had founded the city of Sdo Luis. today capital
of the state of Maranhdo, and Rio de Janeiro. under the name of “Antarctic France™": the
Dutch founded the city if Recife, today capital of the state of Pernambuco. It is unnecessary
to insist on the ideological character of such a terminology...
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has no equivalent in classic Latin, where it should be translated as fines. In
fact, this word is attested only after the 11" century, to designate a large area
between the Muslim and Christian kingdoms, region of trade, exchanges and
also, of course, as it was the usual at those times, regional feudal conflicts
between neighbors, although it was not the most general rule. The important
character for us now is to consider that the frontier was not a line, but a large
area, or a broad strip, a solution of continuity more than a separation line.
Until now, names of cities like that of Jerez de la Frontera in Spanish
Andalusia, are testimony of that historical acceptation. Andalusia was at that
time, from 8" to 15™ centuries, the elected region for the exchanges, and its
cultural and economic wealth was based on its language, religious and
cultural diversity®. Today we already know that the Crusades contributed to
build a myth which did not correspond to the contemporary reality.

“Fronteiras’ areas at the time of Arabic expansion (Wikipedia)

In fact, languages always shared large areas of gradual transition, and it is
generally impossible to determine a line dividing two territories where one
specific idiom is spoken. In the cases where such a line would exist, the cause
is certainly a non-linguistic one, but a situation where politics implemented
this limit, using languages as instruments for other purposes. For example, it
has been always impossible to decide, en northeastern Europe, where people
begin to speak a Slavic idiom, and from which geographical limit there was
no more German-speaking populations: some communities spoke German
along the Volga river, already in Asia, and at the same time some villages
spoke a Slavic idiom along the river Elbe, and around Berlin too, and near

& The three main monotheistic religions, Judaism, Christianity and Islam, lived together
relatively peacefully, as the idioms like Latin, vernacular Romanic languages and Arabic,
each one with a different function. Arabic being considered as the most adequate for poetry.
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Hamburg. Obviously, such a situation became intolerable for the
nationalisms which would emerge during the 19" century, although these
rural communities lived as peaceful neighbors during centuries.

Distribution of languages: mythic representation and “natural " reality

It is a matter of fact that, since Antiquity, in the Mediterranean area, the
idioms lived together, mixed themselves, and the conditions of trade and
cultural exchanges founded a real supra-community which constituted that
great civilization, whose history provokes today an enormous nostalgia: this
splendid sea became today a frontier, in the modern and worse meaning, area
of confrontation and aquatic sepulture for thousands of desperate illegal
immigrants... As an example, an important Latinist researcher, Florence
DUPONT, made the demonstration of the brilliant cosmopolitism of Rome in
several books and publications.

At last, another topic which should be developed is the question of the
names given to languages. Why French and Italian, both being Neo-Latin
languages acquired different names? Obviously, French is a kind of Latin
spoken by Francs, coming from old Germany, with a strong impregnation of
Germanic grammatical structures lexical borrowings. Which difference
between Thai and Laotian, in fact separated only by the river Mekong? And
what about Maltese, which is indeed a Tunisian Arabic Dialect, spoken on a
small island by catholic population, using the Latin alphabet? And how shall
we consider the Slavic languages, which are understandable by Russians,
Ukrainians, Polish, Czechs, Serbians, and so on? Certainly, the denomination
of idioms is not completely neutral...
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5. Consequences for linguistic and educational politics.

We can see today new tendencies resulting of the considerations we
made above. First of all, the monolinguism appears always more a kind of
debility affecting the individuals; the school has to offer a possibility of
access to several idioms. At the same time, more and more countries
understand that the plurality of languages constitutes a serious advantage, and
not a risk for national unity, as people believed formerly.

The situation in Brazil looks interesting, because it is changing. More
and more idioms are declared “co-official”” languages in many states. even
when the minority population is quite small. For example, it is the case of a
Tupi-Guarani variety spoken by less than 1000 people in the South of Rio de
Janeiro. and became a co-official idiom of that state, beside Portuguese, of
course: so that it can be now a teaching language in the indigenous schools of
that remote area (in Angra and Paraty municipalities). At the same time. the
German dialects. spoken mainly in the south of Brazil, won the same
privilege, under the name of “*Brasil Deutsch™. But more to the north. in the
rural areas of the state of Espiritu Santo, Pomeranian became also a co-
official idiom, teaching language in the primary schools. The curious aspect
is that this language is no more spoken in Europe, after the disappearance of
Prussia, but is quite alive in Brazil!

Of course, an important motivation for the introduction of these
idioms at school is the interest of the children. and pedagogically it is
essential to teach in their mother tongue. We know nowadays that it is
perfectly possible to teach using the family language of the children, to avoid
a brutal shock, a traumatism which certainly not contributes to the equality of
chances in such a socially unjust society as we still have in Brazil. It should
be possible to teach at the same time a linguistic competence in the official
norm of the national language as used by the majority of the citizen of the
country. There is no incompatibility between a daily practice of a spoken
variety, and teaching at the same time an “official” norm like what is called
“good” Portuguese. And there is no necessity to stigmatize as “bad™ language
the dialect, idiom or varicty which is used in the family or on the street, with
the risks of all resulting traumatisms.

Indeed, we should valorize a factual bilinguism — or , better, a
plurilinguism — which is native by the children: this could include the
suburban slang. rejected by the traditional standards but indeed highly
considered by the youth — music, songs, and now until literature —; this
would not impede the official norm to fill its function of unity between the
areas. regions and social classes in a more just. fair and equal country. At the
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same time. if such a pedagogical practice could be generalized. it would
realize a solution for an introduction of the so-called minority languages at
school, in full conviviality.

6. Concluding: the force of minorities.

Indeed. all minority languages are minoritarian only for some
circumstances, which allowed other language to become prestigious idioms,
for several reasons. From the strict point of view of the linguist, all languages
are equal. The time should be over, when a creole language like, for example,
Papiah Kristang, spoken mainly in Malacca, Malaysia, had to be considered
as a corrupted Portuguese, used by ignorant fishermen in a remote coast of
Southeast Asia! There is nothing more preconceived and foolish to see them
as languages to be rectified or replaced by a norm, which would in fact
contribute for a serious impoverishment. In the case of creole languages, that
we shall not introduce here, but so brilliantly defended by our friend Joan
MARBECK, we should accept the fact that they are not properly a linguistic
category. but a product of colonialist aggressions. All languages, during its
evolution, suffer a crioulization process. Back to variation and its
manifestation in languages, we can also say that all idioms, unless they die,
are evolving, and all the varieties, dialects and slangs should be considered as
the positive motor of this change.

In fact, each individual speaker is a minority, as a person, even if we
consider that he has been shaped and determined by his material,
geographical, historical and social environment. Such an observation might
look merely philosophical, but we are convinced that there are some
methodological consequences for our present object of investigation and
interest. Cultural and linguistic minorities are merely relative conceits, and,
for that reason, are always determined by ideological points of views of the
enunciator. With such remarks, we feel authorized to affirm that these
assertions on minority languages, dialects, suburb or vulgar idioms, could
lack of scientific bases, and should be manipulated with an extreme
circumspection.

222



Some references:

BRAUDEL Fernand. The Mediterranean and the Mediterranean World in
the Age of Philip I1. Berkeley: University of California Press, 1996.

CORM Georges. Orient-Occident. La fracture imaginaire. Paris: La
Découverte, 2005.

DUPONT Florence. Rome, la ville sans origine. Paris : Le Cherche-Midi,
2004.

DUPONT Florence & VALETTE-CAGNAC Emmanuelle (org.). Fagon de
parler grec a Rome. Paris : Belin,2005.

EVERETT Daniel. Language, the Cultural Tool. London: Profile Books,
2012.

GUISAN Pierre. Vestigios do sonho portugués no Sudeste Asidtico. Rio de
Janeiro: Revista Confluéncia, 2008.

HALL, Stuart. Representation: Cultural Representations and Signifying
Practices. Los Angeles: Sage Publications, 1997.

MUFWENE Salikoko S. Language Evolution. Contact, competition and
change. London/New York: Continuum, 2009.

WISMANN Heinz. Penser entre les langues. Paris : Albin Michel, 2012.

223



R R OPAROBRE

Bk R GUUNEREAS)

BERICETZEROBENO THE L, —SBILER L LTS TWeilaE T,

HENMNERERF MR SEHREE v ¥ —OREIZ L B E5BIO T RO Y LT 2 BREIZHT-
D 10 £4DBMEE AL LT, DHEREESE L 2ULREE) 2057 —~ THERITRAYN
REANLENN G, BEBY CORBRE ML T2 | SIS L EFET,

FLIBAN, Pierre Guisan 54D TRHROTOETEZ BV VEH~_FE T, Pierre Guisan F4E1T,
BRI o0HFEMENRSH D, &, FIAEFa bRX—L Y a—EW) ZODLRTER
HUIZRD £ Ui, ZOZH0BERIISHE & 612 20 HRROFTE AR L T 7obid T,
Z ORI & L EBEMEZ MO ASGERESH DWVITERBRIT BRI T 572010, REED
R 2 7 7 A FORMEEER L TEE L., ZORBR, KERV AT RS
T [REFERB (signifiant) OBHTEITIL D, BRIFHEFITRE LR E HIFTRREEE &
BVNILEDOLOOEERCANE D S F X ERRES & OBMESFA SN TEE L, FHUTRL
TRIEBWTII A h o,

7212, b= ORI bORBED LEITEERF T, SEHT. &V bINEEHT L V)
BIGIZIE, SREsUbaE s xR C@‘é%@% DINT, BEHDINT, %@%nﬁgﬁa (enunciation) |
¥EOa T AN (BE) &, RFEIBMNTEBNE (participants) BHTEFE T, BIEI
IR HY . o, OV I BHE (media) TEREIZMBRISND), RV ED X
NBENEVIEARNE 2 I a=h—Y a VOFREICEBEE CHEENICEHDY £¥, 2ot
TiL, IFEACOFENREREINIZL HIZ. YLOREZESR (abstract) LTEZXHZ LILT
EFHA, PELVTEHEODIC, SiEEE. R, HOVIITOHMOBHIEFT LV
IO TITAHE « BfEZ 5 X T, TRTOUE N ) ERLTE ) TidlgWh L) fEilb, %
S OFEMBWEEE LT,

SRIDY R Y AL, EEHE L YLEDE IV HIETOED Y VB —20TH Y E
L7=, BT, S HOEEFOTRE., FRITROFEMIELE. Untung Yuwono 564, F7-FERR
FRADHEETENLO ZTWEZVV-72& | R0 SEEFE L. 20FEFEOR O YLL,
KR ETEOREBH), tLEH), UL RE, BE L LTUIRLTEINTLE DTz
FRWEWD ZEMNERRINE LR, £0LED TT,

SHDOFHEDTRERT, BLIEBELTHo7F—TU— N, 2 (diversity) &V HBES
Th-o71-L BV ET, Pierre Guisan FeENL - Lo/ L 512, FilldT b £ b—I< B
LITTERY, DF VR BIGE BRI EHETT D, ARiEfHT 52 L TAEE LTHRE
ST LE D, BURRMEENEFEE VI BAIISA ) EBOETN, HxHMbH L Lih,

225



EREOEENEIN TS Y Fax—al, HiE, BHLIIHO LD, ASBHIZRELEH
LD TENEEZTLE, FEICHERD, BFEOHELLIEESTE2FORENES-
TWBD TR D,

FLT, $9—EEH LB (hom) bF—TU—RELTEREFDDIEREINELLLAE, Z
NL—REOLMBEEXET, i, WV EEXTRARVDITTIN, H5 LYV TG
LT3, ZOEEHE TIIHE. HBAICI-oTUIELE, £LE, 2L TEOHERICHDHE
DOFEFS LEFTHFEIT Y FTHLOTS, (EWIDIEFRLZWVERRTIN,) E£LL
RET, FNEFAHIETHLLH, —2ODF—/—a— h—HEIIEDDD L ) 7p3tFE
SR E %25 2 L THIIR - TV D, THIVIREBUW-LE LR,

BHIDT LB Z—0 Chan FEADOEER ZHHT, crtical & W OBEENH Y £ LI, Zhid
B 2 B0 HDT 4 A v a v ORO—FEERMh L RS- LBt
IR E SV E T, ZAUTANDIIIRHIAEE (critical thinking) BEFHUETT,
ZLT, FBEMNET FL—=0 752 T, Boloicfitni— L & 0EE, ER. &
FEE Vol bDERFELIEFL, FHRIHERLTH LY, FAEBHIHHEE (crtical
thinking) M5 & 212, £HWV I EZLEMEOBENTELLIIZTHETTNL, £I9WH3k
WICHBEAFEASHEHMIL T ERBOVET, # LU MEE T, LA TEHWITERA,

FHIA O FFENAEERETOZ IRV VRY T A, FEE 12 AV U HR—VENLK
HTD 200 ALAEDOBNFIZ L D EEHE & ULOMEE EmA GERY EiF - KR VR
T LDOEEETHD Chan AT, BH TS ESEL DN LNVERA, 2, 2
L REBESZ EARATRE LV ) 20T 7 2 POEKRT, RILY KEWEBWET, —it.
H-bDE OIEOFTIE, AAFELVIBE—DSFEL VO LHENRSH D, ERIIWANWALRE
ENFEENTVETAD, JHIBHELZLRVGHETT, $-. X AIUIEROBAENRD
V. ENSZFENIHNENORONTFEE G, LT 7 L— b, DV EEIOLIAED
HELAE~ LA b DD X ) 24BERF-TOET, RLTE D TRV EWD
FEMIIAEIDL R ENE LN, Z0oan—73F 50 ) TAER] L0 IEFITHERNER
(SN~ HDLHBEATO D T — AR Z T 4 T 1 KL= HOFADH O critical thinking & LT,
SEFEFIZRERE®RD S LBV FT, FHIEBEOr —ANL0FEEE LT, wL—37
M50 Joan Marbeck 5ok & = 47 A0 D Mario Nunes 4D TREOEFEIT. B8EE - (b
DREVEHRON R T, 7IT7I2BTF B8 N ANGEIVDED S 2 | SIRICS Tk C
WA EERENIIEICH Y, A BEROBED (T 54 b KE EERSETI SN
F L7

SEIDOFFNEREREMRSTERRHE C L ¥ —FROV VRO L, AEERRT 7
Ry FEHLIDWERWET, 2oV ) ERELMAORTHES, 5% ZOMRASHELSEE
=TT T T EINERERE, HDWVIRINDOKETHE &FE Al LTV =77k,
OO EAADT N BRLIZY . THEOEREFODEDA~ &, HDWITENRLISE

226



DWRDF 2 & FHEAEDEEESIATHE (FOFESIALTOODE I DEELLTTA)
R & HRATH-TH, 2FY, LFLBEALBZXTIIARL, RUUETIIARL L b—
FIEDD, —HIFEATOS EW SR, HiEkEZ S D7z BNET,

B&IZ, - bR SIS E v 4 —0Fa P2 7 MEOT—<i3, EU 8D E7E
WHIFE, S8 - EOUEEROMFED DIAE Y &£ Uiz, EU T, TRIX2 S35+ SEL ¥V
RINVELTWET, ZOEUDEEDO L HIZ, BHOSELEHH HWII - SEMNEEE,
ZFLTELLTHRWERLBIDZ A 7D, FRRICHEE) . HDHVNHTDOBIZH /a0
ey, FIZIEAAETHLHEETHLR, TOT, 77U H, AT7=7, FOMEL Ottt
FUIZHHEBITEEFESLEILL T BDOEINEDL- TV, T F A LDEDo
T ZEREE LN EWV I REZNTVD, D & G RFAEEREDORFIIE X TV
5, LRNHEUT-V, ERANEEKRFIFNNATEDZRETT, BADAE I RTAALE
o T DOTIFRV L BV ET,

ARIIKREFERR, LOLEVERICRD E Ui, E70I0BIZRI0E Z AT, Z4EH.
TBHIDEZFEHIIBERN LW ERBWET, ABOREREREZ L T EE>TNBH %I
BILEBH L EFET, SEFBATRELBUNELERD VI DITREHE LV, ZLTK

ICEEO—BREERBLNR, SEOFEIZEOAIHHAFETT, b nte ) T8N E
LTz, F£7-, ALz @W T EEWE LB DAY v 7D #212, El-bhvbi
BRMNSITFAESABICESHLER L BP0 BnEd, ks LS. J5E
DOBME O S IR M L R, ASOTHEE L S TWEE E T,

(ZAUZ 2013 4E 3 A 8 RICAETITHONI-REEOIFR - LFMIZEE - MEXEL7-H DT
»5,)

227



